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Discussion on the Holy Spirit in the Book of Concord (Tappert edition, 1959) Lutheran Confessions
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Note in using this document The following pages contain all the references to the Holy Spirit as found in the Book of Concord…which is also known as the Lutheran Confessions. Please note this document is simply a quick reference tool to initially discover what the Book of Concord says about the Holy Spirit. For a more clearer and deeper understanding of what the Book of Concord is saying it is important to refer to the entire section of the Book of Concord and where applicable the Biblical references.



If you have any feedback or you wish to advise me of corrections please email me [email protected]



CREEDS APOSTLES CREED I believe in the Holy Spirit, the holy Christian church, the communion of saints, the forgiveness of sins, the resurrection of the body, and the life everlasting. Amen. 1 NICENE CREED And in one Lord Jesus Christ, the only-begotten Son of God, begotten of the Father before all ages, God of God, Light of Light, very God of very God, begotten not made, being of one substance with the Father, through whom all things were made: who for us men and for our salvation came down from heaven, was incarnate by the Holy Spirit of the virgin Mary, and was made man And in the Holy Spirit, the lord and giver of life, who proceeds from the Father and the Son: who together with the Father and the Son is worshiped and glorified: who spoke by the prophets.2



ATHANASIAN CREED 5



For the Father is one person, the Son is another, and the Holy Spirit is still another, but there is one Godhead of the Father and of the Son and of the Holy Spirit, equal in glory and coequal in majesty. 7 What the Father is, that is the Son and that is the Holy Spirit: 8 the Father is uncreated, the Son is uncreated, the Holy Spirit is uncreated; 9 the Father is unlimited, the Son is unlimited, the Holy Spirit is unlimited; 10 the Father is eternal, the Son is eternal, the Holy Spirit is eternal; 11 and yet there are not three eternals, but one eternal, 12 just as there are not three who are uncreated and who are unlimited, but there is one who is uncreated and unlimited. 13 Likewise the Father is almighty, the Son is almighty, the Holy Spirit is almighty, 14 and yet there are not three who are almighty but there is one who is almighty. 15 So the Father is God, the Son is God, the Holy Spirit is God 16 and yet they are not three Gods but one God. 17 So the Father is Lord, the Son is Lord, the Holy Spirit is Lord, 18 and yet there are not three Lords but one Lord. 19 For just as we are compelled by Christian truth to acknowledge each person by himself to be God and Lord so we are forbidden by the Christian religion to say that there are three Gods or three Lords. 20 The Father was neither made nor created nor begotten by anybody. 21 The Son was not made or created, but was begotten by the Father. 6
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The Holy Spirit was not made or created or begotten, but proceeds from the Father and the Son. 23 Accordingly there is one Father and not three Fathers, one Son and not three Sons, one Holy Spirit and not three Holy Spirits. 24 And among these three persons none is before or after another, none is greater or less than another, 25 but all three persons are coequal and coeternal, and accordingly, as has been stated above, three persons are to be worshiped in one Godhead and one God is to be worshiped in three persons. 26 Whoever wished to be saved must think thus about the Trinity. 3
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AUGSBURG CONFESSION Article: GOD 1



We unanimously hold and teach, in accordance with the decree of the Council of Nicaea, 2 that there is one divine essence, which is called and which is truly God, and that there are three persons in this one divine essence, equal in power and alike eternal: God the Father, God the Son, God the Holy Spirit………. 6 also that of the Samosatenes, old and new, who hold that there is only one person and sophistically assert that the other two, the Word and the Holy Spirit, are not necessarily distinct persons but that the Word signifies a physical word or voice and that the Holy Spirit is a movement induced in creatures.4



Article: ORIGINAL SIN



2



Moreover, this inborn sickness and hereditary sin is truly sin and condemns to the eternal wrath of God all those who are not born again through Baptism and the Holy Spirit.5



Article: SON OF GOD



4



The same Christ also descended into hell, truly rose from the dead on the third day, ascended into heaven, and sits on the right hand of God, that he may eternally rule and have dominion over all creatures, that through the Holy Spirit he may sanctify, purify, strengthen, and comfort all who believe in him,6 1



Article: OFFICE OF THE MINISTRY



To obtain such faith God instituted the office of the ministry, that is, provided the Gospel and the sacraments. 2 Through these, as through means, he gives the Holy Spirit, who works faith, when and where he pleases, in those who hear the Gospel. 3 And the Gospel teaches that we have a gracious God, not by our own merits but by the merit of Christ, when we believe this. 4 Condemned are the Anabaptists and others who teach that the Holy Spirit comes to us through our own preparations, thoughts, and works without the external word of the Gospel.7
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Article: FREE WILL 1



It is also taught among us that man possesses some measure of freedom of the will which enables him to live an outwardly honorable life and to make choices among the things that reason comprehends. 2 But without the grace, help, and activity of the Holy Spirit man is not capable of making himself acceptable to God, of fearing God and believing in God with his whole heart, or of expelling inborn evil lusts from his heart. 3 This is accomplished by the Holy Spirit, who is given through the Word of God, for Paul says in 1 Cor. 2:14, “Natural man does not receive the gifts of the Spirit of God.” 4 In order that it may be evident that this teaching is no novelty, the clear words of Augustine on free will are here quoted from the third book of his Hypognosticon: “We concede that all men have a free will, for all have a natural, innate understanding and reason. However, this does not enable them to act in matters pertaining to God (such as loving God with their whole heart or fearing him), for it is only in the outward acts of this life that they have freedom to choose good or evil.8



29



Article: FAITH AND GOOD WORKS



When through faith the Holy Spirit is given, the heart is moved to do good works. 31 Before that, when it is without the Holy Spirit, the heart is too weak. 32 Moreover, it is in the power of the devil, who drives poor human beings into many sins. 33 We see this in the philosophers who undertook to lead honorable and blameless lives; they failed to accomplish this, and instead fell into many great and open sins. 34 This is what happens when a man is without true faith and the Holy Spirit and governs himself by his own human strength alone.9



Article: POWER OF THE BISHOPS 6



For Christ sent out the apostles with this command, “As the Father has sent me, even so I send you. Receive the Holy Spirit. If you forgive the sins of any, they are forgiven; if you retain the sins of any, they are retained” (John 20:21–23). 8 This power of keys or of bishops is used and exercised only by teaching and preaching the Word of God and by administering the sacraments (to many persons or to individuals, depending on one’s calling). In this way are imparted no bodily but eternal things and gifts, namely, eternal righteousness, the Holy Spirit, and eternal life………… 49 If, then, bishops have the power to burden the churches with countless requirements and thus ensnare consciences, why does the divine Scripture so frequently forbid the making and keeping of human regulations? Why does it call
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them doctrines of the devil? Is it possible that the Holy Spirit warned against them for nothing? 50 Inasmuch as such regulations as have been instituted as necessary to propitiate God and merit grace are contrary to the Gospel, it is not at all proper for the bishops to require such services of God. 51 It is necessary to preserve the teaching of Christian liberty in Christendom, namely, that bondage to the law is not necessary for justification,10
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APOLOGY TO AUGSBURG CONFESSION And now, dear reader, you have our Apology. It will show you what our opponents have judged, as we have reported this faithfully; far from having disproved our contentions from the Scriptures, they have condemned several articles in opposition to the clear Scripture of the Holy Spirit.11



Article: GOD Our opponents approve Article I of our Confession. This asserts our faith and teaching that there is one undivided divine essence, and that there are nevertheless three distinct and coeternal persons of the same divine essence, Father, Son, and Holy Spirit.12 9



Article: ORIGINAL SIN



To be able to love God above all things by one’s own power and to obey his commandments, what else is this but to have original righteousness? 10 If human nature has such powers that by itself it can love God above all things, as the scholastics confidently assert, then what can original sin be? What need is there for the grace of Christ if we can become righteous by our own righteousness? What need is there for the Holy Spirit if human powers by themselves can love God above all things and obey his commandments? 11 Who cannot see the foolishness of our opponents’ position? They acknowledge the minor faults in human nature and ignore the major ones. But it is of these that the Scripture everywhere warns us and of these that the prophets constantly complain, namely, carnal security, contempt of God, hate of God, and similar faults that we are born with. This is precisely the intention of Augustine’s definition that original sin is concupiscence. It means that when righteousness is lost, concupiscence follows. Since nature in its weakness cannot fear and love God or believe in him, it seeks and loves carnal things; either it despises the judgment of God in its security, or it hates him in its terror. Thus Augustine includes both the defect and the vicious disposition that follows. 25 Concupiscence is not merely a corruption of the physical constitution, but the evil inclination of man’s higher capacities to carnal things. They do not know what they are talking about when they simultaneously attribute to man a concupiscence that has not been quenched by the Holy Spirit and a love for God above all things. 35 Here our opponents lash out at Luther because he wrote that original sin remains after Baptism, and they add that this doctrine was properly condemned by Leo X. His Imperial Majesty will recognize an obvious slander here. Our opponents know what Luther meant by this statement that original sin remains after Baptism. He has always written that Baptism removes the guilt of original sin, even though concupiscence remains—or, as they call it, the “material element” of sin. Concerning
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this material element, he has also said that the Holy Spirit, given in Baptism, begins to mortify lust and to create new impulses in man. 45 So when Luther wanted to show the magnitude of original sin and of human weakness, he taught that the remnants of original sin in man are not in their nature neutral, but they need the grace of Christ to be forgiven and the Holy Spirit to be mortified.13 9



Article: JUSTIFICATION



Here the scholastics have followed the philosophers. Thus they teach only the righteousness of reason—that is, civil works—and maintain that without the Holy Spirit reason can love God above all things. As long as a man’s mind is at rest and he does not feel God’s wrath or judgment, he can imagine that he wants to love God and that he wants to do good for God’s sake. In this way the scholastics teach men to merit the forgiveness of sins by doing what is within them, that is, if reason in its sorrow over sin elicits an act of love to God or does good for God’s sake. 31 John 8:36 says, “If the Son makes you free, you will be free indeed.” Therefore reason cannot free us from our sins or merit for us the forgiveness of sins. And in John 3:5 it is written, “Unless one is born of water and the Spirit, one cannot enter the kingdom of God.” But if we must be born again through the Holy Spirit, then the righteousness of reason does not justify us before God, it does not keep the law. 32 And Rom. 3:23 says, “All fall short of the glory of God,” that is, they lack the wisdom and righteousness of God which acknowledge and glorify him. And Rom. 8:7, 8, “The mind that is set on the flesh is hostile to God; it does not submit to God’s law, indeed it cannot; and those who are in the flesh cannot please God.” 33 These words are so clear that they do not need an acute understanding but only attentive listening—to use the words that Augustine uses in discussing this matter. If the mind that is set on the flesh is hostile to God, then the flesh sins even when it performs outward civil works. If it cannot submit to God’s law, it is certainly sinning even when it produces deeds that are excellent and praiseworthy in human eyes. 34 Our opponents concentrate on the commandments of the second table, which contain the civil righteousness that reason understands. Content with this, they think they satisfy the law of God. Meanwhile they do not see the first table, which commands us to love God, to be sure that God is wrathful at our sin, to fear him truly, and to be sure that he hears us. But without the Holy Spirit, the human heart either despises the judgment of God in its smugness, or in the midst of punishment it flees and hates his judgment. 35 So it does not obey the first table. It is inherent in man to despise God and to doubt his Word with its threats and promises. Therefore men really sin even when they do virtuous things without the Holy Spirit; for they do them with a wicked heart, and (Rom. 14:23) “whatever does not proceed from faith is sin.” Such people despise God when they do these things, as Epicurus did not believe that God cared for him or regarded or heard him. This contempt for God corrupts works that seem virtuous, for God judges the heart. 45 Therefore, when a man believes that his sins are forgiven because of Christ and that God is reconciled and favorably disposed to him because of Christ, this personal faith obtains the forgiveness of sins and justifies us. In penitence and the terrors of conscience it consoles and encourages our hearts. Thus it regenerates us 13
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and brings us the Holy Spirit, so that we can finally obey God’s law, love him, truly fear him, be sure that he hears us, and obey him in all afflictions. It mortifies our lust. 46 By freely accepting the forgiveness of sins, faith sets against God’s wrath not our merits of love, but Christ the mediator and propitiator. This faith is the true knowledge of Christ, it uses his blessings, it regenerates our hearts, it precedes our keeping of the law. 62 In the last chapter of Luke (24:47) Christ commands that penitence and forgiveness of sins should be preached in his name. The Gospel declares that all men are under sin and are worthy of eternal wrath and death. For Christ’s sake it offers forgiveness of sins and justification, which are received by faith. By its accusations, the preaching of penitence terrifies our consciences with real and serious fears. For these, our hearts must again receive consolation. This happens if they believe Christ’s promise that for his sake we have the forgiveness of sins. Amid such fears this faith brings peace of mind, consoles us, receives the forgiveness of sins, justifies and quickens us. For this consolation is a new and spiritual life. 63 This is plain and clear, the faithful can grasp it, and it has the testimony of the church. Nowhere can our opponents say how the Holy Spirit is given. They imagine that the sacraments bestow the Holy Spirit ex opere operato without the proper attitude in the recipient, as though the gift of the Holy Spirit were a minor matter. 64 But we are talking about a faith that is not an idle thought, but frees us from death, brings forth a new life in our hearts, and is a work of the Holy Spirit. Therefore this cannot exist with mortal sin, but whenever it appears it brings forth good fruits, as we shall point out later. 70 In the same way, if we must defend the proposition, “The promise of Christ is necessary over and above the law,” then we must defend the proposition, “Faith justifies.” For the law does not teach the free forgiveness of sins. Again, we cannot keep the law unless we first receive the Holy Spirit. Therefore we must maintain that the promise of Christ is necessary. But this can be accepted only by faith. Therefore anyone who denies that faith justifies teaches only the law and does away with Christ and the Gospel. 86 Faith alone justifies because we receive the forgiveness of sins and the Holy Spirit by faith alone. The reconciled are accounted righteous and children of God not on account of their own purity but by mercy on account of Christ, if they grasp this mercy by faith. Thus the Scriptures testify that we are accounted righteous by faith. We shall therefore add clear testimonies stating that faith is the very righteousness by which we are accounted righteous before God. This is not because it is a work worthy in itself, but because it receives God’s promise that for Christ’s sake he wishes to be propitious to believers in Christ and because it believes that “God made Christ our wisdom, our righteousness and sanctification and redemption” (1 Cor. 1:30). 99 Acts 15:9, “He cleansed their hearts by faith.” Therefore the faith of which the apostles speak is not idle knowledge, but a thing that receives the Holy Spirit and justifies us. 107 It is surely amazing that our opponents are unmoved by the many passages in the Scriptures that clearly attribute justification to faith and specifically deny it to works. 108 Do they suppose that this is repeated so often for no reason? Do they suppose that these words fell from the Holy Spirit unawares? 109 But they have thought up a piece of sophistry to evade them. They should be interpreted, so they say, as referring to “faith fashioned by love,” that is, they do not attribute justification to faith except on account of love. Indeed, they do not attribute



justification to faith at all, but only to love, because they imagine that faith can exist with mortal sin. 113 But faith in the true sense, as the Scriptures use the word, is that which accepts the promise. 114 And because it receives the forgiveness of sins and reconciles us to God, we must be accounted righteous by this faith for Christ’s sake before we love and keep the law, although love must necessarily follow. 115 This faith is no idle knowledge, nor can it exist with mortal sin; but it is a work of the Holy Spirit that frees us from death, comforting and quickening terrified minds. 116 And since this faith alone receives the forgiveness of sins, renders us acceptable to God, and brings the Holy Spirit, it should be called “grace that makes us acceptable to God” rather than love, which is the effect resulting from it. 125 Since faith brings the Holy Spirit and produces a new life in our hearts, it must also produce spiritual impulses in our hearts. What these impulses are, the prophet shows when he says (Jer. 31:33), “I will put my law upon their hearts.” After we have been justified and regenerated by faith, therefore, we begin to fear and love God, to pray and expect help from him, to thank and praise him, and to submit to him in our afflictions. Then we also begin to love our neighbor because our hearts have spiritual and holy impulses. 126 This cannot happen until, being justified and regenerated, we receive the Holy Spirit. First, it is impossible to keep the law without Christ; it is impossible to keep the law without the Holy Spirit. 127 But the Spirit is received by faith, according to Paul’s word (Gal. 3:14), “That we might receive the promise of the Spirit through faith.” 128 Then, too, how can the human heart love God while it knows that in his terrible wrath he is overwhelming us with temporal and eternal calamities? The law always accuses us, it always shows that God is wrathful. 129 We cannot love God until we have grasped his mercy by faith. Only then does he become an object that can be loved. 130 Although it is somewhat possible to do civil works, that is, the outward works of the law, without Christ and the Holy Spirit, still the impulses of the heart toward God, belonging to the essence of the divine law, are impossible without the Holy Spirit; this is evident from what we have already said. 131 But our opponents are fine theologians! They look at the second table and political works; about the first table they care nothing, as though it were irrelevant, or at best they require only outward acts of worship. They utterly overlook that eternal law, far beyond the senses and understanding of all creatures: “You shall love the Lord your God with all your heart” (Deut. 6:5). 132 But Christ was given so that for his sake we might receive the gift of the forgiveness of sins and the Holy Spirit, to bring forth in us eternal righteousness and a new and eternal life. Therefore we cannot correctly keep the law unless by faith we have received the Holy Spirit. Paul says that faith does not overthrow but upholds the law (Rom. 3:31) because the law can be kept only when the Holy Spirit is given. 133 In 2 Cor. 3:15–17 he states that the veil that covered the face of Moses cannot be removed except by faith, which receives the Holy Spirit. For this is what he says: “Yes, to this day whenever Moses is read a veil lies over their minds; but when a man turns to the Lord the veil is removed. Now, the Lord is the Spirit, and where the Spirit of the Lord is, there is freedom.”
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By the “veil” Paul means human opinion about the entire law, both the moral and the ceremonial; that is, hypocrites think that outward and civil works satisfy the law of God and that sacrifice and ritual justify before God ex opere operato. 135 But this veil is removed from us, and this error taken away, when God shows us our uncleanness and the greatness of our sin. Only then do we see how far we are from keeping the law. Then we recognize how our flesh in its smugness and indifference does not fear God or truly believe in his providential care, but supposes that men are born and die by chance. Then we experience our failure to believe that God forgives and hears us. But when we are consoled by faith through hearing the Gospel of the forgiveness of sins, we receive the Holy Spirit, so that we can think rightly about God, fear him, and believe in him. From this it is clear that without Christ and without the Holy Spirit we cannot keep the law. 139 Nothing less than Christ’s power is needed for our conflict with the devil. We know that for Christ’s sake we have a gracious God and his promise. And therefore we pray that the Holy Spirit may govern and defend us, so that we may not be deceived and err, nor be driven to do anything against God’s will. So the Psalm teaches (Ps. 68:18), “He led captivity captive and gave gifts to men.” For Christ conquered the devil and gave us his promise and the Holy Spirit, so that with the help of God we, too, might conquer. And 1 John 3:8 says, “The reason the Son of God appeared was to destroy the works of the devil.” 140 We teach, furthermore, not only how the law can be kept, but also that God is pleased when we keep it—not because we live up to it but because we are in Christ, as we shall show a little later. So it is clear that we require good works. 147 But someone may ask: Since we also grant that love is the work of the Holy Spirit and since it is righteousness because it is the keeping of the law, why do we deny that it justifies? To this we must answer, first of all, that we do not receive the forgiveness of sins through love or on account of love, but on account of Christ by faith alone. 170 The flesh distrusts God and trusts in temporal things; in trouble it looks to men for help; it even defies God’s will and runs away from afflictions that it ought to bear because of God’s command; and it doubts God’s mercy. The Holy Spirit in our hearts battles against such feelings in order to suppress and destroy them and to give us new spiritual impulses. 171 But later we shall assemble more testimonies on this subject, though they are obvious throughout not only the Scriptures but also the holy Fathers. 172 Augustine says very clearly, “All the commandments of God are kept when what is not kept is forgiven.” Therefore even in good works he requires our faith that for Christ’s sake we please God and that the works in themselves do not have the value to please God. 175 When Paul says, therefore, that the law is established through faith (Rom. 3:31), this should not be taken to mean only that those who have been regenerated by faith receive the Holy Spirit and that their impulses agree with God’s law. Even more important, it must be added that we should realize how far we are from the perfection of the law. 176 Therefore we dare not believe that we are accounted righteous before God on account of our keeping of the law; for our conscience to be at peace we must seek justification elsewhere. As long as we flee God’s judgment and are angry at him, we are not righteous before him. 181 Therefore, if we are to seek justification and peace of conscience elsewhere than in our love and works, love and works do not justify; still they are virtues, in



keeping with the righteousness of the law, to the extent that they fulfill the law. And to that extent this obedience of the law justifies by the righteousness of the law. But God accepts this imperfect righteousness of the law only because of faith. Therefore it does not justify; that is, it neither reconciles nor regenerates nor of itself makes us acceptable before God. 182 From this it is evident that we are justified before God by faith alone, since by faith alone we receive the forgiveness of sins and reconciliation for Christ’s sake, and reconciliation or justification is something promised because of Christ, not because of the law. Therefore it is received by faith alone, though the keeping of the law follows with the gift of the Holy Spirit. 189 Good works should be done because God has commanded them and in order to exercise our faith, to give testimony, and to render thanks. For these reasons good works must necessarily be done. They take place in a flesh that is partly unregenerate and hinders what the Holy Spirit motivates, fouling it with its impurity. Because of faith they are nevertheless holy and divine works, sacrifices, and the reign of Christ, whereby he shows his rule before the world. For in these works he sanctifies hearts and suppresses the devil. And in order to keep the Gospel among men, he visibly pits the witness of the saints against the rule of the devil; in our weakness he displays his strength. 219 Now that we have shown what we believe about love and works, it will be easy to answer this. In this text Paul requires love. We require it, too. We have said above that we should be renewed and begin to keep the law, according to the statement (Jer. 31:33), “I will put my law within their hearts.” Whoever casts away love will not keep his faith, be it ever so great, because he will not keep the Holy Spirit. 220 But in this text Paul is not discussing the mode of justification. He is writing to people who, upon being justified, needed urging to bear good fruits lest they lose the Holy Spirit. 230 We for our part preach the foolishness of the Gospel, which reveals another righteousness, namely, that because of Christ, the propitiator, we are accounted righteous when we believe that for Christ’s sake God is gracious to us. We know how repulsive this teaching is to the judgment of reason and law and that the teaching of the law about love is more plausible; for this is human wisdom. But we are not ashamed of the foolishness of the Gospel.4 Because of Christ’s glory we defend it and we ask Christ for the help of his Holy Spirit to make it clear and distinct. 293 This faith is accounted for righteousness before God (Rom. 4:3, 5). When the heart is encouraged and quickened by faith in this way, it receives the Holy Spirit. Through his renewal we can keep the law, love God and his Word, obey God in the midst of afflictions, and practice chastity, love toward our neighbor, and so forth. Even though they are a long way from the perfection of the law, these works please God on account of the justifying faith that for Christ’s sake we have a gracious God. These things are plain and in conformity with the Gospel, and any sound mind can grasp them. 348 Here our opponents will raise the cry that good works are unnecessary if they do not merit eternal life. We have refuted this slander earlier. Of course, good works are necessary. We say that eternal life is promised to the justified, but those who walk according to the flesh can retain neither faith nor righteousness. We are justified for this very purpose, that, being righteous, we might begin to do good works and obey God’s law.



349



For this purpose we are reborn and receive the Holy Spirit, that this new life might have new works and new impulses, the fear and love of God, hatred of lust, etc. The faith we speak of has its existence in penitence. 14 5



Article: THE CHURCH



The church is not merely an association of outward ties and rites like other civic governments, however, but it is mainly an association of faith and of the Holy Spirit in men’s hearts. To make it recognizable, this association has outward marks, the pure teaching of the Gospel and the administration of the sacraments in harmony with the Gospel of Christ. This church alone is called the body of Christ, which Christ renews, consecrates, and governs by his Spirit, as Paul testifies when he says (Eph. 1:22, 23), “And he has made him the head over all things for the church, which is his body, the fullness,” that is, the whole congregation “of him who fills all in all.” Thus those in whom Christ is not active are not members of Christ. This much our opponents also admit, that the wicked are dead members of the church. 8 The following phrase, “the communion of saints,” seems to have been added to explain what “church” means, namely, the assembly of saints who share the association of the same Gospel or teaching and of the same Holy spirit, who renews, consecrates, and governs their hearts. 9 We set forth this doctrine for a very necessary reason. We see the infinite dangers that threaten the church with ruin. There is an infinite number of ungodly within the church who oppress it. The church will abide nevertheless; it exists despite the great multitude of the wicked, and Christ supplies it with the gifts he has promised—the forgiveness of sins, answer to prayer, and the gift of the Holy Spirit. The Creed offers us these consolations that we may not despair but may know all this. 10 It says “the church catholic” lest we take it to mean an outward government of certain nations. It is, rather, made up of men scattered throughout the world who agree on the Gospel and have the same Christ, the same Holy Spirit, and the same sacraments, whether they have the same human traditions or not. The gloss in the Decrees says that “the church in the larger sense includes both the godly and the wicked,” and that the wicked are part of the church only in name and not in fact, while the godly are part of the church in fact as well as in name. 13 We must understand what it is that chiefly makes us members, and living members, of the church. If we were to define the church as only an outward organization embracing both the good and the wicked, then men would not understand that the kingdom of Christ is the righteousness of the heart and the gift of the Holy Spirit but would think of it as only the outward observance of certain devotions and rituals. 14 Then, too, what difference will there be between the church and the Old Testament people? Yet Paul distinguishes the church from the Old Testament people by the fact that the church is a spiritual people, separated from the heathen not by civil rites but by being God’s true people, reborn by the Holy Spirit. Among the Old Testament people, those born according to the flesh had promises about physical well-being, political affairs, etc. in addition to the promise about Christ. Because of these promises even the wicked among them were called the people of 14
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God inasmuch as God had separated these physical descendants from other nations by certain outward ordinances and promises. Nevertheless, these evil people did not please God. 15 But the Gospel brings not the shadow of eternal things but the eternal blessings themselves, the Holy Spirit and the righteousness by which we are righteous before God. 22 Just as the church has the promise that it will always have the Holy Spirit, so it also has the warning that there will be ungodly teachers and wolves. But the church, properly speaking, is that which has the Holy Spirit. Though wolves and ungodly teachers may run rampant in the church, they are not, properly speaking, the kingdom of Christ. 28 In accordance with the Scriptures, therefore, we maintain that the church in the proper sense is the assembly of saints who truly believe the Gospel of Christ and who have the Holy Spirit. Nevertheless, we grant that the many hypocrites and evil men who are mingled with them in this life share an association in the outward marks, are members of the church according to this association in the outward marks, and therefore hold office in the church. When the sacraments are administered by unworthy men, this does not rob them of their efficacy. For they do not represent their own persons but the person of Christ, because of the church’s call, as Christ testifies (Luke 10:16), “He who hears you hears me.” When they offer the Word of Christ or the sacraments, they do so in Christ’s place and stead. Christ’s statement teaches us this in order that we may not be offended by the unworthiness of ministers. 31 We do not quite understand what our opponents mean. We are talking about true spiritual unity, without which there can be no faith in the heart nor righteousness in the heart before God. For this unity, we say, a similarity of human rites, whether universal or particular, is not necessary. The righteousness of faith is not a righteousness tied to certain traditions, as the righteousness of the law was tied to the Mosaic ceremonies, because this righteousness of the heart is something that quickens the heart. To this quickening human traditions, whether universal or particular, contribute nothing; nor are they wrought by the Holy Spirit, as are chastity, patience, the fear of God, the love of our neighbor, and the works of love. 36 What he means is this. The righteousness of the heart is a spiritual thing that quickens men’s hearts. It is evident that human traditions do not quicken the heart, are not works of the Holy Spirit (like love of neighbor, chastity, etc.), and are not means by which God moves the heart to believe (like the divinely instituted Word and sacraments). Rather, they are customs that do not pertain to the heart and “perish as they are used.” Therefore we must not believe that they are necessary for righteousness before God. He says the same in Rom. 14:17, “The kingdom of God does not mean food and drink but righteousness and peace and joy in the Holy Spirit.”15
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Article: BAPTISM



Secondly, since it is evident that God approves the Baptism of little children, the Anabaptists teach wickedly when they condemn the Baptism of little children. That God does approve the Baptism of little children is shown by the fact that God gives the Holy Spirit to those who were baptized this way. For if this Baptism were useless, the Holy Spirit would be given to none, none would be saved, and ultimately there would be no church. This point by itself can effectually confirm good and godly minds against the ungodly and fanatical opinions of the Anabaptists.16



Article: PETENINCE We eliminate from contrition those useless and endless discussions as to when we are sorry because we love God and when because we fear punishment. We say that contrition is the genuine terror of a conscience that feels God’s wrath against sin and is sorry that it has sinned. This contrition takes place when the Word of God denounces sin. For the sum of the proclamation of the Gospel is to denounce sin, to offer the forgiveness of sins and righteousness for Christ’s sake, to grant the Holy Spirit and eternal life, and to lead us as regenerated men to do good. 44 Since the Confutation condemns us for assigning these two parts to penitence, we must show that Scripture makes them the chief parts in the penitence or conversion of the wicked. Christ says in Matt. 11:28, “Come to me, all who labor and are heavy-laden, and I will give you rest.” There are two parts here. Labor and being heavy-laden mean contrition, anxiety, and the terrors of sin and death. To come to Christ means to believe that for his sake sins are forgiven. When we believe, the Holy Spirit quickens our hearts through the Word of Christ. 71 The testimony of the Holy Spirit was added to this statement of Peter, for the text says (Acts 10:44), “While Peter was still saying this, the Holy Spirit fell on all who heard the word.” 72 Let pious consciences know, therefore, that God commands them to believe that they are freely forgiven because of Christ, not because of our works. Let them sustain themselves with this command of God against despair and against the terrors of sin and death. 73 Let them know that this is what the saints in the church have believed since the beginning of the world. Peter clearly cites the consensus of the prophets; the writings of the apostles attest that they believed the same thing; nor are testimonies of the Fathers lacking. For Bernard says the same in words that are not unclear at all: “You must believe, first of all, that you cannot have the forgiveness of sins except by the forbearance of God; but add further that you also believe that through him your sins are forgiven. This is the witness that the Holy Spirit brings in your heart, saying, ‘Your sins are forgiven you.’ For thus the apostle concludes, that a man is justified freely by faith.” 74 These words of Bernard marvelously illumine our case. He does not merely require that we believe in a general way that sins are forgiven by mercy, but he bids us add the personal faith that they are forgiven to us as well. And he teaches us how to be sure of the forgiveness of sins, namely, that faith encourages our hearts and the Holy Spirit grants them peace. What more do our opponents need? Do they still 16
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dare to deny that we obtain the forgiveness of sins by faith, or that faith is part of penitence? 82 We must therefore accept the forgiveness of sins by faith before we keep the law although, as we said before, love follows faith, for the regenerate receive the Holy Spirit and therefore begin to keep the law. 174 We have testified often enough that penitence ought to produce good fruits. What these fruit are, we learn from the commandments—prayer, thanksgiving, the confession of the Gospel, the teaching of the Gospel, obedience to parents and magistrates, faithfulness to one’s calling, peaceable conduct instead of murder and hatred, the greatest possible generosity to the needy, restraint and chastisement of the flesh instead of adultery and fornication, truthfulness—not to buy off eternal punishment but to keep from surrendering to the devil or offending the Holy Spirit. These fruits are commanded by God, they should be done to his glory and because of his command, and they have their reward. But Scripture does not teach that only the observance of certain traditions and the penalties of purgatory can remit eternal punishments.17 13



ARTICLE THE NUMBER AND USE OF THE SACRAMENTS



It is good to extol the ministry of the Word with every possible kind of praise in opposition to the fanatics who dream that the Holy Spirit does not come through the Word but because of their own preparations. They sit in a dark corner doing and saying nothing, but only waiting for illumination, as the enthusiasts taught formerly and the Anabaptists teach now.18



ARTICLE FREE WILL 1



Our opponents accept Article XVIII on free will, but they add several proofs which are hardly applicable in this matter. They also add a caution, lest too much be conceded to free will, as in Pelagianism, or all liberty be denied it, as in Manichaeism. 2 Well and good; but what is the difference between the Pelagians and our opponents, since both believe that without the Holy Spirit men can love God and perform “the essence of the acts” required by his commandments and that without the Holy Spirit men can merit grace and justification by works that reason produces on its own? 3 How many absurdities follow from these Pelagian notions which the schools teach with great authority! In the article on justification we quoted Augustine’s emphatic refutation of these notions, based on Paul. 4 We are not denying freedom to the human will. The human will has freedom to choose among the works and things which reason by itself can grasp. To some extent it can achieve civil righteousness or the righteousness of works. It can talk 17
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about God and express its worship of him in outward works. It can obey rulers and parents. Externally, it can choose to keep the hands from murder, adultery, or theft. Since human nature still has reason and judgment about the things that the senses can grasp, it also retains a choice in these things, as well as the liberty and ability to achieve civil righteousness. This righteousness which the carnal nature—that is, the reason—can achieve on its own without the Holy Spirit, Scripture calls the righteousness of the flesh. 5 But so great is the power of concupiscence that men obey their evil impulses more often than their sound judgment, while the devil, who as Paul says (Eph. 2:2) is at work in the ungodly, never stops inciting this feeble nature to various offenses. For these reasons even civil righteousness is rare among men, as we see from the fact that even philosophers who seem to have wanted this righteousness did not achieve it. 6 Moreover, it is false to say that a man does not sin if, outside the state of grace, he does the works prescribed in the commandments; to this they add that such works, by the merit of congruity, earn the forgiveness of sins and justification. Without the Holy Spirit human hearts have neither the fear of God nor trust in God nor the faith that God hears, forgives, helps, or saves them. Therefore they are ungodly; for “a bad tree cannot bear good fruit” (Matt. 7:18) and “without faith it is impossible to please” God (Heb. 11:6). 7 Although we concede to free will the liberty and ability to do the outward works of the law, we do not ascribe to it the spiritual capacity for true fear of God, true faith in God, true knowledge and trust that God considers, hears, and forgives us. These are the real works of the first table, which the human heart cannot perform without the Holy Spirit. As Paul says (1 Cor. 2:14), “The natural man,” that is, the man who uses only his natural powers, “does not perceive the things of God.” 8 Men can easily determine this if they consider what their hearts believe about God’s will, whether they really believe that God regards and hears them. Even for the saints it is hard to keep this faith; for the ungodly it is impossible. As we have said before, it comes into being when terrified hearts hear the Gospel and receive consolation. 9 Therefore we may profitably distinguish between civil righteousness and spiritual righteousness, attributing the former to the free will and the latter to the operation of the Holy Spirit in the regenerate. This safeguards outward discipline, because all men ought to know that God requires this civil righteousness and that, to some extent, we can achieve it. At the same time it shows the difference between human righteousness and spiritual righteousness, between philosophical teaching and the teaching of the Holy Spirit; and it points out the need for the Holy Spirit. 10 This distinction is not our invention but the clear teaching of the Scriptures. Augustine discusses it too, and more recently William of Paris has discussed it very well.2 But it has been criminally suppressed by those who dream that men can obey the law of God without the Holy Spirit and that the Holy Spirit is given to them out of regard for the merit of this obedience.19
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GOOD WORKS



Our opponents quote many Scripture passages to show why they have condemned our article, and it is worthwhile to examine some of these. From Peter they quote (2 Pet. 1:10), “Be zealous to confirm your call.” Now you see, dear reader, that our opponents have indeed got the most out of their logic courses, for they have learned the trick of deducing from Scripture whatever suits them. “Confirm your call by good works”; therefore works merit the forgiveness of sins! By the same argument we could say to a man who was sentenced to die and then pardoned, “The magistrate commands that from now on you steal no more, and therefore you are pardoned.” 13 Such argumentation is to make the effect the cause. Peter is talking about the works that follow the forgiveness of sins; he is giving instruction that they should be done in order to confirm their call, that is, lest they fall from their call by sinning again. Do good works to persevere in your call and not to lose its gifts, which were given to you before your works and not because of them and which are now kept by faith. Faith does not remain in those who lose the Holy Spirit and reject penitence; as we have said before, faith has its existence in penitence. 14 They add other proofs that are no more relevant. Finally they say that our opinion was condemned a thousand years ago, in the days of Augustine. This is completely false. The church of Christ has always believed that the forgiveness of sins is free; in fact, the Pelagians were condemned for maintaining that grace is given because of our works. 15 Furthermore, we have already given ample evidence of our conviction that good works must necessarily follow faith. We do not overthrow the law, Paul says (Rom. 3:31), but uphold it; for when we have received the Holy Spirit by faith, the keeping of the law necessarily follows, by which love, patience, chastity, and other fruits of the Spirit gradually increase. 26 The sacrifices of the New Testament are of this type, as Peter teaches in 1 Pet. 2:5, “A holy priesthood, to offer spiritual sacrifices.” Spiritual sacrifices are contrasted not only with the sacrifices of cattle but also with human works offered ex opere operato, for “spiritual” refers to the operation of the Holy Spirit within us. Paul teaches the same in Rom. 12:1, “Present your bodies as a living sacrifice, holy and acceptable to God, which is your spiritual worship.” “Spiritual worship” is a worship in which the spirit knows and takes hold of God, as it does when it fears and trusts him. Therefore the contrast is not only with Levitical worship, where cattle were slaughtered, but with any worship where men suppose they are offering God a work ex opere operato. The Epistle to the Hebrews teaches the same (13:15): “Through him let us continually offer up a sacrifice of praise to God,” with the interpretation, “that is, the fruit of lips that acknowledge his name.” He commands them to offer praises, that is, prayer, thanksgiving, confession, and the like. These are valid, not ex opere operato but because of faith. We see this from the phrase, “Through him let us offer,” namely, through faith in Christ. 34 They quote another passage from Malachi (3:3), “And he will purify the sons of Levi and refine them like gold and silver, till they present right offerings to the Lord.” This passage clearly requires the offerings of the righteous; therefore it does not support the notion of ceremonies ex opere operato. The offerings of the sons of Levi (that is, of those who teach in the New Testament) are the proclamation of the Gospel and its good fruits. Thus Paul speaks in Rom. 15:16 of “the priestly service of the gospel of God, so that the offering of the Gentiles may be acceptable, sanctified by the Holy Spirit,” that is, so that the Gentiles may become offerings acceptable to



God through faith. The slaughter of animals in the Old Testament symbolized both the death of Christ and the proclamation of the Gospel, which should kill this old flesh and begin a new and eternal life in us. 39 With the rejection of the idea that ceremonies work ex opere operato, we can see that their real meaning is spiritual worship and the daily sacrifice of the heart, for in the New Testament we should look for the substance of things, for the Holy Spirit who puts us to death and makes us alive. 59 Since the priesthood of the New Testament is a ministry of the Spirit, as Paul teaches in 2 Cor. 3:6, the only sacrifice of satisfaction it has for the sins of others is the sacrifice of Christ. It has no sacrifices like the Levitical which could be transferred to others ex opere operato; but it offers to others the Gospel and the sacraments so that thereby they may receive faith and the Holy Spirit and be put to death and made alive. The ministry of the Spirit contradicts any such transfer ex opere operato. Through the ministry of the Spirit, the Holy Spirit works in the heart. Therefore this ministry benefits people when he does work to give them new birth and life. This does not happen by the transfer of one man’s work to another ex opere operato. 70 Therefore the Word offers the forgiveness of sins, while the ceremony is a sort of picture or “seal,” as Paul calls it (Rom. 4:11), showing forth the promise. As the promise is useless unless faith accepts it, so the ceremony is useless without the faith which really believes that the forgiveness of sins is being offered here. Such a faith encourages the contrite mind. As the Word was given to arouse this faith, so the sacrament was instituted to move the heart to believe through what it presents to the eyes. For the Holy Spirit works through the Word and the sacraments. 20 13



ARTICLE MONASTIC VOWS



O Christ, how long wilt Thou bear these insults with which our enemies attack thy Gospel! In the Confession we said that the forgiveness of sins is received freely for Christ’s sake, through faith. If this is not the true voice of the Gospel, if it is not the statement of the eternal Father which Thou who are in the bosom of the Father hast revealed to the world—then the charge against us is true. But thy death is a witness, thy resurrection is a witness, the Holy Spirit is a witness, thy whole church is a witness: this is truly the teaching of the Gospel that we receive the forgiveness of sins not because of our merits but because of Thee, through faith. 51 Third, in monastic vows chastity is promised. We have said above in connection with the marriage of priests that the law of nature in men cannot be repealed by vows or laws. Since not everyone has the gift of continence, many fail in their continence because of weakness. Nor can any vows or any laws abolish the commandment of the Holy Spirit (1 Cor. 7:2), “Because of the temptation to immorality, each man should have his own wife.” Therefore such a vow is not lawful for anybody whose weakness causes him to defile himself because he does not have the gift of continence.21



20



Tappert, T. G. (Ed.). (1959). The Book of Concord the confessions of the Evangelical Lutheran Church. OPPONENTS ARTICLE XX Good Works 21



Tappert, T. G. (Ed.). (1959). The Book of Concord the confessions of the Evangelical Lutheran Church. APOLOGY OF AUGSBURG CONFESSION REPLY TO OUR OPPONENTS ARTICLE XXVII Monastic Vows



9



ARTICLE ECCLESIASTICAL POWER



Earlier they also condemned Article XV, in which we maintained that traditions do not merit the forgiveness of sins; here they also say that traditions are conducive to eternal life.4 Do they merit forgiveness of sins? Are they acts of worship which please God as righteousness? 10 Do they make hearts alive? In Colossians (2:20–23) Paul denies that traditions avail for eternal righteousness and eternal life since food, drink, clothing, and the like are things which perish as they are used. But it is eternal things, the Word of God and the Holy Spirit, that work eternal life in the heart. So let our opponents explain how traditions are conducive to eternal life.22 15 Dear Lord Jesus Christ, assemble a council of thine own, and by thy glorious advent deliver thy servants. The pope and his adherents are lost. They will have nothing to do with Thee. But help us, poor and wretched souls who cry unto Thee and earnestly seek Thee according to the grace which Thou hast given us by thy Holy Spirit, who with Thee and the Father liveth and reigneth, blessed forever. Amen.
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SMALLCALD ARTICLES PREFACE AND PART 1 The first part of the Articles treats the sublime articles of the divine majesty, namely: 1. That Father, Son, and Holy Spirit, three distinct persons in one divine essence and nature, are one God, who created heaven and earth, etc. 2. That the Father was begotten by no one, the Son was begotten by the Father, and the Holy Spirit proceeded from the Father and the Son. 3. That only the Son became man, and neither the Father nor the Holy Spirit. 4. That the Son became man in this manner: he was conceived by the Holy Spirit, without the cooperation of man, and was born of the pure, holy, and virgin Mary. Afterwards he suffered, died, was buried, descended to hell, rose from the dead, and ascended to heaven; and he is seated at the right hand of God, will come to judge the living and the dead, etc., as the Apostles’ Creed, the Athanasian Creed, and the Catechism in common use for children4 teach.23



SIN What the scholastic theologians taught concerning this article is therefore nothing but error and stupidity, namely, 10 7. That it cannot be proved from the Scriptures that the Holy Spirit and his gifts are necessary for the performance of a good work. 11 Such and many similar notions have resulted from misunderstanding and ignorance concerning sin and concerning Christ, our Saviour. They are thoroughly pagan doctrines, and we cannot tolerate them.24



REPENTANCE 1



This function of the law is retained and taught by the New Testament. So Paul says in Rom. 1:18, “The wrath of God is revealed from heaven against all ungodliness and wickedness of men.” and in Rom. 3:19, 20, “The whole world may be held accountable to God, for no human being will be justified in his sight.” Christ also says in John 16:8, “The Holy Spirit will convince the world of sin.” 39 This is the repentance which John preaches, which Christ subsequently preaches in the Gospel, and which we also preach. With this repentance we overthrow the pope and everything that is built on our good works, for all of this is constructed on an unreal and rotten foundation which is called good works or the law, although no good work but only wicked works are there and although no one keeps the law (as Christ says in John 7:19) but all transgress it. Accordingly the entire building, even when it is most holy and beautiful, is nothing but deceitful falsehood and hypocrisy.
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40



In the case of a Christian such repentance continues until death, for all through life it contends with the sins that remain in the flesh. As St. Paul testifies in Rom. 7:23, he wars with the law in his members, and he does this not with his own powers but with the gift of the Holy Spirit which follows the forgiveness of sins. This gift daily cleanses and expels the sins that remain and enables man to become truly pure and holy. 43 It is therefore necessary to know and to teach that when holy people, aside from the fact that they still possess and feel original sin and daily repent and strive against it, fall into open sin (as David fell into adultery, murder, and blasphemy), faith and the Spirit have departed from them. 44 This is so because the Holy Spirit does not permit sin to rule and gain the upper hand in such a way that sin is committed, but the Holy Spirit represses and restrains it so that it does not do what it wishes. If the sin does what it wishes, the Holy Spirit and faith are not present,25 13



CONFESSION



nor did he leap in his mother’s womb until Mary spoke. St. Peter says that when the prophets spoke, they did not prophesy by the impulse of man but were moved by the Holy Spirit, yet as holy men of God. But without the external Word they were not holy, and the Holy Spirit would not have moved them to speak while they were still unholy. They were holy, St. Peter says, because the Holy Spirit spoke through them.26
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SMALL CATECHISM 2ND ARTICLE REDEMPTION “And in Jesus Christ, his only son, our Lord: who was conceived by the Holy Spirit,27



3RD ARTICLE SANCTIFICATION “I believe in the Holy Spirit, the holy Christian church, the communion of saints, the forgiveness of sins, the resurrection of the body, and the life everlasting. Amen.” 6 What does this mean? Answer: I believe that by my own reason or strength I cannot believe in Jesus Christ, my Lord, or come to him. But the Holy Spirit has called me through the Gospel, enlightened me with his gifts, and sanctified and preserved me in true faith, just as he calls, gathers, enlightens, and sanctifies the whole Christian church on earth and preserves it in union with Jesus Christ in the one true faith.28 4



BAPTISM



Answer: As recorded in Matthew 28:19, our Lord Christ said, “Go therefore and make disciples of all nations, baptizing them in the name of the Father and of the Son and of the Holy Spirit.” 10 Answer: It is not the water that produces these effects, but the Word of God connected with the water, and our faith which relies on the Word of God connected with the water. For without the Word of God the water is merely water and no Baptism. But when connected with the Word of God it is a Baptism, that is, a gracious water of life and a washing of regeneration in the Holy Spirit, as St. Paul wrote to Titus (3:5–8), “He saved us by the washing of regeneration and renewal in the Holy Spirit, which he poured out upon us richly through Jesus Christ our Saviour, so that we might be justified by his grace and become heirs in hope of eternal life. This saying is sure. 29 27



CONFESSION AND ABSOLUTION



Again he shall say: “Do you believe that this forgiveness is the forgiveness of God?” Answer: “Yes, I do.” 28 Then he shall say: “Be it done for you as you have believed. According to the command of our Lord Jesus Christ, I forgive you your sins in the name of the Father and of the Son and of the Holy Spirit. Amen. Go in peace.”30 27
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MORNING AND EVENING PRAYERS 1



In the morning, when you rise, make the sign of the cross and say, “In the name of God, the Father, the Son, and the Holy Spirit. Amen.” 4 In the evening, when you retire, make the sign of the cross and say, “In the name of God, the Father, the Son, and the Holy Spirit. Amen.”31
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LARGE CATECHISM PREFACE Even if their knowledge of Catechism were perfect (though that is impossible in this life), yet it is highly profitable and fruitful daily to read it and make it the subject of meditation and conversation. In such reading, conversation, and meditation the Holy Spirit is present and bestows ever new and greater light and fervor, so that day by day we relish and appreciate the Catechism more greatly. This is according to Christ’s promise in Matt. 18:20, “Where two or three are gathered in my name, there am I in the midst of them.”32 128



FOURTH COMMANDMENT



But here again the devil rules in the world; children forget their parents, as we all forget God, and no one takes thought how God feeds, guards, and protects us and how many blessings of body and soul he bestows upon us. Especially when an evil hour comes do we rage and grumble impatiently and forget all the blessings we have received throughout our life. Just so we act toward our parents, and there is no child that recognizes and considers this, unless he is led to it by the Holy Spirit. 33 6



2ND ARTICLE OF THE CREED



But to make it most clear and simple for teaching to children, we shall briefly sum up the entire Creed in three articles, according to the three persons of the Godhead, to whom all that we believe is related. The first article, of God the Father, explains creation; the second, of the Son, redemption; the third, of the Holy Spirit, sanctification. 7 Hence the Creed may be briefly comprised in these few words: “I believe in God the Father, who created me; I believe in God the Son, who redeemed me; I believe in the Holy Spirit, who sanctifies me.” One God and one faith, but three persons, and therefore three articles or confessions.34



3RD ARTICLE OF THE CREED 24



Such, very briefly, is the meaning of this article. It is all that ordinary people need to learn at first, both about what we have and receive from God and about what we owe him in return. This is an excellent knowledge, but an even greater treasure. For here we see how the Father has given himself to us, with all his creatures, has abundantly provided for us in this life, and, further, has showered us with inexpressible eternal treasures through his Son and the Holy Spirit, as we shall hear.35
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“I believe in the Holy Spirit, the holy Christian church, the communion of saints, the forgiveness of sins, the resurrection of the body, and the life everlasting. Amen.” 35 To this article, as I have said, I cannot give a better title than “Sanctification.” In it is expressed and portrayed the Holy Spirit and his office, which is that he makes us holy. Therefore, we must concentrate on the term “Holy Spirit,” because it is so precise that we can find no substitute for it. 36 Many other kinds of spirits are mentioned in the Scriptures, such as the spirit of man, heavenly spirits,4 and the evil spirit. But God’s Spirit alone is called Holy Spirit, that is, he who has sanctified and still sanctifies us. As the Father is called Creator and the Son is called Redeemer, so on account of his work the Holy Spirit must be called Sanctifier, the One who makes holy. 37 How does this sanctifying take place? Answer: Just as the Son obtains dominion by purchasing us through his birth, death, and resurrection, etc., so the Holy Spirit effects our sanctification through the following: the communion of saints or Christian church, the forgiveness of sins, the resurrection of the body, and the life everlasting. In other words, he first leads us into his holy community, placing us upon the bosom of the church, where he preaches to us and brings us to Christ. 38 Neither you nor I could ever know anything of Christ, or believe in him and take him as our Lord, unless these were first offered to us and bestowed on our hearts through the preaching of the Gospel by the Holy Spirit. The work is finished and completed, Christ has acquired and won the treasure for us by his sufferings, death, and resurrection, etc. But if the work remained hidden and no one knew of it, it would have been all in vain, all lost. In order that this treasure might not be buried but put to use and enjoyed, God has caused the Word to be published and proclaimed, in which he has given the Holy Spirit to offer and apply to us this treasure of salvation. 39 Therefore to sanctify is nothing else than to bring us to the Lord Christ to receive this blessing, which we could not obtain by ourselves. 40 Learn this article, then, as clearly as possible. If you are asked, What do you mean by the words, “I believe in the Holy Spirit”? you can answer, “I believe that the Holy Spirit makes me holy, as his name implies.” 41 How does he do this? By what means? Answer: “Through the Christian church, the forgiveness of sins, the resurrection of the body, and the life everlasting.” 42 In the first place, he has a unique community in the world. It is the mother that begets and bears every Christian through the Word of God. The Holy Spirit reveals and preaches that Word, and by it he illumines and kindles hearts so that they grasp and accept it, cling to it, and persevere in it. 43 Where he does not cause the Word to be preached and does not awaken understanding in the heart, all is lost. This was the case under the papacy, where faith was entirely shoved under the bench and no one recognized Christ as the Lord, or the Holy Spirit as the Sanctifier. That is, no one believed that Christ is our Lord in the sense that he won for us this treasure without our works and merits and made us acceptable to the Father. 44 What was lacking here? There was no Holy Spirit present to reveal this truth and have it preached. Men and evil spirits there were, teaching us to obtain grace and be saved by our works. 45 Therefore there was no Christian church. For where Christ is not preached, there is no Holy Spirit to create, call, and gather the Christian church, and outside it no one can come to the Lord Christ. 46 Let this suffice concerning the substance of this article. But since various points in it are not quite clear to the common people, we shall run through them also.



47



The Creed calls the holy Christian church a communio sanctorum, “a communion of saints.” Both expressions have the same meaning. In early times the latter phrase was missing, and it is unintelligible in our translation. If it is to be rendered idiomatically, we must express it quite differently. The word ecclesia properly means an assembly. 48 We, however, are accustomed to the term Kirche, “church,” by which simple folk understand not a group of people but a consecrated house or building. But the house should not be called a church except for the single reason that the group of people assembles there. For we who assemble select a special place and give the house its name by virtue of the assembly. Thus the word “church” (Kirche) really means nothing else than a common assembly; it is not of German but of Greek origin, like the word ecclesia. In that language the word is kyria, and in Latin curia. In our mother tongue therefore it ought to be called “a Christian congregation or assembly,” or best and most clearly of all, “a holy Christian people.”9 49 Likewise the word communio, which is appended, should not be translated “communion” but “community.” It is nothing but a comment or interpretation by which someone wished to explain what the Christian church is. But some among us, who understand neither Latin nor German, have rendered this “communion of saints,” although no German would use or understand such an expression. To speak idiomatically, we ought to say “a community of saints,” that is, a community composed only of saints, or, still more clearly, “a holy community.” 50 This I say in order that the expression may be understood; it has become so established in usage that it cannot well be uprooted, and it would be next to heresy to alter a word. 51 This is the sum and substance of this phrase: I believe that there is on earth a little holy flock or community of pure saints under one head, Christ. It is called together by the Holy Spirit in one faith, mind, and understanding. It possesses a variety of gifts, yet is united in love without sect or schism. 52 Of this community I also am a part and member, a participant and co-partner in all the blessings it possesses. I was brought to it by the Holy Spirit and incorporated into it through the fact that I have heard and still hear God’s Word, which is the first step in entering it. Before we had advanced this far, we were entirely of the devil, knowing nothing of God and of Christ. 53 Until the last day the Holy Spirit remains with the holy community or Christian people. Through it he gathers us, using it to teach and preach the Word. By it he creates and increases sanctification, causing it daily to grow and become strong in the faith and in the fruits of the Spirit. 54 Further we believe that in this Christian church we have the forgiveness of sins, which is granted through the holy sacraments and absolution as well as through all the comforting words of the entire Gospel. Toward forgiveness is directed everything that is to be preached concerning the sacraments and, in short, the entire Gospel and all the duties of Christianity. Forgiveness is needed constantly, for although God’s grace has been won by Christ, and holiness has been wrought by the Holy Spirit through God’s Word in the unity of the Christian church, yet because we are encumbered with our flesh we are never without sin. 55 Therefore everything in the Christian church is so ordered that we may daily obtain full forgiveness of sins through the Word and through signs appointed to comfort and revive our consciences as long as we live. Although we have sin, the Holy Spirit sees to it that it does not harm us because we are in the Christian church,



where there is full forgiveness of sin. God forgives us, and we forgive, bear with, and aid one another. 56 But outside the Christian church (that is, where the Gospel is not) there is no forgiveness, and hence no holiness. Therefore, all who seek to merit holiness through their works rather than through the Gospel and the forgiveness of sin have expelled and separated themselves from the church. 57 Meanwhile, since holiness has begun and is growing daily, we await the time when our flesh will be put to death, will be buried with all its uncleanness, and will come forth gloriously and arise to complete and perfect holiness in a new, eternal life. 58 Now we are only halfway pure and holy. The Holy Spirit must continue to work in us through the Word, daily granting forgiveness until we attain to that life where there will be no more forgiveness. In that life are only perfectly pure and holy people, full of goodness and righteousness, completely freed from sin, death, and all evil, living in new, immortal and glorified bodies. 59 All this, then, is the office and work of the Holy Spirit, to begin and daily to increase holiness on earth through these two means, the Christian church and the forgiveness of sins. Then, when we pass from this life, he will instantly perfect our holiness and will eternally preserve us in it by means of the last two parts of this article. 60 The term “resurrection of the flesh,” however, is not well chosen. When we Germans hear the word Fleisch (flesh), we think no farther than the butcher shop. Idiomatically we would say “resurrection of the body.” However, this is not of great importance, as long as the words are rightly understood. 61 This, then, is the article which must always remain in force. Creation is past and redemption is accomplished, but the Holy Spirit carries on his work unceasingly until the last day. For this purpose he has appointed a community on earth, through which he speaks and does all his work. 62 For he has not yet gathered together all his Christian people, nor has he completed the granting of forgiveness. Therefore we believe in him who daily brings us into this community through the Word, and imparts, increases, and strengthens faith through the same Word and the forgiveness of sins. Then when his work has been finished and we abide in it, having died to the world and all evil, he will finally make us perfectly and eternally holy. We now wait in faith for this to be accomplished through the Word. 63 Here in the Creed you have the entire essence of God, his will, and his work exquisitely depicted in very short but rich words. In them consists all our wisdom, which surpasses all the wisdom, understanding, and reason of men. Although the whole world has sought painstakingly to learn what God is and what he thinks and does, yet it has never succeeded in the least. But here you have everything in richest measure. 64 In these three articles God himself has revealed and opened to us the most profound depths of his fatherly heart, his sheer, unutterable love. He created us for this very purpose, to redeem and sanctify us. Moreover, having bestowed upon us everything in heaven and on earth, he has given us his Son and his Holy Spirit, through whom he brings us to himself. 65 As we explained before, we could never come to recognize the Father’s favor and grace were it not for the Lord Christ, who is a mirror of the Father’s heart. Apart from him we see nothing but an angry and terrible Judge. But neither could we know anything of Christ, had it not been revealed by the Holy Spirit.
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These articles of the Creed, therefore, divide and distinguish us Christians from all other people on earth. All who are outside the Christian church, whether heathen, Turks, Jews, or false Christians and hypocrites, even though they believe in and worship only the one, true God, nevertheless do not know what his attitude is toward them. They cannot be confident of his love and blessing. Therefore they remain in eternal wrath and damnation, for they do not have the Lord Christ, and, besides, they are not illuminated and blessed by the gifts of the Holy Spirit. 67 Now you see that the Creed is a very different teaching from the Ten Commandments. The latter teach us what we ought to do; the Creed tells us what God does for us and gives to us. The Ten Commandments, moreover, are inscribed in the hearts of all men. No human wisdom can comprehend the Creed; it must be taught by the Holy Spirit alone. 68 Therefore the Ten Commandments do not by themselves make us Christians, for God’s wrath and displeasure still remain on us because we cannot fulfill his demands. But the Creed brings pure grace and makes us upright and pleasing to God. 69 Through this knowledge we come to love and delight in all the commandments of God because we see that God gives himself completely to us, with all his gifts and his power, to help us keep the Ten Commandments: the Father gives us all creation, Christ all his works, the Holy Spirit all his gifts. 70 For the present this is enough concerning the Creed to lay a foundation for the common people without overburdening them. After they understand the substance of it, they may on their own initiative learn more, relating these teachings of the Catechism all that they learn in the Scriptures, and thus advance and grow richer in understanding. For as long as we live we shall have enough to preach and learn on the subject of faith.36 51



LORD’S PRAYER 2ND PETITION



What is the kingdom of God? Answer: Simply what we learned in the Creed, namely, that God sent his Son, Christ our Lord, into the world to redeem and deliver us from the power of the devil and to bring us to himself and rule us as a king of righteousness, life, and salvation against sin, death, and an evil conscience. To this end he also gave his Holy Spirit to teach us this through his holy Word and to enlighten and strengthen us in faith by his power. 52 We pray here at the outset that all this may be realized in us and that God’s name may be praised through his holy Word and our Christian lives. This we ask, both in order that we who have accepted it may remain faithful and grow daily in it and in order that it may gain recognition and followers among other people and advance with power throughout the world. So we pray that, led by the Holy Spirit, many may come into the kingdom of grace and become partakers of salvation, so that we may all remain together eternally in this kingdom which has now made its appearance among us. 53 God’s kingdom comes to us in two ways: first, it comes here, in time, through the Word and faith, and secondly, in eternity, it comes through the final revelation. Now, we pray for both of these, that it may come to those who are not yet in it, and that it may come by daily growth here and in eternal life hereafter to us who have attained it. 36
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All this is simply to say: “Dear Father, we pray Thee, give us thy Word, that the Gospel may be sincerely preached throughout the world and that it may be received by faith and may work and live in us. So we pray that thy kingdom may prevail among us through the Word and the power of the Holy Spirit, that the devil’s kingdom may be overthrown and he may have no right or power over us, until finally the devil’s kingdom shall be utterly destroyed and sin, death, and hell exterminated, and that we may live forever in perfect righteousness and blessedness.” 61 In a good government there is need not only for good builders and rulers, but also for defenders, protectors, and vigilant guardians. So here also; although we have prayed for what is most essential—for the Gospel, for faith, and for the Holy Spirit, that he may govern us who have been redeemed from the power of the devil—we must also pray that God’s will may be done. If we try to hold fast these treasures, we must suffer an astonishing amount of attacks and assaults from all who venture to hinder and thwart the fulfillment of the first two petitions.37 3



BAPTISM



In the first place, we must above all be familiar with the words upon which Baptism is founded and to which everything is related that is to be said on the subject, namely, where the Lord Christ says in Matt. 28:19, 4 “Go into all the world, and teach all nations, baptizing them in the name of the Father and of the Son and of the Holy Spirit.” 21 In the same manner, and even much more, you should honor and exalt Baptism on account of the Word, since God himself has honored it by words and deeds and has confirmed it by wonders from heaven. Do you think it was a jest that the heavens opened when Christ allowed himself to be baptized, that the Holy Spirit descended visibly, and that the divine glory and majesty were manifested everywhere? 41 In Baptism, therefore, every Christian has enough to study and to practice all his life. He always has enough to do to believe firmly what Baptism promises and brings—victory over death and the devil, forgiveness of sin, God’s grace, the entire Christ, and the Holy Spirit with his gifts. 49 That the Baptism of infants is pleasing to Christ is sufficiently proved from his own work. God has sanctified many who have been thus baptized and has given them the Holy Spirit. Even today there are not a few whose doctrine and life attest that they have the Holy Spirit. Similarly by God’s grace we have been given the power to interpret the Scriptures and to know Christ, which is impossible without the Holy Spirit. 50 Now, if God did not accept the Baptism of infants, he would not have given any of them the Holy Spirit nor any part of him; in short, all this time down to the present day no man on earth could have been a Christian. Since God has confirmed Baptism through the gift of His Holy Spirit, as we have perceived in some of the fathers, such as St. Bernard, Gerson, John Hus, and others, and since the holy Christian church will abide until the end of the world, our adversaries must acknowledge that infant Baptism is pleasing to God. For he can never be in conflict with himself, support lies and wickedness, or give his grace and Spirit for such ends. 38 37
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FORMULA OF CONCORD EPITOME FREEWILL THE QUESTION AT ISSUE IN THIS CONTROVERSY 1



The will of man may be discussed in four different states: (1) before the Fall, (2) after the Fall, (3) after regeneration, (4) after the resurrection of the flesh. In this controversy the primary question revolves exclusively about man’s will and ability in the second state. The question is, What powers does man possess in spiritual matters after the fall of our first parents and before his regeneration? Can man by his own powers, before he is reborn through the Holy Spirit, dispose and prepare himself for the grace of God? Can he or can he not accept the grace of God offered in the Word and the holy sacraments? 3. God the Holy Spirit, however, does not effect conversion without means; he employs to this end the preaching and the hearing of God’s Word, as it is written that the Gospel is a “power of God” for salvation; likewise, that faith comes from the hearing of God’s Word (Rom. 10:17). It is God’s will that men should hear his Word and not stop their ears. The Holy Spirit is present with this Word and opens hearts so that, like Lydia in Acts 16:14, they heed it and thus are converted solely through the grace and power of the Holy Spirit, for man’s conversion is the Spirit’s work alone? 7



Accordingly we reject and condemn all the following errors as being contrary to the norm of the Word of God: 8 1. The mad dream of the so-called Stoic philosophers and of Manichaeans who taught that whatever happens must so happen and could not happen otherwise, that man always acts only under compulsion, even in his external acts, and that he commits evil deeds and acts like fornication, robbery, murder, theft, and similar sins under compulsion. 9 2. We also reject the error of the crass Pelagians who taught that by his own powers, without the grace of the Holy Spirit, man can convert himself to God, believe the Gospel, whole-heartedly obey God’s law, and thus merit forgiveness of sins and eternal life. 10 3. We also reject the error of the Semi-Pelagians who teach that man by virtue of his own powers could make a beginning of his conversion but could not complete it without the grace of the Holy Spirit. 11 4. Likewise the teaching that while before his conversion man is indeed too weak by his free will to make a beginning, convert himself to God, and wholeheartedly obey God’s law by his own powers, yet after the Holy Spirit has made the beginning through the preaching of the Word and in it has offered his grace, man’s will is forthwith able by its own natural powers to add something (though it be little and feeble) to help, to cooperate, to prepare itself for grace, to dispose itself, to apprehend and accept it, and to believe the Gospel. 12 5. Likewise that after his conversion man is able to keep the law of God perfectly and entirely and that this fulfilling constitutes our righteousness before God whereby we merit eternal life. 13 6. Likewise we reject and condemn the error of the Enthusiasts who imagine that God draws men to himself, enlightens them, justifies them, and saves them without means, without the hearing of God’s Word and without the use of the holy sacraments.
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7. Likewise that in conversion and rebirth God wholly destroys the substance and essence of the Old Adam, especially the rational soul, and that in conversion and rebirth he creates out of nothing a new essence of the soul. 15 8. Likewise when these statements are made without explanation that man’s will before, in, and after conversion resists the Holy Spirit, and that the Holy Spirit is given to such as resist him purposely and persistently. For as Augustine says, in conversion God makes willing people out of unwilling people and dwells in the willing ones. 16 Some ancient and modern teachers have used expressions such as, “God draws, but draws the person who is willing,” or, “Man’s will is not idle in conversion, but does something.” Since these expressions have been introduced to confirm the role of natural free will in conversion contrary to the doctrine of the grace of God, we hold that these expressions do not agree with the form of sound doctrine and that accordingly it is well to avoid them in a discussion of conversion to God. 17 On the other hand, it is correct to say that in conversion, through the attraction of the Holy Spirit, God changes stubborn and unwilling people into willing people, and that after conversion, in the daily exercise of repentance, the reborn will of man is not idle but cooperates in all the works which the Holy Spirit performs through us. 18 9. Likewise Luther’s statement that man’s will in conversion behaves “altogether passively” (that is, that it does nothing at all) must be understood as referring to the action of divine grace in kindling new movements within the will, that is, when the Spirit of God through the Word that has been heard or through the use of the holy sacraments takes hold of man’s will and works the new birth and conversion. But after the Holy Spirit has performed and accomplished this and the will of man has been changed and renewed solely by God’s power and activity, man’s new will becomes an instrument and means of God the Holy Spirit, so that man not only lays hold on grace but also cooperates with the Holy Spirit in the works that follow. 19 Prior to man’s conversion there are only two efficient causes, namely, the Holy Spirit and the Word of God as the Holy Spirit’s instrument whereby he effects conversion. Man should hear this Word, though he cannot give it credence and accept it by his own powers but solely by the grace and operation of God the Holy Spirit.39



GOOD WORKS 3. We believe, teach, and confess further that all men, but especially those who are regenerated and renewed by the Holy Spirit, are obligated to do good works. 10. We also believe, teach, and confess that not our works but only the Holy Spirit, working through faith, preserves faith and salvation in us. The good works are testimonies of the Holy Spirit’s presence and indwelling. 3. We also reject and condemn the teaching that faith and the indwelling of the Holy Spirit are not lost through malicious sin, but that the holy ones and the elect retain the Holy Spirit even though they fall into adultery and other sins and persist in them 40 39



Tappert, T. G. (Ed.). (1959). The Book of Concord the confessions of the Evangelical Lutheran Church. P Formula of Concord Epitome: Freewill 40



Tappert, T. G. (Ed.). (1959). The Book of Concord the confessions of the Evangelical Lutheran Church. Formula of Concord Epitome: Good Works



PERSON OF CHRIST 10. Therefore we believe, teach, and confess that the Son of man according to his human nature is really (that is, in deed and in truth) exalted to the right hand of the omnipotent majesty and power of God, because he was assumed into God when he was conceived by the Holy Spirit in his mother’s womb and his human nature was personally united with the Son of the Most High.41



GOD’S EXTERNAL FOREKNOWLEDGE AND ELECTION 7. This Christ calls all sinners to himself and promises them refreshment. He earnestly desires that all men should come to him and let themselves be helped. To these he offers himself in his Word, and it is his will that they hear the Word and do not stop their ears or despise it. In addition he promises the power and operation of the Holy Spirit and divine assistance for steadfastness and eternal life. 11. The passage, “Many are called, but few are chosen,” does not mean that God does not desire to save everyone. The cause of condemnation is that men either do not hear the Word of God at all but willfully despise it, harden their ears and their hearts, and thus bar the ordinary way for the Holy Spirit, so that he cannot work in them; or, if they do hear the Word, they cast it to the wind and pay no attention to it. The fault does not lie in God or his election, but in their own wickedness 22 This is a brief and simple explanation of the various articles which for a time the theologians of the Augsburg Confession have been discussing and teaching in mutually contradictory terms. From it, under the guidance of the Word of God and the plain Catechism, every simple Christian can understand what is right and what is wrong, since we have not only set forth the pure doctrine but have also exposed the contrary errors. In this way the offensive controversies that have developed receive a basic settlement. May the almighty God and Father of our Lord Jesus Christ grant us the grace of his Holy Spirit that we may all be of one heart in him and constantly abide in this Christian and God-pleasing concord. Amen.. 42



ERRORS THAT CANNOT BE TOLERATE That Christ is not true God but that he only has more gifts of the Holy Spirit than any other holy person.43



ERRORS OF THE SCHWENKFELDERS 3. That the ministry of the church—the Word preached and heard—is not a means through which God the Holy Spirit teaches people and creates in them the saving knowledge of Christ, conversion, repentance, faith, and new obedience.44 41
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ERRORS OF THE NEW ARIANS That Christ is not a true, essential, natural God, of one divine essence with God the Father and the Holy Spirit, but is merely adorned with divine majesty and is inferior to and beside God the Father.45 28
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ERROR OF THE ANTI-TRINITARIANS



This is an entirely new sect, unknown in Christendom until now, which believes, teaches, and confesses that there is not only one eternal, divine essence, belonging to the Father, Son, and Holy Spirit, but as God the Father, Son, and Holy Spirit are three distinct persons, so each person has its distinct divine essence, separate from the other persons of the Deity. Some maintain that each of the three has the same power, wisdom, majesty, and glory, just like any three individual people who are essentially separate from one another. Others maintain that the three are unequal in essence and properties and that only the Father is rightly and truly God.46
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FORMULA OF CONCORD – SOLID DECLARATION ORIGINAL SIN 3 This controversy concerning original sin is not a useless contention about words. On the contrary, when it is presented clearly from and according to the Word of God and is purged of all Pelagian and Manichaean errors, then (as the Apology declares) we are led to understand better and to magnify more fully Christ’s benefits, his precious merits, and the Holy Spirit’s gracious activity. Furthermore, we are extolling God’s honor properly when we carefully distinguish his work and creation in man from the devil’s work, the corruption of human nature. 14 5. This inherited damage is so great and terrible that in baptized believers it can be covered up and forgiven before God only for the Lord Christ’s sake. Likewise, only the Holy Spirit’s regeneration and renovation can heal man’s nature, which original sin has perverted and corrupted. Of course, this process is only begun in this life, not to be completed until the life yonder.47 FREEWILL There has been a controversy concerning free will, not only between the papists and our theologians but also among a number of theologians of the Augsburg Confession. We shall therefore first of all set forth the real issue in this controversy. 2 Man with his free will can be found and viewed as being in four distinct and dissimilar states. In this controversy the question is not concerning the state of man’s will before the Fall, nor what man after the Fall and prior to his conversion can do in external things affecting this temporal life, nor what man can do in spiritual things after the Holy Spirit has regenerated him and rules him, nor what man’s free will is going to be like after he will have risen from the dead. The chief issue is solely and alone what the unregenerated man’s intellect and will can do in his conversion and regeneration, by those powers of his own that have remained after the Fall, when the Word of God is preached and the grace of God is offered to him. Can man prepare himself for such grace, accept it and give his assent to it? This is the issue which has been argued by some of the theologians of the churches of the Augsburg Confession for quite a few years. 3 The one party held and taught that, although by his own powers and without the gift of the Holy Spirit man is unable to fulfill the commandment of God, to trust God truly, to fear and to love him, man nevertheless still has so much of his natural powers prior to his conversion that he can to some extent prepare himself for grace and give his assent to it, though weakly, but that without the gift of the Holy Spirit he could accomplish nothing with these powers but would succumb in the conflict. 4 On the other hand, both ancient and modern enthusiasts have taught that God converts man through the Holy Spirit without any means or created instruments (that is, without the external preaching and hearing of the Word of God) and brings them to the saving understanding of Christ. 5 Against both of these parties the pure teachers of the Augsburg Confession have taught and argued that through the fall of our first parents man is so corrupted that in divine things, concerning our conversion and salvation, he is by nature blind and does not and cannot understand the Word of God when it is preached, but considers it foolishness; nor does he of himself approach God, but he is and remains 1
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an enemy of God until by the power of the Holy Spirit, through the Word which is preached and heard, purely out of grace and without any cooperation on his part, he is converted, becomes a believer, is regenerated and renewed. 9 In the first place, although man’s reason or natural intellect still has a dim spark of the knowledge that there is a God, as well as of the teaching of the law (Rom. 1:19–21, 28, 32), nevertheless, it is so ignorant, blind, and perverse that when even the most gifted and the most educated people on earth read or hear the Gospel of the Son of God and the promise of eternal salvation, they cannot by their own powers perceive this, comprehend it, understand it, or believe and accept it as the truth. On the contrary, the more zealously and diligently they want to comprehend these spiritual things with their reason, the less they understand or believe, and until the Holy Spirit enlightens and teaches them they consider it all mere foolishness and fables. 15 Here, too, belong all the petitions of the saints for divine instruction, illumination, and sanctification. By these petitions they indicate that what they ask of God they cannot obtain by their own natural powers. In Ps. 119, for example, David asks God more than ten times to give him understanding so that he might rightly comprehend and learn the divine doctrine. We find similar prayers in St. Paul’s letters (Eph. 1:17, 18; Col. 1:9, 11; Phil. 1:9, 10). Of course, such prayers and passages about our ignorance and impotence were not written so that we might become remiss and lazy in reading, hearing, and meditating on the Word of God, but were written in order that above all things we should thank God from our hearts for having liberated us from the darkness of ignorance and the bondage of sin and death through his Son, and for having reborne and illuminated us through Baptism and the Holy Spirit. 16 And after God, through the Holy Spirit in Baptism, has kindled and wrought a beginning of true knowledge of God and faith, we ought to petition him incessantly that by the same Spirit and grace, through daily exercise in reading his Word and putting it into practice, he would preserve faith and his heavenly gifts in us and strengthen us daily until our end. Unless God himself is our teacher, we cannot study and learn anything pleasing to him and beneficial to us and others. 17 In the second place, the Word of God testifies that in divine matters the intellect, heart, and will of a natural, unregenerated man is not only totally turned away from God, but is also turned and perverted against God and toward all evil. Again, that man is not only weak, impotent, incapable, and dead to good, but also that by original sin he is so miserably perverted, poisoned, and corrupted that by disposition and nature he is thoroughly wicked, opposed and hostile to God, and all too mighty, alive, and active for everything which is displeasing to God and contrary to his will. “The imagination of man’s heart is evil from his youth” (Gen. 8:21). “The heart of man is deceitful and desperately wicked,” that is, is so perverted and full of misery that no one can fathom it (Jer. 17:9). St. Paul explains this text: “The mind that is set on the flesh is hostile to God” (Rom. 8:7), and again, “The desires of the flesh are against the Spirit, and these are opposed to each other” (Gal. 5:17). “We know that the law is spiritual; but I am carnal, sold under sin” (Rom. 7:14), and shortly thereafter St. Paul says, “I know that nothing good dwells within me, that is, in my flesh, for I delight in the law of God in my inmost self (which the Holy Spirit has regenerated), but I see in my members another law at war with the law of my mind and making me captive to the law of sin” (Rom. 7:18, 22, 23). 18 If the natural or carnal free will of St. Paul and other regenerated persons wars against the law of God even after their regeneration, the will of man prior to his



conversion will be much more obstinately opposed and hostile to God’s law and will. From this it is evident, as we have pointed out at greater length in the article on original sin (to which for the sake of brevity we only refer), that the free will by its own natural powers can do nothing for man’s conversion, righteousness, peace, and salvation, cannot cooperate, and cannot obey, believe, and give assent when the Holy Spirit offers the grace of God and salvation through the Gospel. On the contrary, because of the wicked and obstinate disposition with which he was born, he defiantly resists God and his will unless the Holy Spirit illuminates and rules him. 21 inasmuch as man does not see or recognize the dreadful, cruel wrath of God over sin and death but continues in his carnal security—even knowingly and willingly—and thereby runs into a thousand dangers and finally into eternal death and damnation. All pleas, all appeals, all admonitions are in vain. It is useless to threaten, to scold, or even to teach and preach” until the Holy Spirit enlightens, converts, and regenerates man, 22 a destiny for which only man, no stone or log, was created. And while God in his righteous and severe judgment cast away forever the wicked spirits who fell, he has nevertheless willed, out of particular and pure grace, that our poor, fallen, and corrupted human nature should again become and be capable of and a partaker in conversion, in the grace of God, and in eternal life, not by its own natural and efficient aptitude, capacity, or capability—our human nature is in recalcitrant enmity against God—but out of pure grace through the gracious and efficacious working of the Holy Spirit. 23 Dr. Luther calls this a “capacity,” which he explains as follows: “When the Fathers defend free will, they affirm a capacity for this freedom in such a way that by divine grace it can be converted to God and become truly free, a condition for which it was originally created.”7 Augustine has written in a similar vein in his second book Against Julian. 24 But before man is illuminated, converted, reborn, renewed, and drawn by the Holy Spirit, he can do nothing in spiritual things of himself and by his own powers. In his own conversion or regeneration he can as little begin, effect, or cooperate in anything as a stone, a block, or a lump of clay could. Although he can direct the members of his body, can hear the Gospel and meditate on it to a certain degree, and can even talk about it, as Pharisees and hypocrites do, yet he considers it folly and cannot believe it. In this respect he is worse than a block because he is resistant and hostile to the will of God unless the Holy Spirit is active in him and kindles and creates faith and other God-pleasing virtues and obedience in him. 25 In the third place, Holy Scriptures ascribe conversion, faith in Christ, regeneration, renewal, and everything that belongs to its real beginning and completion in no way to the human powers of the natural free will, be it entirely or one-half or the least and tiniest part, but altogether and alone to the divine operation and the Holy Spirit, as the Apology declares. 26 To some extent reason and free will are able to lead an outwardly virtuous life. But to be born anew, to receive inwardly a new heart, mind, and spirit, is solely the work of the Holy Spirit. He opens the intellect and the heart to understand the Scriptures and to heed the Word, as we read in Luke 24:45, “Then he opened their minds to understand the Scriptures.” Likewise, “Lydia heard us; the Lord opened her heart to give heed to what was said by Paul” (Acts 16:14). “For God is at work in you, both to will and to work” (Phil. 2:13). God “gives the repentance” (Acts 5:31; 2 Tim. 2:25). He works faith, for “It has been granted to you by God that you should believe on him” (Phil. 1:29). “It is the gift of God” (Eph. 2:8). “This is the work of God, that



you believe in him whom he has sent” (John 6:29). God gives an understanding heart, seeing eyes, and hearing ears (Deut. 29:4; Matt. 13:15). The Holy Spirit is a Spirit “of regeneration and renewal” (Titus 3:5, 6). God removes the hard, stony heart and bestows a new and tender heart of flesh that we may walk in his commandments (Ezek. 11:19; 36:26; Deut. 30:6; Ps. 51:12); creates us in Christ Jesus for good works (Eph. 2:10); and makes us new creatures (2 Cor. 5:17; Gal. 6:15). In short, every good gift comes from God (James 1:17). No one can come to Christ unless the Father draws him (John 6:44). “No one knows the Father except the Son and any one to whom the Son chooses to reveal him” (Matt. 11:27). “No one can say, Jesus is Lord, except by the Holy Spirit” (1 Cor. 12:3). “Apart from me,” says Christ, “you can do nothing (John 15:5). “All our sufficiency is from God” (2 Cor. 3:6). “What have you that you did not receive? If then you received it, why do you boast as if it were not a gift?” (1 Cor. 4:7). 27 It was this passage in particular which, by St. Augustine’s own statement, persuaded him to recant his former erroneous opinion as he had set it forth in his treatise Concerning Predestination, “The grace of God consists merely in this, that God in the preaching of the truth reveals his will; but to assent to this Gospel when it is preached is our own work and lies within our own power.” And St. Augustine says further on, “I have erred when I said that it lies within our power to believe and to will, but that it is God’s work to give the ability to achieve something to those who believe and will.” 28 This doctrine is founded upon the Word of God and accords with the Augsburg Confession and the other writings before mentioned, as the following testimonies will indicate. 29 Article XX of the Augsburg Confession declares: “People outside of Christ and without faith and the Holy Spirit are in the power of the devil. He drives them into many kinds of manifest sin. For that reason we begin our teaching with faith, through which the Holy Spirit is given, and by pointing out that Christ helps us and protects us against the devil.” And shortly afterward the article states that “human reason and power without Christ is much too weak for Satan, who incites men to sin.” 30 These statements indicate clearly that the Augsburg Confession does not in any way recognize the freedom of the human will in spiritual matters. On the contrary, it declares that man is the captive of Satan. This being the case, how can man by his own powers turn to the Gospel or to Christ? 31 The Apology teaches as follows concerning free will: “We also declare that to a certain extent reason has a free will. For in those matters which can be comprehended by reason we have a free will.” And shortly thereafter: “Hearts which are without the Holy Spirit are without fear of God, without faith, do not trust or believe that God will hear them, that he forgives their sin, or that he will help them in their troubles; therefore they are without God. 32 An evil tree cannot bear good fruit, and without faith no one can please God. Therefore, though we grant that it lies within our power to perform such external works, we declare that in spiritual things our free will and reason can do nothing.” From this we see clearly that the Apology does not ascribe to man’s will any ability either to initiate something good or by itself to cooperate. 33 The Smalcald Articles reject the following errors concerning free will: “That man has a free will to do good and to avoid evil,” and shortly thereafter, “That there is no scriptural basis for the position that the Holy Spirit and his grace are necessary for good works.”
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The Smalcald Articles state further: “This repentance continues in Christians until death, for it contends with the sin remaining in the flesh throughout life, as St. Paul says in Rom. 7:23, that he wars with the law in his members and that he does so not by his own powers but through the gift of the Holy Spirit which follows upon the forgiveness of sins. This gift purifies us and daily sweeps out the remaining sin and operates to make man truly pure and holy.” 35 These words say nothing at all about our will, nor do they say that even in the regenerated the will can do something of itself. On the contrary, they ascribe everything to the gift of the Holy Spirit, who purifies and daily makes man more pious and holy, to the complete exclusion of our own powers. 36 In his Large Catechism Dr. Luther writes: “I am also a part and member of this Christian church, a shareholder and partaker in it of all the goods which it possesses. The Holy Spirit has brought me thereto and has incorporated me therein through this, that I have heard the Word of God and still hear it, which is the beginning of my entrance into it. 37 For before we became members of the Christian church we belonged entirely to the devil and were completely ignorant of God and Christ. Until the Last Day, the Holy Spirit remains with the holy community of Christendom, through which he heals us and which he uses to proclaim and propagate his Word, whereby he initiates and increases sanctification so that we grow daily and become strong in faith and in its fruits, which he creates.” 38 In these words the Catechism makes no mention whatever of our free will or of our contribution, but ascribes everything to the Holy Spirit, namely, that through the ministry he brings us into the church, sanctifies us therein, and effects in us a daily increase in faith and good works. 39 Although the regenerated, while still in this life, reach the point where they desire to do the good and delight in it (indeed, actually do good deeds and grow in sanctification), nevertheless, as mentioned above, we do this not of our own will and power, but the Holy Spirit, as St. Paul says, creates such willing and doing (Phil. 2:13), just as the apostle ascribes this work alone to God when he says, “We are his workmanship, created in Christ Jesus for good works, which God prepared beforehand, that we should walk in them” (Eph. 2:10). 40 In Dr. Luther’s Small Catechism we read: “I believe that by my own reason or strength I cannot believe in Jesus Christ, my Lord, or come to him. But the Holy Spirit has called me through the Gospel, enlightened me with his gifts, and sanctified and preserved me in true faith, just as he calls, gathers, enlightens, and sanctifies the whole Christian church on earth and preserves it in union with Jesus Christ in the one true faith.” 41 And in the exposition of the second petition of the Lord’s Prayer Luther answers the question, “How does the kingdom of God come to us?” as follows: “When the heavenly Father gives us his Holy Spirit so that by his grace we may believe his holy Word and live a godly life.” 42 These testimonies indicate clearly that we cannot by our own powers come to Christ, but that God must give us his Holy Spirit, who enlightens, sanctifies, and brings us to Christ in true faith and keeps us with him. These testimonies make no mention whatever of our will and cooperation 46 Both enthusiasts and Epicureans have in an unchristian fashion misused the doctrine of the impotence and the wickedness of our natural free will, as well as the doctrine that our conversion and regeneration are exclusively the work of God and not of our own powers. As a result of their statements many people have become



dissolute and disorderly, lazy and indifferent to such Christian exercises as prayer, reading, and Christian meditation. They argue that since they cannot convert themselves by their own natural powers, they will continue wholly to resist God or wait until God forcibly converts them against their will. Or they argue that since everything is altogether the work of the Holy Spirit and they can do nothing of themselves in these spiritual matters, they will refuse to heed, hear, or read the Word and the sacraments but will wait until God pours his gifts into them out of heaven, without means, and they are able actually to feel and to perceive that God has truly converted them. 47 On the other hand, despondent hearts may fall into grave anxiety and doubt, and wonder if God has really elected them and actually purposes through his Holy Spirit to work these gifts of his within them, since they feel no strong, ardent faith and cordial obedience but only weakness and anxiety and misery. 48 We shall now set forth from the Word of God how man is converted to God, how and by what means (namely, the oral Word and the holy sacraments) the Holy Spirit wills to be efficacious in us by giving and working true repentance, faith, and new spiritual power and ability for good in our hearts, and how we are to relate ourselves to and use these means. 52 All who would be saved must hear this preaching, for the preaching and the hearing of God’s Word are the Holy Spirit’s instrument in, with, and through which he wills to act efficaciously, to convert men to God, and to work in them both to will and to achieve. 53 The person who is not yet converted to God and regenerated can hear and read this Word externally because, as stated above, even after the Fall man still has something of a free will in these external matters, so that he can go to church, listen to the sermon, or not listen to it. 54 Through this means (namely, the preaching and the hearing of his Word) God is active, breaks our hearts, and draws man, so that through the preaching of the law man learns to know his sins and the wrath of God and experiences genuine terror, contrition, and sorrow in his heart, and through the preaching of and meditation upon the holy Gospel of the gracious forgiveness of sins in Christ there is kindled in him a spark of faith which accepts the forgiveness of sins for Christ’s sake and comforts itself with the promise of the Gospel. And in this way the Holy Spirit, who works all of this, is introduced into the heart. 55 On the one hand, it is true that both the preacher’s planting and watering and the hearer’s running and willing would be in vain, and no conversion would follow, if there were not added the power and operation of the Holy Spirit, who through the Word preached and heard illuminates and converts hearts so that men believe this Word and give their assent to it. On the other hand, neither the preacher nor the hearer should question this grace and operation of the Holy Spirit, but should be certain that, when the Word of God is preached, pure and unalloyed according to God’s command and will, and when the people diligently and earnestly listen to and meditate on it, God is certainly present with his grace and gives what man is unable by his own powers to take or to give. 56 We should not and cannot pass judgment on the Holy Spirit’s presence, operations, and gifts merely on the basis of our feeling, how and when we perceive it in our hearts. On the contrary, because the Holy Spirit’s activity often is hidden, and happens under cover of great weakness, we should be certain, because of and on the basis of his promise, that the Word which is heard and preached is an office and



work of the Holy Spirit, whereby he assuredly is potent and active in our hearts (2 Cor. 2:14ff.). 57 If a person will not hear preaching or read the Word of God, but despises the Word and the community of God, dies in this condition, and perishes in his sins, he can neither comfort himself with God’s eternal election nor obtain his mercy. For Christ, in whom we are elected, offers his grace to all men in the Word and the holy sacraments, earnestly wills that we hear it, and has promised that, where two or three are gathered together in his name and occupy themselves with his holy Word, he is in the midst of them. 58 But if such a person despises the instruments of the Holy Spirit and will not hear, no injustice is done him if the Holy Spirit does not illuminate him but lets him remain in the darkness of his unbelief and be lost, as it is written, “How often would I have gathered your children together as a hen gathers her brood under her wings, and you would not!” (Matt. 23:37). 59 In this case it is correct to say that man is not a stone or a block. A stone or a block does not resist the person who moves it, neither does it understand or perceive what is being done to it, as a man does who with his will resists the Lord God until he is converted. And it is equally true that prior to his conversion man is still a rational creature with an intellect and will (not, however, an intellect in divine things or a volition that wills what is good and wholesome). Yet he can do nothing whatsoever toward his conversion, as was mentioned above, and in this respect is much worse than a stone or block, for he resists the Word and will of God until God raises him from the death of sin, illuminates him, and renews him. 60 It is true that God does not coerce anyone to piety, for those who always resist the Holy Spirit and oppose and constantly rebel against acknowledged truth, as Stephen describes the obstinate Jews (Acts 7:51), will not be converted. Nevertheless, the Lord God draws the person whom he wills to convert, and draws him in such a way that man’s darkened reason becomes an enlightened one and his resisting will becomes an obedient will. This the Scriptures call the creation of a new heart. 63 But after a man is converted, and thereby enlightened, and his will is renewed, then he wills that which is good, in so far as he is reborn or a new man, and he delights in the law of God according to his inmost self (Rom. 7:22). And immediately he does good, as much and as long as the Holy Spirit motivates him, as St. Paul says, “For all who are led by the Spirit of God are sons of God.” 64 This impulse of the Holy Spirit is no coercion or compulsion because the converted man spontaneously does that which is good, as David says, “Your people will offer themselves freely on the day you lead your host.” Nevertheless, the words of St. Paul apply also to the regenerated, “For I delight in the law of God in my inmost self, but I see in my members another law at war with the law of my mind and making me captive to the law of sin which dwells in my members.” Again, “So then, I of myself serve the law of God with my mind, but with my flesh the law of sin” (Rom. 7:22, 23, 25). And again, “For the desires of the flesh are against the Spirit, and the desires of the Spirit are against the flesh; for these are opposed to each other, to prevent you from doing what you would” (Gal. 5:17). 65 From this it follows that as soon as the Holy Spirit has initiated his work of regeneration and renewal in us through the Word and the holy sacraments, it is certain that we can and must cooperate by the power of the Holy Spirit, even though we still do so in great weakness. Such cooperation does not proceed from our carnal



and natural powers, but from the new powers and gifts which the Holy Spirit has begun in us in conversion, 66 as St. Paul expressly and earnestly reminds us, “Working together with him, then, we entreat you not to accept the grace of God in vain.” This is to be understood in no other way than that the converted man does good, as much and as long as God rules in him through his Holy Spirit, guides and leads him, but if God should withdraw his gracious hand man could not remain in obedience to God for one moment. But if this were to be understood as though the converted man cooperates alongside the Holy Spirit, the way two horses draw a wagon together, such a view could by no means be conceded without detriment to the divine truth. 69 But if those who have been baptized act contrary to their conscience and permit sin to rule in themselves and thus grieve the Holy Spirit within them and lose him, they dare not be baptized again, though they must certainly be converted again, as we have sufficiently reported above on this matter. 70 It is, of course, self-evident that in true conversion there must be a change, there must be new activities and emotions in the intellect, will, and heart, so that the heart learns to know sin, to fear the wrath of God, to turn from sin, to understand and accept the promise of grace in Christ, to have good spiritual thoughts, Christian intentions, and diligence, and to fight against the flesh, etc. For if none of these things takes place or exists, there is no true conversion. 71 But since the question is asked concerning the efficient cause (that is, who works these things in us, from where man acquires these things, and how he comes by them), our doctrine answers this way: Man’s natural powers cannot contribute anything or help in any way (1 Cor. 2:4–12); 2 Cor. 3:4–12) to bring it about that God in his immeasurable kindness and mercy anticipates us and has his holy Gospel preached to us, through which the Holy Spirit wills to work such conversion and renewal in us, and through the preaching of his Word and our meditation upon it kindles faith and other God-pleasing virtues in us, so that they are gifts and works of the Holy Spirit alone. 72 This doctrine directs us to the means through which the Holy Spirit wills to begin and accomplish all this, reminds us also how he preserves, strengthens, and increases these gifts, and admonishes us not to receive this grace of God in vain but to exercise ourselves in considering what a grievous sin it is to hinder and resist such operations of the Holy Spirit. 73 On the basis of this thorough presentation of the entire doctrine of free will it is possible to decide the questions that for a considerable number of years have been agitated in the churches of the Augsburg Confession: Whether man before, in, or after his conversion resists the Holy Spirit, and if he does nothing at all, but merely suffers what God accomplishes in him? Whether man in his conversion behaves and is like a block? Whether the Holy Spirit is given to those who resist him? Whether conversion is brought about through coercion, so that God forcibly compels a man to be converted against his will? In the light of the previous discussion one can readily recognize, expose, reject, and condemn such false doctrines and errors as these: 74 1. The absurdity of the Stoics and Manichaeans6 in holding that everything must happen as it does; that man acts only under coercion; that even in external works man’s will has no freedom or power whatever to achieve a measure of external righteousness and honorable behavior and to avoid manifest sins and vices; or that the will of man is coerced into doing such wicked acts as lechery, robbery, and murder.
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2. The error of the coarse Pelagians, that by his own natural powers, without the Holy Spirit, the free will can convert itself to God, believe the Gospel, and obey the law of God from the heart, and by this spontaneous obedience earn the forgiveness of sin and eternal life. 76 3. The error of the papists and scholastics, whose doctrine was slightly more subtle and who taught that by his natural powers man can start out toward that which is good and toward his own conversion, and that thereupon, since man is too weak to complete it, the Holy Spirit comes to the aid of the good work which man began by his natural powers. 77 4. The teaching of the synergists, who maintain that in spiritual things man is not wholly dead toward that which is good, but only grievously wounded and halfdead. As a result, his free will is too weak to make a beginning and by its own powers to convert itself to God and to obey the law of God from the heart. Nevertheless, after the Holy Spirit has made the beginning and has called us by the Gospel and offers his grace, the forgiveness of sins, and eternal life, then the free will by its own natural powers can meet God and to some degree—though only to a small extent and in a weak way—help and cooperate and prepare itself for the grace of God, embrace and accept it, believe the Gospel, and by its own powers cooperate with the Holy Spirit in the continuation and preservation of this work within us. 78 But we have shown above that such a capacity naturally to prepare oneself for grace does not come from man’s own natural powers but solely through the operation of the Holy Spirit. 8. We also reject the following formulas if they are used without explanation: that man’s will before, in, and after conversion resists the Holy Spirit, and that the Holy Spirit is given to those who resist him. 83 From the foregoing exposition it is clear that when the Holy Spirit’s activity produces no change at all for the good in the intellect, will, and heart, when man in no way believes the promise and is not prepared by God for grace, but wholly resists the Word, conversion does not and cannot take place. For conversion is that kind of change through the Holy Spirit’s activity in the intellect, will, and heart of man whereby man through such working of the Holy Spirit is able to accept the offered grace. All who stubbornly and perseveringly resist the Holy Spirit’s activities and impulses, which take place through the Word, do not receive the Holy Spirit but grieve and lose him. 88 It has also been explained in sufficient detail above that in conversion, through the drawing of the Holy Spirit, God makes willing people out of resisting and unwilling people, and that after such conversion man’s reborn will is not idle in the daily exercise of repentance but cooperates in all the works that the Holy Spirit does through us. 89 Again, when Luther says that man behaves in a purely passive way in his conversion (that is, that man does not do anything toward it and that man only suffers that which God works in him), he did not mean that conversion takes place without the preaching and the hearing of the divine Word, nor did he mean that in conversion the Holy Spirit engenders no new impulses and begins no spiritual operations in us. On the contrary, it is his understanding that man of himself or by his natural powers is unable to do anything and cannot assist in any way toward his conversion, and that man’s conversion is not only in part, but entirely, the operation, gift, endowment, and work of the Holy Spirit alone, who accomplishes and performs it by his power and might through the Word in the intellect, will, and heart of man. Man is, as it were, the subject which suffers. That is, man does or works nothing; he



only suffers—though not as a stone does when a statue is carved out of it, or wax when a seal is impressed into it, for these do not know anything about what is going on or perceive or will anything in connection with it, but in the way and after the manner set forth and explained above. 90 The young students at our universities have been greatly misled by the doctrine of the three efficient causes of unregenerated man’s conversion to God, particularly as to the manner in which these three (the Word of God preached and heard, the Holy Spirit, and man’s will) concur. From the previous explanation it is evident that conversion to God is solely of God the Holy Spirit, who is the true craftsman who alone works these things, for which he uses the preaching and the hearing of his holy Word as his ordinary means and instrument. The unconverted man’s intellect and will are only that which is to be converted, since they are the intellect and will of a man who is spiritually dead, in whom the Holy Spirit works conversion and renewal. Toward this work the will of the person who is to be converted does nothing, but only lets God work in him, until he is converted. Then he cooperates with the Holy Spirit in subsequent good works by doing that which is pleasing to God, in the manner and degree set forth in detail above. 48 THE RIGHTEOUSNESS OF FAITH BEFORE GOD Concerning the righteousness of faith before God we believe, teach, and confess unanimously, in accord with the summary formulation of our Christian faith and confession described above, that a poor sinner is justified before God (that is, he is absolved and declared utterly free from all his sins, and from the verdict of well deserved damnation, and is adopted as a child of God and an heir of eternal life) without any merit or worthiness on our part, and without any preceding, present, or subsequent works, by sheer grace, solely through the merit of the total obedience, the bitter passion, the death, and the resurrection of Christ, our Lord, whose obedience is reckoned to us as righteousness. 10 The Holy Spirit offers these treasures to us in the promise of the Gospel, and faith is the only means whereby we can apprehend, accept, apply them to ourselves, and make them our own. 16 This righteousness is offered to us by the Holy Spirit through the Gospel and in the sacraments, and is applied, appropriated, and accepted by faith, so that thus believers have reconciliation with God, forgiveness of sins, the grace of God, adoption, and the inheritance of eternal life. 19 The word “regeneration” is used, in the first place, to include both the forgiveness of sins solely for Christ’s sake and the subsequent renewal which the Holy Spirit works in those who are justified by faith. But this word is also used in the limited sense of the forgiveness of sins and our adoption as God’s children. In this latter sense it is frequently used in the Apology, where the statement is made, “Justification is regeneration,” that is, justification before God is regeneration, just as St. Paul uses the terms discriminately when he states, “He saved us by the washing of regeneration and renewing in the Holy Spirit” (Titus 3:5). 20 Likewise the term “vivification,” that is, being made alive, has sometimes been used in the same sense. For when the Holy Spirit has brought a person to faith and has justified him, a regeneration has indeed taken place because he has 9
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transformed a child of wrath into a child of God and thus has translated him from death into life, as it is written, “When we were dead through our trespasses, he made us alive together with Christ” (Eph. 2:5). “He who through faith is righteous shall live (Rom. 1:17). The Apology often uses the term in this sense. 21 Frequently the word “regeneration” means the sanctification or renewal which follows the righteousness of faith, as Dr. Luther used the term in his book On the Councils and the Church and elsewhere. 22 When we teach that through the Holy Spirit’s work we are reborn and justified, we do not mean that after regeneration no unrighteousness in essence and life adheres to those who have been justified and regenerated, but we hold that Christ with his perfect obedience covers all our sins which throughout this life still inhere in our nature. Nevertheless, they are regarded as holy and righteous through faith and for the sake of Christ’s obedience, which Christ rendered to his Father from his birth until his ignominious death on the cross for us, even though, on account of their corrupted nature, they are still sinners and remain sinners until they die. Nor, on the other hand, does this mean that we may or should follow in the ways of sin, abide and continue therein without repentance, conversion, and improvement. For genuine contrition must precede. 23 And to those who by sheer grace, for the sake of the only mediator, Christ, through faith alone, without any work or merit, are justified before God (that is, accepted into grace) there is given the Holy Spirit, who renews and sanctifies them and creates within them love toward God and their fellowman. But because of the inchoate renewal remains imperfect in this life and because sin still dwells in the flesh even in the case of the regenerated, the righteousness of faith before God consists solely in the gracious reckoning of Christ’s righteousness to us, without the addition of our works, so that our sins are forgiven and covered up and are not reckoned to our account (Rom. 4:6–8). 28 Similarly, although renewal and sanctification are a blessing of Christ, the mediator, and a work of the Holy Spirit, it does not belong to the article or matter of justification before God; it rather follows justification, because in this life sanctification is never wholly pure and perfect on account of our corrupted flesh. In his beautiful and exhaustive exposition of the Epistle to the Galatians Dr. Luther well states: 29 “We certainly grant that we must teach about love and good works too. But it must be done at the time and place where it is necessary, namely, when we deal with good works apart from this matter of justification. At this point the main question with which we have to do is not whether a person should also do good works and love, but how a person may be justified before God and be saved. And then we answer with St. Paul that we are justified alone through faith in Christ, and not through the works of the law or through love—not in such a way as if we thereby utterly rejected works and love (as the adversaries falsely slander and accuse us) but so that we may not be diverted (as Satan would very much like) from the main issue with which we here have to do into another extraneous matter which does not belong in this article at all. Therefore, while and as long as we have to do with this article of justification, we reject and condemn works, since the very nature of this article cannot admit any treatment or discussion of works. For this reason we summarily cut off every reference to the law and the works of the law in this conjunction.” So far Luther. 33 At this point St. Paul’s statement concerning Abraham is apposite. He says that Abraham was justified before God through faith alone for the sake of the Mediator without the addition of his own works, not only when he was first converted from idolatry and had no good works, but also afterward when the Holy Spirit had



renewed and adorned him with many resplendent good works (Rom. 4:3; Gen. 15:6; Heb. 11:8). And St. Paul raises this question (Rom. 4:1): On what did the righteousness of Abraham before God, whereby he had a gracious God and was pleasing and acceptable to him to eternal life, rest? 41 For good works do not precede faith, nor is sanctification prior to justification. First the Holy Spirit kindles faith in us in conversion through the hearing of the Gospel. Faith apprehends the grace of God in Christ whereby the person is justified. After the person is justified, the Holy Spirit next renews and sanctifies him, and from this renewal and sanctification the fruits of good works will follow. This is not to be understood, however, as though justification and sanctification are separated from each other in such a way as though on occasion true faith could coexist and survive for a while side by side with a wicked intention, but this merely shows the order in which one thing precedes or follows the other. For Dr. Luther’s excellent statement remains true: “There is a beautiful agreement between faith and good works; nevertheless, it is faith alone which apprehends the blessing without works. And yet faith is at no time ever alone.” This has been set forth above. 44 Let this suffice as a summary exposition of the doctrine of justification by faith, since it meets the requirements of this document. The doctrine has been set forth in detail in the previously mentioned writings. From these, too, the false antitheses become clear, namely, that in addition to the errors already named we must criticize, expose, and reject the following and similar errors as contrary to the preceding explanation: 47 3. That our real righteousness before God is our love or the renewal which the Holy Spirit works and is within us. 54 We must also explain correctly the discussion concerning the indwelling of God’s essential righteousness in us. On the one hand, it is true indeed that God the Father, Son, and Holy Spirit, who is the eternal and essential righteousness, dwells by faith in the elect who have been justified through Christ and reconciled with God, since all Christians are temples of God the Father, Son, and Holy Spirit, who impels them to do rightly. But, on the other hand, this indwelling of God is not the righteousness of faith of which St. Paul speaks and which he calls the righteousness of God, on account of which we are declared just before God. This indwelling follows the preceding righteousness of faith, which is precisely the forgiveness of sins and the gracious acceptance of poor sinners on account of the obedience and merit of Christ. 56 For even though Christ had been conceived by the Holy Spirit without sin and had been born and had in his human nature alone fulfilled all righteousness but had not been true, eternal God, the obedience and passion of the human nature could not be reckoned to us as righteousness. Likewise, if the Son of God had not become man, the divine nature alone could not have been our righteousness. Therefore we believe, teach, and confess that the total obedience of Christ’s total person, which he rendered to his heavenly Father even to the most ignominious death of the cross, is reckoned to us as righteousness. For neither the obedience nor the passion of the human nature alone, without the divine nature, could render satisfaction to the eternal and almighty God for the sins of all the world. Likewise, the deity alone, without the humanity, could not mediate between God and us. 59 Accordingly we unanimously reject and condemn, in addition to the previously mentioned errors, the following and all similar errors as contrary to the Word of God, the teaching of the prophets and apostles, and our Christian faith:
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3. That when the prophets and the apostles speak of the righteousness of faith, the words, “to justify” and “to be justified” do not mean “to absolve from sins” and “to receive forgiveness of sins,” but to be made really and truly righteous on account of the love and virtues which are poured into them by the Holy Spirit and the consequent good works.49 GOOD WORKS 7 First of all, there is in this article no disagreement among us concerning the following points: That it is God’s will, ordinance, and command that believers walk in good works; that only those are truly good works which God himself prescribes and commands in his Word, and not those that an individual may devise according to his own opinion or that are based on human traditions; that truly good works are not done by a person’s own natural powers but only after a person has been reconciled to God through faith and renewed through the Holy Spirit, or, as St. Paul says, “has been created in Christ Jesus for good works.” 10 For, as Luther writes in his Preface to the Epistle of St. Paul to the Romans, “Faith is a divine work in us that transforms us and begets us anew from God, kills the Old Adam, makes us entirely different people in heart, spirit, mind, and all our powers, and brings the Holy Spirit with it. Oh, faith is a living, busy, active, mighty thing, so that it is impossible for it not to be constantly doing what is good. 11 Likewise, faith does not ask if good works are to be done, but before one can ask, faith has already done them and is constantly active. Whoever does not perform such good works is a faithless man, blindly tapping around in search of faith and good works without knowing what either faith or good works are, and in the meantime he chatters and jabbers a great deal about faith and good works. 12 Faith is a vital, deliberate trust in God’s grace, so certain that it would die a thousand times for it. And such confidence and knowledge of divine grace makes us joyous, mettlesome, and merry toward God and all creatures. This the Holy Spirit works by faith, and therefore without any coercion a man is willing and desirous to do good to everyone, to serve everyone, to suffer everything for the love of God and to his glory, who has been so gracious to him. It is therefore as impossible to separate works from faith as it is to separate heat and light from fire.” 30 In the third place, a disputation has arisen as to whether good works preserve salvation or are necessary to preserve faith, righteousness, and salvation. This, of course, is a serious and important question since only he who endures to the end will be saved (Matt. 24:13) and “We share in Christ only if we hold our first confidence firm to the end” (Heb. 3:14). For this reason it is important to declare well and in detail how righteousness and salvation are preserved in us so that we do not lose them again. 31 Therefore we must begin by earnestly criticizing and rejecting the false Epicurean delusion which some dream up that it is impossible to lose faith and the gift of righteousness and salvation, once it has been received, through any sin, even a wanton and deliberate one, or through wicked works; and that even though a Christian follows his evil lusts without fear and shame, resists the Holy Spirit, and deliberately proceeds to sin against his conscience, he can nevertheless retain faith, the grace of God, righteousness, and salvation. 49
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The Apology offers a fine example as to when and how, on the basis of the preceding, the exhortation to do good works can be instilled without darkening the doctrine of faith and justification. In explaining 2 Pet. 1:10, “Be the more zealous to confirm your call and election,” the Apology states in Article XX: “Peter teaches why we should do good works, namely, that we confirm our calling, that is, that we do not fall from our calling by lapsing again into sin. He says: ‘Do good works so that you remain in your heavenly calling, lest you fall away and lose the Spirit and his gifts, which you have not received because of your subsequent works but which have come to you by grace through Christ and which you retain through faith! Faith, however, does not remain in those who lead a wicked life, lose the Holy Spirit, and reject repentance.’ ” 38 But it does not follow herefrom that one may say without any qualifications that good works are detrimental to believers as far as their salvation is concerned. For when good works are done on account of right causes and for right ends (that is, with the intention that God demands of the regenerated), they are an indication of salvation in believers (Phil. 1:28). It is God’s will and express command that believers should do good works which the Holy Spirit works in them, and God is willing to be pleased with them for Christ’s sake and he promises to reward them gloriously in this and in the future life.50 12



LAW AND GOSPEL



He states: “Everything that preaches about our sin and the wrath of God, no matter how or when it happens, is the proclamation of the law. On the other hand, the Gospel is a proclamation that shows and gives nothing but grace and forgiveness in Christ. At the same time it is true and right that the apostles and the preachers of the Gospel, just as Christ himself did, confirm the proclamation of the law and begin with the law in the case of those who as yet neither know their sins nor are terrified by the wrath of God, as he says in John 16:8, ‘The Holy Spirit will convince the world of sin because they do not believe in me.’ In fact, where is there a more earnest and terrible revelation and preaching of God’s wrath over sin than the passion and death of Christ, his own Son? But as long as all this proclaims the wrath of God and terrifies man, it is not yet the Gospel nor Christ’s own proclamation, but it is Moses and the law pronounced upon the unconverted. For the Gospel and Christ are not ordained and given us to terrify or to condemn us, but to comfort and lift upright those who are terrified and disconsolate.” 13 And again: “Christ says, ‘The Holy Spirit will convince the world of sin’ (John 16:8), which cannot be done without the explanation of the law.” 19 This is the way in which the law rebukes unbelief, when a person does not believe the Word of God. Since the Gospel (which alone, strictly speaking, teaches and commands faith in Christ) is the Word of God, the Holy Spirit through the office of the law rebukes the unbelief involved in men’s failure to believe in Christ. Nevertheless, this Gospel alone, strictly speaking, teaches about saving faith in Christ.51
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THIRD FUNCTION OF THE LAW 1



The law of God serves (1) not only to maintain external discipline and decency against dissolute and disobedient people, (2) and to bring people to a knowledge of their sin through the law, (3) but those who have been born anew through the Holy Spirit, who have been converted to the Lord and from whom the veil of Moses has been taken away, learn from the law to live and walk in the law. A controversy has arisen among a few theologians concerning this third and last function of the law. 2 This one party taught and held that the regenerated do not learn the new obedience (that is, in what good works they should walk) from the law; nor should this doctrine in any way be urged on the basis of the law, since they have been liberated by the Son of God, have become his Spirit’s temple, and hence are free, so that just as the sun spontaneously completes its regular course without any outside impulse, they, too, through the inspiration and impulse of the Holy Spirit spontaneously do what God requires of them. 3 The other party taught that although true believers are indeed motivated by the Holy Spirit and hence according to the inner man do the will of God from a free spirit, nevertheless the Holy Spirit uses the written law on them to instruct them, and thereby even true believers learn to serve God not according to their own notions but according to his written law and Word, which is a certain rule and norm for achieving a godly life and behavior in accord with God’s external and immutable will. 7 But in this life Christians are not renewed perfectly and completely. For although their sins are covered up through the perfect obedience of Christ, so that they are not reckoned to believers for damnation, and although the Holy Spirit has begun the mortification of the Old Adam and their renewal in the spirit of their minds, nevertheless the Old Adam still clings to their nature and to all its internal and external powers. 11 The law indeed tells us that it is God’s will and command that we should walk in the new life, but it does not give the power and ability to begin it or to do it. It is the Holy Spirit, who is not given and received through the law but through the preaching of the Gospel (Gal. 3:2, 14), who renews the heart. 12 Then he employs the law to instruct the regenerate out of it and to show and indicate to them in the Ten Commandments what the acceptable will of God is (Rom. 12:2) and in what good works, which God has prepared beforehand, they should walk (Eph. 2:10). He also admonishes them to do these, and when because of the flesh they are lazy, negligent, and recalcitrant, the Holy Spirit reproves them through the law. In this way the Holy Spirit simultaneously performs both offices, “he kills and brings to life, he brings down into Sheol, and raises up.” His office is not alone to comfort but also to rebuke, as it is written, “When the Holy Spirit shall come, he will convince the world (to which the Old Adam belongs) of sin and of righteousness and of judgment.” 20 Believers, furthermore, require the teaching of the law so that they will not be thrown back on their own holiness and piety and under the pretext of the Holy Spirit’s guidance set up a self-elected service of God and without his Word and command, as it is written, “You shall not do every man whatever is right in his own eyes, but heed all these words which I command you. You shall not add to it nor take from it” (Deut. 12:8, 28, 32). 23 In this respect Christians are not under the law but under grace because their persons have been freed from the curse and condemnation of the law through faith in Christ. Though their good works are still imperfect and impure, they are



acceptable to God through Christ because according to their inmost self they do what is pleasing to God not by coercion of the law but willingly and spontaneously from the heart by the renewal of the Holy Spirit. Nevertheless, they continue in a constant conflict against the Old Adam. 52 11



HOLY SUPPER



And it is not only set forth still more clearly in the Apology, but it is also supported there with the words of Paul in 1 Cor. 10:16 and with a quotation from Cyril as follows: “Article X has been accepted, in which we confess that in the Lord’s Supper the body and blood of Christ are truly and essentially present and are truly offered with the visible elements, the bread and the wine, to those who receive the sacrament. If the body of Christ were not truly present, but only the Holy Spirit, then when Paul says that the bread which we break is a participation in the body of Christ, etc., it would follow that the bread is a participation not in the body but in the spirit of Christ. And we know that not only the Roman but also the Greek Church has taught the bodily presence of Christ in the Holy Communion.” Cyril is quoted to the effect that Christ dwells bodily in the Supper through the communication of his flesh in us. 53 PERSON OF CHRIST 1. We believe, teach, and confess that although the Son of God is a separate, distinct, and complete divine person and therefore has been from all eternity true, essential, and perfect God with the Father and the Holy Spirit, yet, when the time had fully come, he took the human nature into the unity of his person, not in such a manner that there are now two persons or two Christs, but in such a way that Christ Jesus is henceforth in one person simultaneously true eternal God, born of the Father from eternity, and also a true man, born of the most blessed virgin Mary, as it is written, “Of their race, according to the flesh, is the Christ, who is God over all, blessed for ever” (Rom. 9:5). 72 But we believe, teach, and confess that God the Father gave his Spirit to Christ, his beloved Son, according to the assumed human nature (whence he is called Messiah, or the Anointed) in such a way that he received the Spirit’s gifts not by measure, like other saints. The “Spirit of wisdom and understanding, of counsel and might and knowledge” (Isa. 11:2; 61:1) does not rest upon Christ the Lord according to his assumed human nature (according to the deity he is of one essence with the Holy Spirit) 73 in such a manner that as a man he therefore knows and can do only certain things in the way in which other saints know and can do things through the Holy Spirit who endows them only with created gifts. Rather, since Christ according to the Godhead is the second person in the holy Trinity and the Holy Spirit proceeds from him as well as from the Father (and therefore he is and remains to all eternity his and the Father’s own Spirit, who is never separated from the Son), it follows that through personal union the entire fullness of the Spirit (as the ancient Fathers say) is communicated to Christ according to the flesh that is personally united with the Son of God. 54 52
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THE ECCLESIASTICAL RITES THAT ARE CALLED ADIAPHORA OR THINGS INDIFFERENT 15 At the same time this concerns the article of Christian liberty as well, an article which the Holy Spirit through the mouth of the holy apostle so seriously commanded the church to preserve, as we have just heard. As soon as this article is weakened and human commandments are forcibly imposed on the church as necessary and as though their omission were wrong and sinful, the door has been opened to idolatry, and ultimately the commandments of men will be increased and be put as divine worship not only on a par with God’s commandments, but even above them.55 EXTERNAL KNOWLEDGE AND DIVINE ELECTION This means that we must always take as one unit the entire doctrine of God’s purpose, counsel, will, and ordinance concerning our redemption, call, justification, and salvation, as Paul treats and explains this article (Rom. 8:28ff.; Eph. 1:4ff.) and as Christ likewise does in the parable (Matt. 20:2–14), namely, that in his purpose and counsel God had ordained the following: That he would be effective and active in us by his Holy Spirit through the Word when it is preached, heard, and meditated on, would convert hearts to true repentance, and would enlighten them in the true faith. 29 And we should not regard this call of God which takes place through the preaching of the Word as a deception, but should know certainly that God reveals his will in this way, and that in those whom he thus calls he will be efficaciously active through the Word so that they may be illuminated, converted, and saved. For the Word through which we are called is a ministry of the Spirit—“which gives the Spirit” (2 Cor. 3:8) and a “power of God” to save (Rom. 1:16). And because the Holy Spirit wills to be efficacious through the Word, to strengthen us, and to give us power and ability, it is God’s will that we should accept the Word, believe and obey it. 33 We should concern ourselves with this revealed will of God, follow it, and be diligent about it because the Holy Spirit gives grace, power, and ability through the Word by which he has called us. We should not explore the abyss of the hidden foreknowledge of God, even as Christ answered the question, “Lord, will those who are saved be few?” by saying, “Strive to enter by the narrow door” (Luke 13:23, 24). Luther puts it this way: “Follow the order in the Epistle to the Romans. Concern yourself first with Christ and his Gospel so that you learn to know your sins and his grace. Then take up the warfare against sin as Paul teaches from the first to the eighth chapter. Afterward, when in the eighth chapter you are tested under the cross and in tribulation, the ninth, tenth, and eleventh chapters will show you how comforting God’s foreknowledge is.” 39 This would also overturn and destroy for us the foundation, namely, that the Holy Spirit wills to be certainly present with and efficacious and active through the Word when it is proclaimed, heard, and meditated upon. Hence, as was mentioned before, there is no basis for the assumption that those might be the elect who despise God’s Word and who reject, blaspheme, and persecute it (Matt. 22:5, 6; Acts 4
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13:40f., 46), or who harden their hearts when they hear it (Heb. 4:2, 7), resist the Holy Spirit (Acts 7:51), remain in sin without repentance (Luke 14:18, 24), do not truly believe in Christ (Mark 16:16), make only an outward pretense (Matt. 7:15; 22:12), or seek other ways to righteousness and salvation outside of Christ (Rom. 9:31). 40 On the contrary, as God has ordained in his counsel that the Holy Spirit would call, enlighten, and convert the elect through the Word and that he would justify and save all who accept Christ through true faith, so he has also ordained in his counsel that he would harden, reject, and condemn all who, when they are called through the Word, spurn the Word and persistently resist the Holy Spirit who wants to work efficaciously in them through the Word. 41 In this sense “many are called, but few are chosen,” for few accept the Word and obey it; the majority despise the Word and refuse to come to the wedding. 1 The reason for such contempt of the Word is not God’s foreknowledge but man’s own perverse will, which rejects or perverts the means and instrument of the Holy Spirit which God offers to him through the call and resists the Holy Spirit who wills to be efficaciously active through the Word, as Christ says, “How often would I have gathered you together and you would not!” (Matt. 23:37). 42 In the same way many “receive the Word with joy,” but after that “they fall away again” (Luke 8:13). But the reason for this is not that God does not want to impart the grace of perseverance to those in whom he has “begun the good work.” This would contradict St. Paul in Phil. 1:6. The reason is that they willfully turn away from the holy commandment, grieve and embitter the Holy Spirit, become entangled again in the filth of the world, and decorate their hearts as a tabernacle for the devil so that their last state will be worse than the first (2 Pet. 2:10; Luke 11:24, 25; Heb. 10:26; Eph. 5:3–11, 18). 44 This also completely refutes all false opinions and erroneous doctrines about the powers of our natural will, for in his counsel God has determined and decreed before the world began that by the power of his Holy Spirit through the Word he would create and effect in us everything that belongs to our conversion. 59 Thus in the history of some nations and some persons God shows his own people what all of us would rightfully have deserved, earned, and merited because we misbehave over against God’s Word and often sorely grieve the Holy Spirit. This will lead us to live in the fear of God and to recognize and glorify God’s goodness to us without and contrary to our deserving, to whom he gives and preserves his Word and whom he does not harden and reject. 65 We should accordingly consider God’s eternal election in Christ, and not outside of or apart from Christ. For according to St. Paul’s testimony we have been elected in Christ “before the foundation of the world was laid” (Eph. 1:4), as it is written, “He has loved us in the Beloved” (Eph. 1:6). This election is revealed from heaven through the proclaimed Word when the Father says, “This is my beloved Son with whom I am well pleased; listen to him” (Luke 3:22). And Christ says, “Come to me, all who are heavy-laden, and I will give you rest” (Matt. 11:28). And of the Holy Spirit Christ says, “He will glorify me” (John 16:14) and recall everything to you that I have told you. 66 Thus the entire holy Trinity, God the Father, Son, and Holy Spirit, directs all men to Christ as to the book of life in whom they are to seek the Father’s eternal election. For the Father has decreed from eternity that whomever he would save he would save through Christ, as Christ himself says, “No one comes to the Father but



by me” (John 14:6), and again, “I am the door; if anyone enters by me, he will be saved” (John 10:9). 69 In order that we may come to Christ, the Holy Spirit creates true faith through the hearing of God’s Word, as the apostle testifies, “Faith comes from the hearing of God’s Word” (Rom. 10:17) when it is preached in sincerity and purity. 71 According to Christ’s teaching they are to desist from sin, repent, believe his promise, and trust in him completely and entirely. And since we are unable to do this by our own powers, the Holy Spirit wills to work such repentance and faith in us through the Word and the sacraments. 72 And in order that we may see it through and abide and persevere in it, we should implore God to give us his grace, of which he has assured us in holy Baptism, and not doubt that according to his promise he will give it to us. We have his word, “What father among you, if his son asks for a fish, will instead of a fish give him a serpent; or if he asks for an egg, will give him a scorpion? If you then, who are evil, know how to give good gifts to your children, how much more will the heavenly Father give the Holy Spirit to those who ask him?” (Luke 11:11–13). 73 Next, since the Holy Spirit dwells in the elect who have come to faith as he dwells in his temple, and is not idle in them but urges them to obey the commandments of God, believers likewise should not be idle, still less oppose the urgings of the Spirit of God, but should exercise themselves in all Christian virtues, in all godliness, modesty, temperance, patience, and brotherly love, and should diligently seek to “confirm their call and election” so that the more they experience the power and might of the Spirit within themselves, the less they will doubt their election. For the Spirit testifies to the elect that they are “children of God” (Rom. 8:16). 75 Our election to eternal life does not rest on our piety or virtue but solely on the merit of Christ and the gracious will of the Father, who cannot deny himself because he is changeless in his will and essence. Hence when his children become disobedient and stumble, he arranges to recall them to repentance through the Word, and through it the Holy Spirit wills to effect their conversion in them. If they return to him in true repentance through a right faith, he will always show the same old fatherly heart to all who tremble at his Word and cordially return to him, as it is written, “If a man divorces his wife and she goes from him and becomes another man’s wife, may he receive her again? Would not that land be greatly polluted? You have played the harlot with many lovers; yet return again to me, says the Lord” (Jer. 3:1). 76 It is indeed correct and true what Scripture states, that no one comes to Christ unless the Father draw him. But the Father will not do this without means, and he has ordained Word and sacraments as the ordinary means or instruments to accomplish this end. It is not the will of either the Father or the Son that any one should refuse to hear or should despise the preaching of his Word and should wait for the Father to draw him without Word and sacraments. The Father indeed draws by the power of the Holy Spirit, but according to his common ordinance he does this through the hearing of his holy, divine Word, as with a net by which he snatches the elect from the maw of the devil. 77 Every poor sinner must therefore attend on it, hear it with diligence, and in no way doubt the drawing of the Father because the Holy Spirit wills to be present in the Word and to be efficacious with his power through it. And this is the drawing of the Father.
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The reason why all who hear the Word do not come to faith and therefore receive the greater damnation is not that God did not want them to be saved. It is their own fault because they heard the Word of God not to learn but only to despise, blaspheme, and ridicule it, and they resisted the Holy Spirit who wanted to work within them, as was the case with the Pharisees and their party at the time of Christ. 83 It is to be considered diligently that God punishes sin with sin, that is, because of their subsequent impurity, impenitence, and deliberate sins God punishes with obduracy and blindness those who have been converted. This must not be misconstrued as if it had never been God’s gracious will that such people should come to the knowledge of the truth and be saved. God’s revealed will involves both items: First, that he would receive into grace all who repent and believe in Christ; second, that he would punish those who deliberately turn away from the holy commandment and involve themselves again in the filth of this world (2 Pet. 2:20), prepare their hearts for Satan (Luke 11:24, 25), and outrage the Holy Spirit (Heb. 10:29), and that he would harden, blind, and forever damn them if they continue therein. 9 Moreover, when people are taught to seek their eternal election in Christ and in his holy Gospel as the “book of life,” this doctrine never occasions either despondency or a riotous and dissolute life. This does not exclude any repentant sinner but invites and calls all poor, burdened, and heavy-laden sinners to repentance, to a knowledge of their sins, and to faith in Christ and promises them the Holy Spirit to cleanse and renew them. 92 For the apostle testifies that “Whatever was written in former days was written for our instruction, that by steadfastness and by encouragement of the Scriptures we might have hope” (Rom. 15:4). But it is certain that any interpretation of the Scriptures which weakens or even removes this comfort and hope is contrary to the Holy Spirit’s will and intent. 56 ERRONEOUS ARTICLES AGAINST THE SCHWENKFELDERS 28 We reject and condemn these errors of the Schwenkfelders: 30 2. That the ministry of the church, the Word proclaimed and heard, is not a means whereby God the Holy Spirit teaches men the saving knowledge of Christ, conversion, repentance, and faith or works new obedience in them.57 ERRONEOUS ARTICLES AGAINST THE ANTI TRINITARIANS Some Anti-Trinitarians reject and condemn the old, approved symbols, the Nicene and Athanasian Creeds, both as to content and terminology, and instead teach that there is not one eternal, divine essence of the Father, Son, and Holy Spirit, but that, as there are three distinct persons, Father, Son, and Holy Spirit, so also each person has a distinct essence separate from the other two. Some teach that all three persons in the Trinity, like any three distinct and essentially separate human persons, have the same power, wisdom, majesty, and glory, while others teach that the three persons in the Trinity are unequal in their essence and properties.58 56
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