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Dear Friends, Much attention has been paid to abuse perpetrated behind the cloak of religion in the Catholic Church, and also to the horrific cruelty visited on some populations in the name of Islam. However with greater awareness of diverse belief systems across the globe has come mounting evidence that abuse is not limited to one religion or to extreme settings. Since ICSA’s goal is to help all victims of exploitative manipulation, our outreach includes the field of abuse within religious communities, or spiritual abuse. This issue of ICSA Today contains a book review and four articles that deal, directly or indirectly, with spiritual abuse. Abuse in its most general sense connotes misuse, mistreatment, or exploitation. When the adjective spiritual is added, the abuse is understood either as occurring in a religious/spiritual context, or as adversely affecting one’s spirit—that is, one’s relationship to God or one’s inner core, or both. The contributors to this issue approach the subject from both perspectives. Danya Shakfeh uses the first meaning: “the use of spiritual authority for one’s personal gain.” Maureen Griffo focuses on spiritual abuse as causing “detrimental changes to core elements of the self.” The spiritual abuse that Stuart Lachs describes is simultaneously an exploitation of religious authority and an assault on deep aspects of the self. The spiritual abuse that Nori Muster writes about and captures visually is the latter, what in her book she called a “betrayal of the spirit,” although others in the ISKCON organization (e.g., the children who were sexually abused) were victims of the exploitative form of spiritual abuse, as well. Griffo emphasizes that spiritual abuse can occur in both mainstream churches and fringe and cultic churches. Together, the articles in this issue underscore the fact that spiritual abuse can arise in any religion. An important subject for ICSA is how the nature of certain beliefs, or misconceptions about beliefs, can increase the probability that spiritual abuse will occur. Stuart Lachs shows us that Zen’s insistence on the Zen master’s absolute authority and infallibility sets the stage for abuse by some practitioners. Maureen Griffo suggests that the intense emotional and dissociative states aroused by, for example, Pentecostal services render followers of that denomination more suggestible. Doug Duncan’s book review asserts that the popular understanding of the Christian concept of forgiveness is wrong, and has misled and hurt people coming out of groups or relationships. Another significant factor in understanding spiritual abuse is recognizing that a power differential, such as between parent and child, teacher and student, therapist and client, pastor and congregant, or congressman and aide, creates a POTENTIAL for abuse. Whether or not that potential is realized is a function of many variables in the circumstances and relationship. Aithne Bryce in her short story Wild Geese sensitively describes the multifaceted experience of a spiritually abused person. Though the abuse she describes may not be physically evident as in some situations, she enables us to feel the unremitting self-doubt, anxiety, and guilt that just as harmfully permeate her life. As all the papers in this issue make clear, spiritual abuse is complex. If we want to help victims and reduce the probability that potential abusers become actual abusers, we must appreciate and understand that complexity. Sincerely, Michael Langone Michael D. Langone, PhD, a counseling psychologist, received a doctorate in Counseling Psychology from the University of California, Santa Barbara in 1979. Since 1981 he has been Executive Director of International Cultic Studies Association (ICSA). He has written and spoken widely on cult-related topics and is Editor-in-Chief of ICSA Today. For additional information, see icsahome.com/ elibrary/peopleprofiles. n
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By Maureen Griffo



D



r. Joost Meerloo’s The Rape of the Mind (Merloo, 1956) examined how mental coercion exploits empathy and perception to steal a person’s autonomy. In abusive religious environments, what might be called a rape of the soul and also the mind occurs. The International Cultic Studies Association’s Spiritual Abuse Resources (SAR) program defines spiritual abuse as follows: Spiritual abuse, sometimes called religious abuse, results when individuals are deceived and or [sic] otherwise manipulated in ways that cause detrimental changes to core elements of the self, including one’s relationship to God, religious/philosophical beliefs, self-determination, and the capacity to think independently. Though often associated with cultic groups, spiritual abuse may also occur in mainstream denominations when pastors or others misuse their authority or when individuals violate the ethical
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boundaries of proselytizing or other kinds of influence situations. (SAR, n.d.) Although spiritual abuse can happen in almost any spiritual or religious environment, in this article I specifically examine spiritual abuse as it occurs in Bible-based groups. People who have been wounded in other belief systems, however, may find that much of this discussion resonates with their own experience. Many examples in this article focus on nondenominational churches. However, abuse can and does happen in mainstream denominations, but the dynamics can be different. Pastors or leaders can have controlling tendencies even if they manage to stay within the framework of their denomination. Abuse can also occur when pastors are so rigid and legalistic about the doctrines of their denomination that rules and regulations become more important than individual congregants.



Most individuals experience periods of uncertainty, anxiety, or insecurity. During such times, a strong leader can make them feel that they are in a safe, nurturing environment. Not all strong leaders are abusive. Leaders who have integrity and understanding can be helpful in such circumstances. Some leaders, however, do not respond ethically to the influence— the power—that they have over others. Such leaders may unscrupulously take advantage of the needs of those in their congregation. This exploitation is the essence of abuse. When the abuse occurs within a religious framework, it may be called spiritual abuse. (For more information on the psychology of abusive leaders, see Burke, 2006; Goldberg, 2012; and Shaw, 2014.)



Factors That Affect Abuse Where and how does spiritual abuse happen? The risk of spiritual abuse increases when (a) pastors lack accountability, (b) intense emotion or dissociative practices lead to suggestible states of mind, (c) leaders and members of the congregation display an attitude of superiority toward those outside the church and develop isolation from them, (d) pastors lack the training that would reduce the risk of abuse, and (e) pastors have inappropriate sexual relationships with congregants. Lack of Accountability. In recent years, many nondenominational churches have sprung up. Ed Stezer, in his June 12, 2015, entry to his blog The Exchange (hosted on the website of Christianity Today, a prominent publication aimed at evangelicals), referred to data gathered in the General Sociological Survey each year from 1972 to 2014.1 Using the baseline average from 1972 to 1976, as of 2014 there had been a more-than-400 percent growth in nondenominational evangelicals. In contrast, the Southern Baptist Convention, which is the largest evangelical denomination in the United States, had actually declined in membership. When churches are led by men or women who have the drive to establish an independent community and who also feel they have a more direct or correct understanding of God or the Bible than mainstream communities, and when these church boards are unquestioningly loyal to the pastor, absent the accountability of a mainstream religious community, the churches have the potential to become the pastor’s “kingdom.” Another warning sign can be when a church was previously part of a denomination but then broke with the denomination. If the purpose of the split was for the leader not to be accountable to a higher authority, it is easier for that church to become abusive. Intense Emotion and Dissociative Practices. Independent charismatic churches may be especially vulnerable to abuse. Charismatic doctrine emphasizes supernatural gifts, such as having the ability to prophesy the future; possessing words of knowledge, wherein it seems that a charismatic leader has information about other people’s lives that the people have not divulged; or speaking in tongues, in which utterances are spoken that are not in one’s own language and may or may not be a recognizable language. These experiences can be extremely emotional. They often are subjective, hard to verify, and can potentially skew individuals’ perceptions of reality and may



make them less discerning about their church or group. Much importance is placed on independent spiritual experience that cannot be reasonably evaluated even by biblical standards. When, for example, a pastor or group leader says “God told me X,” how is someone to know whether the speaker is hearing from God? Is she delusional or perhaps following her own agenda cloaked in holy words? Yet the Bible is full of accounts of individuals hearing from God in unorthodox ways. These pastors may be quick to point to examples from the Bible to create the appearance of credibility.



In abusive religious environments, what might be called a rape of the soul and also the mind occurs. Another circumstance in which people can potentially be exploited is when a style of worship is marked by long periods of soothingly rhythmical music, often accompanied by repetitive words, with the pastor or other leader exhorting the congregation to have a stronger spiritual commitment. This combination, too, can elicit an emotional response and even induce an altered state of consciousness. When congregants are at this place, they have the potential to be more suggestible and perhaps not employ the critical thinking that they would ordinarily use. A pastor, if so inclined, can take advantage of people in this state. (For an in-depth analysis of intense emotion and dissociative practices, see Sherlock, 2015.) Attitude of Superiority and Isolation. Although it is natural to want to associate with like-minded individuals, a healthy church welcomes communication from those outside of the church, even if church pastors and members don’t fully agree with the outsiders’ views. Those within the church realize that they can learn much and benefit from these interactions. However, in fringe churches and cults, those outside of the church, even those in other churches, are often seen to be spiritually immature or, worse yet, totally reprobate. The more extreme the thinking of church leaders and members along these lines, the more isolated a church can become. This, too, can be a breeding ground for abuse. Lack of Training. When pastors and leaders lack formal training, the possibility of their not fully understanding the context of events, teachings, and history put forth in the Bible is more likely. As a result, they may then teach their congregations an erroneous interpretation of the Bible, which may adversely affect the structure and functioning of the church. Sexual Abuse. Sexual abuse unfortunately is not limited to fringe churches and cults, and has occurred with alarming frequency in mainstream denominations. The pastor may be conforming to the standards of the denomination in the way a church is run but, as an individual, is inflicting unspeakable abuse on some of the congregants. A notable example of this is the widely VOLUME 9 | ISSUE 1 | 2018
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publicized sexual abuse perpetrated by priests in the Catholic Church. However, as Pat Wingert quotes Ernie Allen, President of the National Center for Missing and Exploited Children, in an article on Newsweek’s website, “Priests Commit No More Abuse Than Other Males”: We don’t see the Catholic Church as a hotbed of this or a place that has a bigger problem than anyone else. I can tell you without hesitation that we have seen cases in many religious settings, from traveling evangelists to mainstream ministers to rabbis and others. (Allen, cited in Wingert, 2010) Unscrupulous leaders who use their positions in the church to prey sexually on those in their congregations add another layer to spiritual abuse. A victim may feel that submitting to the abuser is tantamount to submitting to God. The perception of normalcy generally associated with these dominations can make it harder for victims to divulge what has happened to them, and they can suffer for years in silence. By the very nature of their position, clergy are inherently held in high esteem by their congregants. Thus, victims are often left even more conflicted as they try to understand not only their sexual abuse but also their own spirituality.



How Do Mainstream Churches, Fringe Churches, and Cults Differ? There are varying degrees of abuse. On the far end of the continuum, there may be high levels of control, psychological isolation, exploitation, and manipulation. Although the abuse in extreme situations may be easier to see, other abuse may be subtle. In a mainstream church, abuse may be more difficult to identify than it might be in a fringe church. And sometimes the abuse those in a fringe church experience might be more difficult to identify than if they were in a cult. But all levels of abuse can occur in all of these situations. A mainstream church and a fringe church might not look too different from each other on the surface, thus making it even harder to identify abuse. Because cults tend to be more obviously deviant from the mainstream, persons who leave a cult or cultic environment may find it easier to label their experiences as abusive. They feel bad, and the group was obviously bad. Persons who leave a fringe church, in contrast, may have an uneasy feeling that they experienced abuse, but they find that abuse harder to identify. People in cults are frequently cut off from the outside society, either because of a communal lifestyle or the massive amounts of time, energy, and money required of them. Fringe churches may impose similar demands, but those demands might be couched in subtly misleading terms. In a cult, giving money or time might be an absolute requirement; in a fringe church, however, such requests might be disguised as religious expectations. Congregants might hear, for example, “You can’t outgive God. The more you give, the more blessings you’ll receive”; or “After what God has done for you, how can you tend to your own houses while neglecting the house of God?”; or “If God doesn’t have your
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wallet, he doesn’t have anything.” The common thread of these kinds of exhortations is the general sense that congregants are not currently living in the fullness of God, and only deeper involvement in the church will allow them to live more in that fullness.



...it is important to recognize the full scope of abuse that can occur in Bible-based environments so that more individuals can get the help they need, come to grips with what happened to them, and, if they so desire, continue on their spiritual journey. In a mainstream church with a controlling leader, such control techniques may be directed at targeted individuals or even at the entire congregation; but because the denomination is likely not to be abusive and extreme, abuse victims are more likely to doubt themselves than question the church’s leaders, who may use the denomination’s reputation as a cloak to hide behind. For instance, the priest-abuse scandal festered so long in part because many Catholics found it hard to believe that their bishops would allow such abuse to occur; consequently, they tended to doubt the allegations of victims and cause other victims to remain silent. Individuals who leave less obviously abusive environments may walk around with wounds they don’t understand and for which they may not get help. They may even compare their experiences with those in extreme environments, and because their experiences don’t seem so extreme, they don’t recognize the similarities and thus cannot acknowledge just how pervasive the abuse they experienced was. Unhealthy church environments induce feelings of shame. Persons are made to feel that somehow they are to blame for anything unhealthy that they may perceive or experience, thus shouldering blame for something that is not their fault. In The Subtle Power of Spiritual Abuse, David Johnson and Jeff VanVonderen (1991) wrote that People who have been spiritually abused tend to have a negative picture of self, or a shame-based identity ... Shame is an indictment on you as a person ... You feel shame even when you’ve done nothing wrong; you feel defective as a human being, and like a thirdrate Christian undeserving of God’s blessings and acceptance. (pp. 44–45) 



The more elite a church is, the more likely that abuse can occur. When church leaders believe they and their church have exclusive knowledge of true Christianity in its doctrine and structure, or claim that others within Christianity are not as faithful, this attitude of elitism can be a breeding ground for other extreme forms of behavior. Especially telling is how guilty church leaders try to make an individual who is contemplating leaving feel. Leaders in healthy environments will recognize that some people need to move on in their spiritual journeys and will not try to manipulate them to stay. The more toxic the environment, the more manipulative and controlling church leaders may be, not leaving much room for those who do not wholeheartedly endorse the ideologies of the church.  In mainstream denominational churches, the effects of a domineering leader can often, although not always, be mitigated by the routines and rituals of the denomination. In many denominations, for instance, a pastor is appointed to a church for a set period of time, making it less likely that any particular church will become his or her own “kingdom.” Although mainstream churches don’t usually have the control over individuals that fringe churches or cults have, individuals unfortunately can experience harm even in these denominational churches because of the actions or attitudes of a particular pastor or other leader, and the hold that leader may have on their lives. Counselors and clergy need to recognize and understand the underlying dynamics of spiritual abuse so that they can help people who seek out their help after having had such experiences. When these factors are not acknowledged, persons leaving a spiritually abusive situation may feel totally invalidated or, worse yet, further abused by the person from whom they are seeking support. In these cases, the counselor or clergy might not even be out to abuse them, but their lack of understanding can cause further harm. Thus, it is important to recognize the full scope of abuse that can occur in Bible-based environments so that more individuals can get the help they need, come to grips with what happened to them, and, if they so desire, continue on their spiritual journey. n



About the Author Maureen Griffo, MA, MEd, a former member of The Church of Bible Understanding and also several fringe churches, is Chair/Coordinator of reFOCUS, and also was one of four collaborators who established the Leo J. Ryan Education Foundation. Ms. Griffo moderated an online chat/support group for former members for many years. Currently she is spearheading the ICSA New York City Educational Initiative. She has begun a support group on spiritual abuse (Wounded Pilgrims), which meets the first Friday of each month (starting in November 2017) at St. Andrews Roman Catholic Church in Bay Ridge, Brooklyn. She has a Master’s in Sociology with a focus on cultic practices, and also a Master’s in Education with a focus on special education. She works with children with severe emotional and developmental disabilities in New York City. n



Note [1] The General Social Survey (GSS) is a sociological survey created and regularly collected since 1972 by the research institute NORC (National Opinion Research Center) at the University of Chicago. GSS results are freely made available to interested parties over the internet and are widely used in sociological research.
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READY TO MINE:



Zen’s Legitimating Mythology and Cultish Behavior



By Stuart Lachs1 Based on a paper presented at the 2017 ICSA International Conference in Bordeaux, France. The original content is also available on the blog site operated by Tenzin Pelior (buddhism-controversy-blog.com).



I show in this paper that the legitimating story and mythic history of Zen Buddhism lays the groundwork for an authoritarianinclined leader—titled Zen or Chan master, or roshi—to draw his followers into a cultlike world dependent on obedience, the master’s approval, and an ethical framework that reflects the master’s self-serving interests.



Zen As Presented by Some Zen Masters Zen Master Seung Sahn, the most famous Korean Zen Master in the West, in Dropping Ashes on the Buddha, one of his betterselling books, related the following exchange of letters that indicate his view of what a Zen master is supposed to do or be. Someone asked, If a Zen master is capable of doing miracles, why doesn’t he do them? ... Why doesn’t Soen-sa-nim do as Jesus did—make the blind see, or touch a crazy person and make him sane? Wouldn’t even such a showy miracle as walking on water make people believe in Zen...?2



6



ICSA TODAY



The Master replied, “Many people want miracles, and if they witness miracles they become very attached to them. But miracles are only a technique. They are not the true way” (Sahn, 1976, p. 99). Here we see Master Seung Sahn implying that he too could perform the miracles that Jesus supposedly performed, but that he dismisses them as “only a technique” which is “not the true way.” So he claims not to do miracles because that would distract people from “the true way.” His reply is also a not-so-understated slap at Christianity and Jesus for using flashy techniques to attract people who do not have the highest goals. The well-known Chinese/Taiwanese Chan master Sheng-yen said of the Chan master,3 …it should be remembered that the mind of the master is ever pure. ... [and] Even if the master tells lies, steals, and chases women..., ... he is still to be considered a true master as long as he scolds his disciples … [for their] transgressions. (Sheng-yen, 1984, pp. 1–2)4



Here the reader is informed that, no matter what the Zen master does, it is beyond both the reader’s and the student’s understanding because the master’s mind is ever pure, a mysterious state beyond the ordinary person’s comprehension. The student is informed that the master’s authority must be taken totally on faith in the infallibility and omniscience that is implicit in his title Zen master. According to Master Sheng-yen, the student is incapable of making any judgments relating to the master’s activities. The American Richard Baker, later to become Baker roshi, in the Introduction to perhaps the best-selling Zen book in the English language, Zen Mind, Beginner’s Mind (by Mr. Baker’s teacher, Suzuki-roshi), describes the term roshi in perhaps the most idealistic manner in the English language: A roshi is a person who has actualized that perfect freedom which is the potentiality for all human beings. He exists freely in the fullness of his whole being. The flow of his consciousness is not the fixed repetitive patterns of our usual self-centered consciousness, but rather arises spontaneously and naturally from the actual circumstances of the present. The results of this in terms of the quality of his life are extraordinary— buoyancy, vigor, straightforwardness, simplicity, humility, serenity, joyousness, uncanny perspicacity and unfathomable compassion.... Without anything said or done, just the impact of meeting a personality so developed can be enough to change another’s whole way of life. But in the end it is not the extraordinariness of the teacher which perplexes, intrigues, and deepens the student, it is the teacher’s utter ordinariness. (Suzuki, 1970, p. 18) This introduction was meant to describe a real person, and by extension, as is clearly stated, all people with the title roshi. It is not an idealized reference to a heavenly being or some distant or mythological religious figure. It was also written 2 years before Suzuki-roshi passed the mantel of authority to Mr. Baker, anointing him as Baker roshi, as was known to Baker at the time of the preceding writing. Essentially then, Baker was describing himself and how he should be viewed by his students as the soon-to-be Zen master of the San Francisco Zen Center. To summarize, in the definitions and descriptions of the Zen master quoted previously, there is an extraordinary claim to authority. These descriptions were given by individuals who are themselves Masters, the very official spokespersons for Zen institutions and believed by credulous Westerners to be the only valid voices of Zen. These definitions were given by modern representatives of Zen from Korea, China/Taiwan, Japan, and the United States. One can easily see from these descriptions of a Zen master that it is not necessary for any particular Zen master to make claims concerning the master’s own enlightenment or own level of perfection because Zen institutional traditions repeat this claim for the person sitting in the role of Zen master. Any particular Zen follower who is adequately socialized into a given group cannot but see the master as expressing the Mind of the Buddha. Indeed, the master often believes the same thing. Through its structure,



These imputed qualities of the master—(a) lack of self-interest and (b) everything the master does is to help the student— easily combine to become tools of dominance and abuse... mythology, ritual practices, and perhaps most significantly, through its use of a special set of terms and definitions, the Zen institution reinforces this claim for the Zen master.



What Is the Basis for Zen’s Claims of Such Authority? The Chan or Zen sect does not base its authority on a text or texts as do other sects of Buddhism; rather, that authority is communicated through the idea of mind-to-mind transmission. This transmission is ritualized as Dharma transmission, by which the enlightened mind of the Buddha itself has been passed down through the ages. Similar to one candle lighting the next in a supposedly unbroken chain, the enlightened mind of the Buddha is transmitted from one enlightened Zen master to the next. Zen claims this transmission is a separate transmission outside the teachings—that is, outside of texts. In doing so, Zen marks itself as essentially different from and more authoritative than all the other Buddhist schools. In this scheme, the living Zen master standing in front of you is the last in this unbroken series of enlightened beings. Hence, holding the title Chan or Zen master, or roshi becomes an unquestioned marker of authority. Everyone else is open to delusional thoughts, self-interest, selfaggrandizement, and all the shortcomings of ordinary human beings. To summarize, the basis for Zen’s authority is composed of three elements: (a) Zen master is considered an enlightened being beyond the understanding of ordinary people—a living person who sits in for the Buddha. (b) Dharma transmission according to convention is the formal recognition on the part of the master that the disciple has attained an understanding equal to that of the teacher. (c) Unbroken lineage, supposedly starting with seven prehistoric Buddhas and continuing through the historical Sakyamuni Buddha in India, to the six Chan patriarchs in China, down to the present-day living masters. In understanding Zen social functioning, it helps to keep in mind Pierre Bourdieu’s (1991) basic model of religious authority: Bourdieu argues that the standard setup for religious authority requires three mutually reliant zones: (1) a
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deep origin of truth or perfection in the form of a past sage, saint, deity, or Being; (2) a means for moving that truth-perfection forward in time…; and (3) a contemporary spokesperson for that primordial truthperfection who is sanctioned to represent it in the present, interpret it, and distribute it to the believing public, which delegates to him just this power and legitimacy. …Bourdieu sees religious authority always involved in a to-ing and fro-ing, shuttling back and forth between its deep origins and its application in the present. Put otherwise, in any moment of religious authority, there is always an audience focused on the singular priest-figure, who is expected to funnel the totality of truth and Being from the past into the group. (Cole, 2006, p. 13) In Zen, (a) the belief that the historical Buddha is the deep origin of truth, (b) the views on Dharma transmission, and (c) the idea of unbroken lineage are the means for bringing that truth-perfection forward in time, while the living Dharma-transmitted Zen master is the contemporary spokesperson for that primordial truthperfection. In light of Bourdieu’s ideas, it is not surprising that, around Zen centers, the focus is on who does and does not have Dharma transmission rather than on what it actually means or who these people actually are or what they do. This emphasis creates a hierarchical power relationship. Socalled Zen insight or wisdom can function as the basis of this relationship between student and Zen master. Essentially, every aspect of the student’s life is open to the teacher’s judgment. The struggle occurs over at least two issues: the student wanting to be recognized for having realized the truth of Zen, and the student being authorized to be a teacher in the student’s own right, along with having the perks and privileges of the position. Both these issues depend solely on the teacher’s unquestionable decision. Because of Zen’s emphasis on no-self, we can argue that Zen places more importance than other religions on its cleric’s—in this case, the Zen master’s—lack of self-interest and supposed unconcern with his public image. This doesn’t mean there is, in fact, a lack of self-interest, only that the master’s self-interest can more easily be disguised beneath the Zen ideals of enlightened mind, selflessness, and teaching. In contrast, common people cannot be trusted because by nature their actions are driven by self-interest. The imputed lack of self-interest of the master implies that everything the master does is to help the student, whether or not the student understands this. These imputed qualities of the master—(a) lack of self-interest and (b) everything the master does is to help the student— easily combine to become tools of dominance and abuse in interpersonal relations between the master and his disciples. And in fact there is widespread abuse.



Joshu Sasaki Roshi and Rinzai-ji Perhaps the best example of cultlike behavior in a modern Western Zen group is the Rinzai-ji, the organization formed around Joshu Sasaki, a Japanese roshi and founder and Abbot of Rinzai-ji. Sasaki arrived in America in 1962, and by 1974 had a well-established reputation in Western Zen and had accumulated three major properties. Into 2012, he stood out as an authentic, 8
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It is difficult to point to a single culprit; rather, it is a network of complicity that includes power, meaning-making, identity, ritual, and the abused people themselves. demanding, “real deal” Zen master with many fully ordained disciples (oshos) and close to thirty affiliated groups spread across the United States of America and Europe. But all this was to take a dramatic turn on November 16, 2012, when Eshu Martin, a former monk of Sasaki, posted an open letter on the Internet that immediately went viral. Titled “Everybody Knows—Kyozan Joshu Sasaki Roshi and Rinzai-Ji,” the letter spoke openly what until then were tightly kept secrets regarding Sasaki roshi, but also disclosing the organization’s complicit role in these processes: Joshu Sasaki Roshi, the founder and Abbot of Rinzaiji[,] is now 105 years old, and he has engaged in many forms of inappropriate sexual relationship with those who have come to him as students since his arrival here more than 50 years ago. His career of misconduct has run the gamut from frequent and repeated nonconsensual groping of female students during interview [sanzen], to sexually coercive after hours “tea” meetings, to affairs and sexual interference in the marriages and relationships of his students. Many individuals that have confronted Sasaki and Rinzai-ji about this behaviour have been alienated and eventually excommunicated, or have resigned in frustration when nothing changed; or worst of all, have simply fallen silent and capitulated. For decades, Joshu Roshi’s behaviour has been ignored, hushed up, downplayed, justified, and defended by the [board of directors], monks, [nuns,] and students that remain loyal to him. ... Certainly, as an organization, Rinzai-ji has never accepted the responsibility of putting a stop to this abuse, and has never taken any kind of remedial action. (Martin, 2012, para. 1–2) The publication of this letter initiated a torrent of further disclosures. Stories accumulated, often with great detail, while ex-insiders with close knowledge of the organization now felt free to talk openly. It also turned out that Sasaki was at the center of sexual and financial scandals involving embezzling temple funds for pleasure spending sprees in Japan in the early 1950s, and he spent 8 months in prison because of these matters.5 With these disclosures, a number of women in America on the receiving end of Sasaki’s transgressions reported how they felt vindicated for leaving, how they felt abused and used, and how they never realized that they each represented only one of perhaps hundreds of others. It was later estimated by an independent council looking into the matter that between 100 and 300 women were abused by Sasaki.



Sasaki’s own response to concerns presented to him by his students amounted to him threatening to stop teaching and leave should he be forced to change his behavior.6 Sasaki clearly viewed his own position as Zen master as beyond criticism because he was at the very top of an absolute hierarchy. Besides being an authorized Rinzai roshi,7 he was the oldest living Zen master in the world, while his lineage was from the famous Myoshin-ji monastery, the largest Rinzai lineage in Japan. In the eyes of most Western Zen students too, this combination of elements made him an authorized spokesman for the entire Rinzai tradition and imputed him to be a person of guaranteed belief and trust, an absolute presence. In addition, Sasaki’s senior monks and nuns (oshos) and loyalists left no room to question his behavior. When women complained to monks or to other students who were older in the practice and higher in the hierarchy, they rarely met with sympathy. As a senior student declared, “If you do not like it, leave” (Lesage, 2012). One woman confronted Sasaki in the 1980s and reports that she found herself an outcast afterward. She said that afterward “hardly anyone in the sangha (group of practitioners), whom I had grown up with for 20 years, would have anything to do with us” (Oppenheimer & Lovett, 2013, para. 11). Sasaki’s belief in and practice of an unquestionable hierarchy was absorbed by his older disciples. The acceptance of Sasaki’s unquestionable authority and legitimacy by his students was inculcated through a long and slow process of their own acceptance within the group and their gaining a place in Sasaki’s hierarchy. Sasaki’s loyal oshos were a group close to him, more committed than ordinary lay students. They held positions of importance, were dressed in robes, and interpreted and explained Sasaki’s teaching to lay practitioners.8 In the process, they made clear that if someone had a problem with Sasaki’s behavior, it was a sign of their own lack of understanding Zen (O’Hearn, 2012). This view related to the master is common at other Zen centers.9 Sasaki’s students remained silent to protect their years of practice, along with their elevated positions in the hierarchy. This attitude is closely connected to the severity of Sasaki’s retreats and practice periods, which also functioned as rites of initiation. Everyone understood that Sasaki could, at his discretion, strip them of their positions and force them to leave. The claim that whatever Sasaki (or any other roshi) did was in fact Zen teaching even amounted to declaring that what for the women constituted sexual abuse was really a teaching method. When a young woman who was Sasaki’s assistant (inji) at the time complained about Sasaki’s constant sexual advances, one monk replied that “sexualizing a teaching … was very appropriate for particular women” (Off & Douglas, 2013).10 “The monk’s theory, widespread in Sasaki’s circle, was that such physicality could check a woman’s overly strong ego” (Oppenheimer, & Lovett, 2013, para. 15). Sasaki claimed his sexual advances were in fact teaching nonattachment and emptiness, core Zen values. Sasaki and his loyalists thus in effect claimed that these acts, which seemed selfserving and abusive to the unenlightened, were really examples of Mahāyāna Buddhist upāya—skillful means that teach the Dharma in a way that the students need, whether or not they recognize it.11



It is important to realize that the women who remained silent for such a long time became accomplices in their own abuse. They had bought into Zen’s ideology of the perfected Zen master. This outcome is not surprising, because the ideology is repeated constantly in Zen literature, talks, and rituals, which juxtapose the enlightened Zen master and the mass of unenlightened ordinary people. Even when some women left the organization or were forced by Sasaki loyalists to leave, they were hesitant to speak out publicly for fear of giving Zen or the master a bad name, or of exposing how they accepted and submitted to their own abuse.12 This power of Zen ideology embodied by the Zen master is hard to understand without considering Dharma transmission, the power of investiture by the Zen institution. All rites of institutions are “acts of social magic” which legitimate a boundary, while obscuring the arbitrary nature of this boundary (Bourdieu, 1991, pp. 105–126). Zen Dharma transmission, the basis of the construction of its lineage, creates this divide between the supposedly beyondunderstanding, enlightened Zen master and everyone else. This is especially so with Asian teachers. Unfortunately, as the many scandals in Western Zen have shown, Western teachers have also learned to mine Zen’s legitimating story. Consequently, the structures of Zen’s legitimating mythology become a mechanism that facilitates abuse. It is difficult to point to a single culprit; rather, it is a network of complicity that includes power, meaning-making, identity, ritual, and the abused people themselves. n



Notes [1] The author welcomes comments at [email protected] [2] In Korean Soen means Chan/Zen, sa means teacher, and nim is an honorific that could mean seniority, wisdom, or beloved. Essentially then, Soen-sa-nim means honored Soen/Zen master. When followers of the Kwan Um School of Zen say Soen-sa-nim, they mean Soen/Zen Master Seung Sahn, the founder of the school. [3] Sheng-yen talked consistently about Chan masters in a very idealized way. The piece quoted here was written in 1984 when sexual and financial scandals were rocking American Zen. Richard Baker roshi of the San Francisco Zen Center, Maezumi roshi of the LA Zen Center, and Eido Shimano roshi of the Zen Studies Society in NYC, three of the most prominent Zen centers in the USA, were at the center of the scandals. I believe Sheng-yen was reacting to these scandals and attempting to maintain the unquestioned authority of the position of Zen master/roshi. At the time, I told Sheng-yen these were the wrong words at the wrong time. [4] Stated in a public talk given at his Chan Meditation Center. It was later printed in Sheng-yen’s Center’s newsletter, Ch’an Newsletter, No. 38, 1984, pp. 1–2 (available online at chancenter. org/cmc/1984/06/15/selecting-and-studying-under-a-master/). [5] See “Zuiganji Affair Translations” for further details (available at https://sites.google.com/site/zuiganjiaffair/home). These newspaper reports were translated by Jundo Cohen, an VOLUME 9 | ISSUE 1 | 2018



9



newspaper reports were translated by Jundo Cohen, an American lawyer and Zen priest who lived in Japan for 20 years.



Rereading_the_Daode_Jing_for_the_Polemics_of_Ease_and_ Innocence (last accessed 11/05/2017).



[6] Among traditional Japanese Zen practitioners, Sasaki’s interest in sex would not in itself be a cause for concern; rather, the concern was about his letting it take too big a part in his life and interfere with his role of Zen master. For further details, see Ruth Benedict’s The Chrysanthemum and the Sword: Patterns of Japanese Culture (1946; New York, NY/ Scarborough, Ontario: Meridian), pp. 183–185.



Lesage, B. (2012, Sept. 11). Sexual allegations about Joshu Roshi (email communication). Retrieved from Sasaki archive online at http://sasakiarchive.com/PDFs/19971208_To_Sasaki.pdf



[7] Sasaki was hardly the only Rinzai roshi who felt he did not have to answer to people beneath him in the hierarchy. [8] This group of loyal oshos may thus be characterized as “a charismatic aristocracy, an inner circle that developed around the charismatic leader within his growing flock” (see S. Bell, “Scandals in Emerging Western Buddhism,” in Westward Dharma: Buddhism Beyond Asia, Prebish, Charles S.,. & Martin Bauman [Eds.], [2002, Berkeley, CA/Los Angeles, CA/ London, UK: University of California Press], pp. 230–244). [9] These words were repeated almost verbatim by older students of Richard Baker Roshi of the San Francisco Zen Center when newer students, not quite fully socialized into the Zen center’s ideology, complained over different aspects of Baker’s high living. See S. Lachs, (2002), “Richard Baker and the Myth of the Zen Roshi,” available online at thezensite.com/ZenEssays/CriticalZen/Richard_Baker_and_ the_Myth.htm [10] This quote comes from a podcast from CBC radio of an interview with Nikki Stubbs, who as a young woman was a student of Sasaki for 3 years. [11] For the moving experience of one woman under Sasaki’s influence and teaching, expressed in poetic form, see “To Joshu Sasaki Roshi: Roshi You Are a Sexual Abuser” (available online at sasakiarchive.com/PDFs/20130221_ Chizuko_Tasaka.pdf ). [12] For a fuller view and documentation of the Sasaki/Rinzaiji scandal, see sasakiarchive.com/ For a similar story that documents the scandal surrounding Eido Shimano in New York City, see shimanoarchive.com Interestingly, both of these scandals persisted for roughly fifty years. These websites were started and are maintained by Kobutsu Malone, an American Rinzai monk.
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“You must never manipulate people,” Royce said, brushing long golden curls out of her eyes. “Yet people do this every single day. For example…,”—she stood up and pointed toward the window, where a few of my friends could be seen—“Zalinah over there makes a perfect Youth Coordinator. She has all the beautiful qualities that we are looking for. Yet you want the position too, don’t you?” I shrug. “I guess.” Deep down, I know I’d be a terrible Youth Coordinator.



over her? Will she think I’m calling her weak or implying that I’m stronger? “Oh, we’re nearly done. Thank you, though!” She moves away with a big grin. Is the smile an act? Is she uncomfortable? Did I upset her? Deep down, I wonder, was I wrong to go up to her? I wasn’t trying to put her down. I like to think I’m kind and generous, but what if that isn’t true? What if I am a selfish, horrible monster, and I’m the only one who can’t see it?



“God told us that Zalinah is our chosen one. It is normal to feel angry, jealous, and bitter, Miranda.” Hands stuffed into my pockets, I mumble, “Yeah.” I watch Zalinah as she sits on the grass and laughs with two handsome musicians. She is so beautiful—exactly the right person for the job. I only asked to be considered because I wanted to be useful. But really, Zalinah’s the sweetest, kindest, and most generous person I know. And oh, so beautiful. “So you see, Miranda,” Royce continues, “God’s challenge to you is to guard against your baser instincts right now. Do you understand? You mustn’t allow yourself to be bitter or resentful toward Zalinah, or try to hurt or humiliate her, or punish her because God chose her over you. You mustn’t blame her for the gifts she has been given. Can I trust you with that?” She gives me a guarded, suspicious smile. I squirm, but I nod and smile. Why does she think I’d hate Zalinah? I must come across as a monster. Guiltily, I slink out of the meditation hall and head back to my room. ~



~ The doorbell rings. “Miranda!” My husband shouts from the bathroom. “It’ll be the delivery guys! Can you get it?” I rush to the door of our apartment, trying to avoid the wet, moss-green paint on the walls. I open the door to see a smiling man in front of me, and a van behind him. “Hey!” he says. “Delivery for Sulieman?” “That’s us!” I smile as he hands out a console for me to sign. “Lovely day, isn’t it?” “Sure is, pet. This is my last delivery for the day. Then back home to the wife for me. It’s my son’s birthday.” “Oh, fabulous! How old is he?” I drag the box inside the door, bending over a little. He leans down and helps push it. “Kieran’s 7. Lucy is 5, and Laura’s 3. It’s Kieran whose birthday is today. Gonna go home now to a garden of 7-year-old boys doped up on sugar!”



Zalinah is unpacking some boxes from a van, with a few other people around our age. She smiles at me.



“Ha-ha! Sounds exhausting! Have a wonderful night!”



“Hi!” I wave. “Looks heavy! Do you need any help?”



I close the door behind him, smiling. Suddenly, I freeze.



For a moment, a cloud passes over my face. Is that being competitive? Will Zalinah feel like I’m intruding on her space? Am I trying to put her down or gain some sense of superiority



My husband is standing at the other end of the dark hallway. He’s staring at me with a face of thunder. “Well, you certainly made a friend.” His voice is frozen knives.



“You too, pet! Take care!”
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I go to push the box into the hall. “We were just talking. I was only being friendly.”



“Well, I’ve gotta take care of my Squashy. Who else will? Can’t let her starve.” For real, he pats me on the head.



“Yeah?” Adam’s voice is threatening. “Did he know that?”



I fight to keep my happy, smiling, grateful face on, but deep down inside I want to scream.



“Adam, he just wanted to go home to his family. Now come give me a hand with this box.” “Why don’t you go get him back, eh? I bet he’d love to give you a hand. I bet he’d give you a lot more than that, given the way you were bending over.” “Oh, stop it,” I snap. “Come on.” Deep in my chest, my heart is aching. Did that guy really think I was coming onto him? Was I acting inappropriately? Adam stares at me with a look of disgust. “I’m going for a walk,” he hisses. Normally, he copies my accent when he talks. But whenever he’s angry, his old voice hisses out, like it is now. I hate



~ “Miranda!” Sura runs up to me. “I’ve got a job for you!” “Ooh, brilliant!” Sura is Communications Officer. I asked to be put forward for the role myself, but God didn’t think I had the right qualities. But that’s already in the past. “I’d love to work with you!” “Now, Miranda, it’s unpaid, but I already tested, and it seems that you are exactly who I need. Would you like to be my assistant? Maybe 2 to 3 days a week for the next 6 months?” My heart sinks. It’d be great, but I need money.



My husband is standing at the other end of the dark hallway. He’ s staring at me with a face of thunder. “Well, you certainly made a friend.” His voice is frozen knives. that voice. It’s like there’s this whole other person inside him. He slithers away like a snake, pushing past me out of the door. I don’t know how long he’ll be. Could be 5 minutes, could be 2 hours. The only thing I know is that if he comes back to find me gone, hell will utterly break loose on earth. Same if I’m playing music or watching a film. Not much I can do but wait. I drag the box down the hallway and into the living room. It’s filled with little knick-knacks we ordered. I sit on the sofa, fielding another dilemma: If I unpack them now, he’ll be upset that I did it without him. But if I don’t, he might come back and be angry that it hasn’t been done. For the millionth time this week, I think about how much I want to leave, but he’s such a good husband. He cares for me, keeps a roof over my head. Who else would want me? Who else would put up with me? I make a cup of tea and stare out the window, at the long line of cars stretching far down the street. ~



~ Three women stand in front of me. Adriana is our spiritual guide. She’s very high up in the organization, and it’s an honor to have her here. An extremely intimidating honor. Adriana is petite, and very feminine. She’s standing in a long, floaty skirt and very thick socks. I wish I’d brought mine—why must meditation halls always have cold floors? Is it part of the design, to cultivate discomfort? The other two women are Sura and Royce. “Great Protector,” the tall, imposing Royce begins, holding her arms out to the silence of the shady hall, in which my toes are already becoming numb despite it being summer. “We are here to receive your wisdom, if it be your will.” They all close their eyes and raise their arms up to the ceiling. “Dear God,” Adriana takes over, “what should Miranda’s mindset be toward taking an unpaid internship with Sura?”



At 6 p.m. he comes back in. I smell the fish and chips straight away, that pungent waft of soggy batter drenched in vinegar. “Squashy!” he calls. “I brought you din-dins!”



Suddenly all the women start skipping around, clapping their hands and laughing, as God takes over their bodies just to tell me what to do.



I wince. Sometimes I wish he’d just talk like an adult. His baby language frustrates me. I suppose it’s meant to be cute, but it never stops. Never. He never, ever talks to me normally. Not unless he’s yelling.



“And God,” Adriana goes on, as the women’s laughing and clapping die down, “how would it be for Miranda if she does not take this placement with Sura?”



I want to say, “Fish and chips again? Fourth time this week?” I want to say, “I’d planned to use up those vegetables in the fridge.” I want to say, “I need to go out for a walk too, Adam.” I say none of those things, because I don’t want another fight. “Thank you!” Give him a big hug. “It smells so good! I’ll get plates.” 14 12



“Sure…,” I falter. “Let me talk it over with Adam.” He’ll veto it for sure; he cannot stand me working for free. For once, that’s almost a relief.
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The women groan. They are falling to the floor, clutching their stomachs, writhing in agony. They are in pain right now, because of me. It’s horrible to watch. “Stop! Clear!” They shake their hands and make whirring noises to get rid of the bad vibes. The bad vibes I caused them. “Now God, what should Miranda’s attitude be toward money?”



The women are retreating hastily across the room, each holding up a hand as if to push something away…; no, it’s clearly bad for me to think about money. Adriana stops them, and we all sit cross-legged in a circle on the floor. They are all staring at me: Adriana on my right is smiling and kind. Royce on my left is cold-eyed, icy, and imposing. Sura sits opposite, looking smug. It is customary at this point for the women to go around the group and each explain her interpretation of what God just told them. “Well, I felt that it is very good for you to work with Sura,” Adriana begins. “It was just so light and happy and free. I felt that, if you didn’t take it, things would be very dark for you. Possibly for years even. You’d be depressed and lonely and trapped, but I received that this opened a lot of doors for you.” Sura next, giving a somewhat patronizing smile. “Yes, I received the same as Adriana. I felt that this is an ideal opportunity for you. I also received that your attitude to life, finances, and careers holds you back. You aren’t ready to trust God’s infinite ability to bestow bounties upon you. I feel that this is something you will learn during this placement.” Royce stared at me with her unfriendly eyes. “I received much the same as the others, Miranda. I too received that your bad attitude holds you back. You want prestige and power, so you apply for jobs with us that God says you don’t have the right inner qualities for. But you aren’t useless because he wants you for this job. You need to master your selfish desires and learn humility, and to give of yourself freely.” I nod, dreading to raise the topic with Adam of another fruitless, unpaid internship. He already thinks I’m so flaky; how can I possibly explain it’s God’s Will? ~ The women and I sit in the drafty meditation hall for another 2 hours. They want to explore my attitude toward work, money, careers, success, and so on. By the end of the afternoon, I’m exhausted and tearful. Adriana suspected that my attitude toward money comes from my childhood, and she wanted to



They all start singing, running around, hugging each other, and praising the Lord. “Oh, you definitely need to stay with him,” they tell me. “Marriage is a sacred bond. Your love is the greatest gift in your life. God himself has brought you together.” ~ Adam is sitting on the sofa watching a documentary when I get home. “So? How was your day with the crazies?” he mocks. He does a bad impression of women chanting. I flop down on the sofa beside him. “Well,” I say. “Apparently God wants me to work for them part time…” “How much are they paying you?” His demeanor instantly changes. “Well, nothing, but it is God’s Will…” “God’s Will,” he sneers. “They’re just exploiting you. Why can’t you see that? You’re too naïve and trusting. You’d give yourself to anyone, wouldn’t you? What about ME? I need you to get a job, so we can afford to have a family. Never mind those crazies. I only joined because your dad made me.” “They like you,” I add, defensively. “They want you to be a Men’s Helper.” “Really?” He frowns. “They said that?” “Yes, of course! I think they like you more than me!” This is not a lie. ~ I’m lying awake as the 2 a.m. moon streams through our thin turquoise curtains. Adam won’t buy thicker ones because of money. I can’t sleep unless it’s dark, so most nights I can’t sleep. I think about what everyone said. Adam thinks I’m weak and naïve. Royce thinks I’m selfish and cold. They can’t both be right. Or can they? Which is it? It’s wrong to be too trusting, and wrong to be selfish. But which am I? What would be right?



A flock of wild geese flies overhead, migrating to wherever they belong. I want so much to fly off with them. dig deep into my poisoned aura. Then Royce wanted to find the roots of my selfishness and my bitter jealousy toward other successful people. Sura eventually receives that it is because of my lack of natural femininity, and I’d attract fewer demons if I wore nice skirts. They all nod and agree.



All I know is that everyone agrees there’s something wrong with me. They hate me. They must despise me. They must see something terrible that I’m too twisted up in myself to see.



The sun has set and we’re all emotionally exhausted before Adriana asks me if there’s anything else I want them to ask God.



The summer slowly starts to fade. I’m lying out on the lawn in the fading twilight. A flock of wild geese flies overhead, migrating to wherever they belong.



“Yeah…,” I answer. “Just quickly. Things are kinda tough in my marriage right now…”



~



I want so much to fly off with them. n



“Almighty God,” starts Adriana, leaping up. “What should Miranda’s attitude be to her husband?” VOLUME 9 | ISSUE 1 | 2018
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Using Legal Analysis to Address Claims of Spiritual Abuse By Danya Shakfeh



S



piritual abuse is, unfortunately, not limited to any one religion, and people of various religious backgrounds have written about it (Burks & Burks, 1992; Enroth, 1993; Hamacher, 2013; Heimlich, 2011; Johnson & VanVonderen, 1991; Lennon, 2008; Lorenz, 1999; Ofshe, 1986; Orlowski, 2010). Since spiritual abuse can arise in all religions, it is not surprising that allegations of spiritual
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abuse also occur among Muslims. This paper’s goal is to set forth a method for using legal analysis and frameworks in evaluating whether an instance of spiritual abuse has occurred following a claim. Although I am most familiar with claims of spiritual abuse within the Muslim community, I believe the method suggested may apply to spiritual abuse across faith traditions.



Most of the allegations with which I am familiar, which usually occur via social media, have been against male scholars, speakers, and leaders, largely by women who claim they were or were almost swindled into “secret marriages.” Other women have also made some accusations involving sexual harassment. These male Muslim figures have celebrity status, which has given rise to the term celebrity shaykh (Arabic for Muslim male scholar). Unfortunately, thus far, particularly in the United States, Muslim community leaders have handled these situations either by making overly broad and vague accusations such as “sexual misconduct,” which leaves too much to the imagination, or, on the other end of the spectrum, results by sweeping the allegations under the rug without any real investigation. The problem with vague and broad accusations specifically is that people cannot determine whether the misconduct could truly be characterized as spiritual abuse—or any misconduct at all. The result is confusion and skepticism within the community at large, which ultimately discredits future victims of spiritual abuse. To address this lack of clarity, those who handle such cases, whether or not they are attorneys, can benefit from using legal reasoning to address cases of spiritual abuse, even if they are doing so outside of the courtroom. Those who handle cases of spiritual abuse must consider many aspects. In my own experience dealing with these cases, for instance, I have had to consider social factors, the validity of the evidence and veracity of the claimants, politics, covert manipulation, and moral issues. But before I considered anything, I had to define spiritual abuse and the benchmarks I would use. As an attorney, I found it most helpful to use my legal reasoning to decrease error in my analyses.



This paper’s goal is to set forth a method for using legal analysis and frameworks in evaluating whether an instance of spiritual abuse has occurred… Although cases of spiritual abuse usually are handled outside of the legal system, we all can benefit from legal tools to clearly address spiritual abuse. One of the most basic legal analytic tools is called IRAC—Issue, Rule, Application, Conclusion. Generally speaking, defining issues is probably one of the most underrated and overlooked exercises in debate. Without clearly defining the issues, one can easily go down a rabbit hole of irrelevant points in connection with the matter. So what does IRAC look like? Let’s examine a hypothetical scenario for the legal claim of negligence. Consider the following basic fact pattern: • 



A driver is texting and driving. In an effort to avoid a child who unexpectedly runs into the street, the driver hits and seriously injures an adult pedestrian, who had slightly wandered onto the road immediately ahead.



• 



At trial, an expert witness testifies that, even if the driver had not been texting, he still would have hit the pedestrian in the same way. Meanwhile, outside, angry protesters are blaming a variety of things, including the driver, for cellphone use while driving; the child’s parents, for not restraining the child; the driver, for “not paying attention”; and the pedestrian, for “not watching where she is going.”



Introducing Legal Analysis When one is uncovering cases of spiritual abuse, many allegations are thrown around, and rumors easily buzz: “You heard what about Ustadh X?” “They said that he harassed these women.” “Harassed… like... wait—rape?!” “Well, maybe—it’s actually not clear.” “I heard there was consent… so then there was no harassment!” And queue the allegations, the rebuttals, the rebuttals of the rebuttals, and eventual mudslinging and scandal. All the while, the main issues are lost, victims are blamed, the alleged perpetrator is slandered, and on some fronts, the dialogue focuses on the personalities rather than on addressing the matters at hand. In the end, most people are confused about what exactly happened, and the dialogue turns to irrelevant matters.



Who is at fault? What are the specific actions at play? Is it possible that no one is at a fault at all, but that this is simply a series of unfortunate events? Addressing these questions is where IRAC is useful in enabling one to clearly and coherently assess whether the legal claim of negligence is applicable. The analysis would play out as follows: • 



Issue (aka question presented): Does the driver’s use of his mobile device constitute negligence as to the pedestrian?



• 



Rule (aka legal standard): The elements of negligence are (a) duty of care, (b) breach, (c) causation, and (d) damages.
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• 



Application: All drivers have a duty of care to other drivers and pedestrians. The driver breached that duty of care when he was using his mobile phone while driving. However, according to established facts, the driver’s breach did not cause the accident because even if the driver had not been using his phone, his window of reaction time was still so limited that, when the child ran into the street, the driver would still have hit the pedestrian.



• 



Conclusion: The driver is not liable for negligence to the pedestrian because his use of the mobile device did not cause him to hit the pedestrian.



You can use the same process of analysis with the issue of whether the child’s parents were negligent, and again with the pedestrian, for what is known as contributory negligence. Most cases have multiple issues because each set of facts will lend itself to multiple legal claims or differing questions to accommodate the possible variances of the facts that would ultimately be established. Another tool of legal analysis is the legal defense. There are two methods by which a defendant (the accused) can defeat the claim of a plaintiff (the accuser) in the legal system. A defendant can (a) demonstrate that a plaintiff cannot prove all the elements of the claim, or (b) come forth with affirmative defenses, by which a defendant admits to the claim but presents a new set of facts that mitigates or defeats the claim. For example, “Yes, I punched him in the face, but it was in self-defense.” The defendant admits to punching, but not the circumstances of the punch presented by the plaintiff. Affirmative defenses will vary by the claim; but generally, examples include statute of limitations, self-defense, unclean hands (that the plaintiff also acted unethically), and insanity.



Application of Legal Analysis in Cases of Spiritual Abuse Outside the Legal System In the Muslim community, particularly the Western Muslim community, when cases of spiritual abuse come to the surface, the allegations are often vague, and a clear standard of conduct is not established. Allegations often are along the lines of “inappropriate interactions,” “harassment,” or “violence.” In turn, in their defense those accused refer to the accusers as “feminists,” “modernists,” or “liberals.” In a recent case in the Muslim community with which I am familiar, several women alleged that they had been abused by a very public religious figure. Community leaders referred on social media to this religious leader having what they described as inappropriate interactions with various women, which raises the following questions: What is the definition of inappropriate? What is the definition of interaction? Specifically, what facts and evidence were used to determine whether an interaction was inappropriate? Even if the accused engaged in inappropriate interactions, do his actions fall within the framework of spiritual abuse? In the case to which I refer, this analysis was, as of the writing of this article, completely lacking. As a result of the 18 16
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In the Muslim community, particularly the Western Muslim community, … the allegations are often vague, and a clear standard of conduct is not established. vagueness of the accusation, commentators conflated and obfuscated issues and matched the wrong set of facts to the claims of abuse. The defenses of those accused are frequently equally lacking and flawed. Two defenses I read in the case I have mentioned were that the accused was getting to know the women for marriage, and that the women bringing the accusation consented (also known as the “it takes two to tango” defense). Before one even entertains the factual question regarding whether the accused was in fact getting to know the women for marriage, one must consider whether that is even relevant. Getting to know someone for marriage is not mutually exclusive from abusing one’s authority and ultimately is a nonissue when the question of abusing one’s authority is present. As such, this is why it is important to state the elements of each action upfront, to determine what is relevant as to the exact issue at hand. Although not everyone will fully understand the issues, and, especially when the case involves a public figure, a segment of the Muslim community will engage in mental gymnastics and speculation to defend or indict the accused, it is still important for those presenting the case to be as clear and accurate as possible in their presentation of the issues and the particular violations alleged. Whether or not public opinion matters, or such cases should be tried in the court of public opinion are separate issues and beyond the scope of this paper. So what would a clear analysis look like in our context of spiritual abuse in the Muslim community? First, it would be essential to establish the elements of spiritual abuse. Doing this would fulfill the rule portion of our IRAC analysis. One potential definition of spiritual abuse is “the use of spiritual authority for one’s personal gain.”1 Consider the following scenario: A woman alleges that a shaykh who is already married also married her in secret as a second wife. The woman in question is a student who has managed the shaykh’s schedule and helped him write material for lectures and classes. The shaykh is aware that the student has a strong desire to study with scholars in a serious fashion. The shaykh has proposed to this woman that she could have this life of piety and get close to scholars if he marries her. But the marriage must remain a secret for the first year of their marriage. He also frequently flatters her and makes her



feel special in the process. The woman agrees to marry the man and does so, and then learns that this proposal has all been a façade, and that the shaykh has a history of doing this with other female students; he also reneges on allowing the marriage to go public. She soon divorces the shaykh and attempts to seek her rights.2 Let us revisit the hypothetical rule for spiritual abuse proposed above: “the use of spiritual authority for one’s personal gain.” There are two elements here: (a) one’s spiritual authority and (b) personal gain. Both elements must be present. The woman here would claim that the shaykh used his spiritual authority by stating that he would connect the woman with inner circles of spiritual knowledge, and his personal gain was marriage (in fact, sexual access or otherwise winning the woman). The shaykh’s defenses would be to disprove one or both elements. He could theoretically argue that he did not use his spiritual authority or connections, or that there was no personal gain. However, in my experience handling such cases, the perpetrator’s defenses are characterized as affirmative defenses rather than defeating the initial claim. Such affirmative defenses include such examples as the plaintiff is “mentally unstable”; “this was simply a case of polygamy gone wrong”; “he was getting to know the woman for marriage”; or that she “consented.” Most of these defenses do not speak to the elements of the claim at all, and therefore do not defeat the claim or otherwise absolve the shaykh from his actions. For example, a woman being mentally unstable (even if that is true) does not vitiate the claim, all other things being established. The fact that a spiritual authority is allowed to enter into a polygamous marriage [in Islam] also does not defeat the claim and is wholly irrelevant because polygamy is not the issue presented. I could write a separate article to address the issue of consent. Many defendants often cite consent as an affirmative defense and, therefore, that “there was no abuse.” To analyze consent as a defense, I can summarize a simple walk-through of this faulty reasoning as follows: Let us return to the elements of spiritual abuse: (a) using spiritual authority (b) for personal gain. Does an accuser’s consent negate the accused’s spiritual authority? No. Does consent negate that such power was used for the accused’s personal gain? No. As such, consent must be an affirmative defense—in other words, a “Yes, but…” defense. To put it another way, an accuser’s consent is separate from the accused’s state of mind, which is the concern at hand. To spell that out, consent as an affirmative defense would be “Yes, the accused used his spiritual authority for personal gain; but the accuser consented to this arrangement.” This reasoning is clearly absurd; consent here does not vitiate the abuse.



Why a Clear Analysis Matters for Cases of Spiritual Abuse Although some people may view certain actions as self-evident with respect to a claim of spiritual abuse, rarely is a situation ever that simple. Having a clear analysis of the claims and potential defenses is important for the following reasons:



If we claim spiritual abuse when that is not the appropriate claim, we risk diluting the very real and grave cases of spiritual abuse when they do happen. (a) Clarity: Because these cases are often contentious and sensitive, it’s important to avoid parties speaking past each other. Setting a clear understanding of claims removes room for doubt regarding the analyses of the claims, and avoids wasting time discussing issues and facts that are not relevant. Further, it is important to distinguish between those religious figures who use their spiritual authority to abuse and those whose religious position is only incidental to misconduct (and therefore, not abuse of authority). Acknowledging that religious figures are also imperfect avoids setting up congregants for disappointment through expectations that religious figures are perfect. (b) Due Process: Due process is not merely “innocent until proven guilty,” but also encompasses the fact that defendants have a right to know exactly what the potential claims are against them, so they can properly defend against those claims. If claims are not clearly laid out, defendants either will be unable to defend themselves or will defend themselves using facts that are not relevant. To ensure that irrelevant facts are not used to defend against their claims, the latter point is also important for claimants. (c) Avoid Discrediting Legitimate Claims: The gravity of spiritual abuse is unique because it not only affects one’s worldly state but also may affect one’s relationship to God; and it may even lead people to suffer existential crises. If we claim spiritual abuse when that is not the appropriate claim, we risk diluting the very real and grave cases of spiritual abuse when they do happen. (d) Precedent: It is essential to be aware of how such cases—and their corresponding analyses—may be used or referenced for future cases. If there is no coherent analysis at the outset, future cases will only be more confusing. (e) Remedies: Remedies often correspond with the crime. Without clearly articulating the issues and problems associated with a spiritual-abuse case, determining VOLUME 9 | ISSUE 1 | 2018
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The purpose of this article is not to establish the standards of conduct, but rather to provide examples and begin the work of clearly identifying what constitutes spiritual abuse.



Notes [1] This definition is admittedly a working definition for the elements of spiritual abuse. There are valid criticisms regarding this definition because it may be overly simplistic. For the purposes of this paper and to convey the overall framework of legal analysis, this is the most suitable definition. [2] Divorce here is used strictly in the religious context, in that the marriage took place solely as a religious ceremony outside of the State’s recognition and, therefore, the divorce occurred in the same manner.



References appropriate remedies will be difficult. As stated previously, there is a difference between religious figures who use their authority to abuse and those who happen to engage in misconduct. These two types should be treated differently.



Final Thoughts Legal analysis will not address or solve all the problems that face the (Western) Muslim or any other community, but it can establish a foundational framework within which to precisely address the problem of spiritual abuse. The purpose of this article is not to establish the standards of conduct, but rather to provide examples and begin the work of clearly identifying what constitutes spiritual abuse. This process requires the expertise of attorneys and those who are familiar with logic. To be clear, there are many other issues around spiritual abuse, such as moral, ethical, and social aspects, which legal analysis is simply not designed to address. We also need to consider methods and mediums of verifying evidence and presenting claims, and to what extent, and when, such presentations should be made public. Additionally, just because an individual is not found to be liable for spiritual abuse does not mean that a religious figure may not be liable for other abuses, or is still fit to be in a position of authority. These are all issues outside the scope of this article. But we can mitigate much of the fury and flames that accompany addressing spiritual abuse by being as precise as possible with our language and claims. n
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Edited by Mary O’Connell



broadcast media, including respected television news programs such as 60 Minutes and 20/20, have produced segments about cults, with heartbreaking descriptions of how cults deceptively recruit people who are vulnerable, and have a devastating impact on cult members, their families, and the larger society. Some campuses have begun to include information about cults in their training programs for residencehall Resident Advisors and counseling staff, and in their information distributed to new students. Ron was kind enough to answer some questions and share a little about himself and his current life:



Ron Loomis, center, surrounded by his family, from left:  Stephen R. Loomis, South Orleans, MA; Christine A. Loomis, Randolph, MA;  Cathy J. Skahill, Springfield, PA;  Thomas R. Loomis, Windham, NH.



Ron Loomis Reading through his curriculum vitae, you could easily be intimidated by the scope of Ron Loomis’s career. Over the span of more than thirty-five years of his professional life, he has held positions at the Universities of Minnesota and Wisconsin, Hamilton College, and at Cornell University, where his title was Director of Unions and Activities, a position he held for 23 years. He is a Past President of the Association of College Unions International (ACUI). In the arena of cult awareness, Ron is a pioneer and has been called upon as an expert witness, was invited to China by the China Anti-Cult Association to share his expertise, has been quoted in newspapers such as The New York Times, has appeared on TV and radio, and has written a chapter in the book Cults on Campus. He is also a past president of the original Cult Awareness Network (CAN). You could easily be intimidated by these credentials except for the fact that, as those who know him say, Ron Loomis “is a real doll.” The Hall of Fame Award bestowed on him by CAN, citing his “…wit amidst arduous work, and tireless attention to individuals in need,” gives a hint of his sunny nature. In short, Ron Loomis is a breath of fresh air. It was in the course of doing his job on campus that he first became aware of cult activities: Early on, I learned that people often become vulnerable to succumbing to a cult recruiter because they have experienced a traumatic event in their personal lives that they have not recovered from… or a major illness or tragic event. I became angry that cult recruiters were intentionally taking advantage of people in those circumstances, and [I] became motivated to educate people about cults… That early realization led to a lifetime commitment to shed light on the darkness of cult activities, which were little known and even less understood. Ron took it upon himself to educate people about the dangers inherent in cults. On his own initiative, he began to set up venues and give presentations. The educational programs he has now presented at more than 120 colleges and universities and at many other venues are comprehensive in their scope, with segments geared toward student affairs and auxiliary-services staff, chaplains, campus and area clinicians and mental health professionals, campus police and law-enforcement staff, and, of course, students themselves. The methodology includes workshops, panel discussions, lectures, and a talk by a local former member. His dedication did not go unnoticed, and students themselves selected him as an Honorary Member in the Cornell University Chapter of the Golden Key Honorary Society. When Ron was lecturing extensively on campuses, cults were not well known or understood. In more recent years, the print and



Mary O’Connell: What were some of the difficulties you faced (in doing cult work)? Ron Loomis: A few years after I became visibly involved in this work, representatives of one of the major cults contacted my employer and tried to get me fired. Fortunately, I had made key people at the university aware of what I was doing, and they approved. The threats wound up backfiring on the cult when the student newspaper wrote an article about it, which provided even more positive exposure to what I was doing to educate people about cults. MO: In an area so often filled with sadness, how did you stay motivated? How did you avoid burnout? RL: Early in my career, I was able to assist families with a loved one in a cult by putting them in touch with former members of that cult, and with exit counselors who assist families in getting their loved one out of a cult. Seeing families reunited was all the incentive I needed to continue my work. Burnout was never an issue and still is not. MO: Did you have a mentor? RL: Not just one. Many people who I met along the way inspired and motivated me. MO: What books are on your nightstand? RL: Most of my leisure reading is about sports. MO: Do you have a particular code you live by? RL: I have always tried to follow the Golden Rule: Do unto others as you would have them do unto you. MO: Your favorite quote? RL: My favorite quote comes from Satchel Paige, a pitcher in the old Negro Leagues baseball: “Don’t look back. Something may be gaining on you.” MO: What are you most proud of? RL: I have facilitated reuniting many cult victims with their families, which is incredibly rewarding. But I am most proud of my children, all four of whom are college graduates, three with master’s degrees, and my seven grandchildren, all of whom have graduated or are currently enrolled in college, or are too young to have started college yet. MO: What advice would you give those trying to help cult victims? RL: Get professionals and experts involved, as well as clergy, as soon as possible. ~ Ron is retired now and lives in Worcester, Massachusetts, where he seems to have created a life every bit as full and satisfying as before. To the question What is the most beautiful thing you’ve ever seen?, Ron Loomis responds, Too many things… so I’m unable to focus on just one. I have spent about twenty-five years doing hot-air ballooning in my free time… Since the best time to fly a balloon is right after sunrise and just before sunset, when the winds are calm, I have seen many beautiful sunrises and many beautiful sunsets. n VOLUME 9 | ISSUE 1 | 2018
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Book Review The Limits of Forgiveness: Case Studies in the Distortion of a Biblical Ideal By Maria Mayo Fortress Press, 2015. ISBN-10: 1451493088; ISBN-13: 978-1451493085 (paperback). $31.68 (Amazon.com) (Kindle, $22.99). 276 pages. Reviewed by Doug Duncan



In the monthly support group for former cult members that my wife, Wendy, and I facilitate, the topic of forgiving your former cult leader and the leader’s accomplices arises pretty regularly. This seems to be a particularly salient issue for people who identify as Christians because it is a prominent theme in the teaching of the church. Indeed, the Lord’s Prayer even has a line that says, “Forgive us our trespasses, as we forgive those who trespass against us.” People often believe that they are obligated to grant forgiveness to someone who has harmed them, regardless of whether that person has repented or even asked for forgiveness. To complicate matters



…she shows how victims are pressured into granting forgiveness in the name of a Biblical ideal, but then she shows how the Bible is being misread and misinterpreted… even further, there is the pop-psychology perspective that views forgiveness as necessary for self-healing. Wendy and I have always intuited that there is something wrong with this approach, and we have understood that, at the very least, people need to be encouraged to take all the time they need to forgive, and to allow themselves permission to be angry in the meantime. I often tell the story of C.S. Lewis, in his dotage, saying that he thinks he has finally managed to forgive the school master who tormented him in his youth. If C.S. Lewis had such a hard time arriving at genuine forgiveness, then maybe there is room for our support-group members to allow themselves time to process what they have endured. 22 20
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Thankfully, we now have more than our own therapeutic instincts to bolster this view. In The Limits of Forgiveness: Case Studies in the Distortion of a Biblical Ideal, Maria Mayo does a masterful job of laying out what is wrong with the common understanding of forgiveness, and she illuminates the misinterpretation and misapplication of what the Bible actually teaches on this difficult topic. The topic is personal to Mayo. When she was a young woman, she was attacked in her home by an intruder and nearly beaten to death. After suffering this horrific trauma, she awoke from a coma and was further victimized by well-meaning but insensitive people, who would tell her things such as “You will never be fully healed until you forgive the man who did this.” She knew this was wrong, just as Wendy and I know that people in our group are missing something in their understanding of forgiveness. Fortunately, Mayo is a trained theologian and a skilled writer, so she is able to explore the subject with depth and insight. She states her purpose in her introduction: “This book seeks to examine and provide alternatives to Christian forgiveness imperatives that are presented to victims of wrongdoing in general and violence in particular” (p. 2). Mayo explores the issue of pressuring victims to forgive across three contexts: the restorative justice movement, the Truth and Reconciliation Commission in South Africa as that country was transitioning out of apartheid and into democratic rule, and in the process of pastoral care for victims of domestic violence. In all of these cases, she shows how victims are pressured into granting forgiveness in the name of a Biblical ideal, but then she shows how the Bible is being misread and misinterpreted in support of a modern concept of unilateral forgiveness that is not the same as what the Scripture really teaches. Certainly, the issue of what the Bible really teaches about forgiveness may not be germane—or even interesting—to people who do not think of themselves as Christians, but it is of paramount importance to those of us who do. If Mayo is correct, then much of what is taught in our churches is, indeed, the distortion of a Biblical ideal. She examines all of the major passages, and finds nothing to support the modern concept of forgiveness for self-healing. Forgiveness in the Scriptures is almost always spoken of in the context of restoring broken relationships and requires repentance by the wrongdoer. Without that repentance, there is really nothing to forgive. Also, she shows instances in which Jesus seemed to instruct his disciples that forgiveness is optional, and she has a thoughtful interpretation of Jesus’s notable prayer on the cross, “Father, forgive them; for they do not know what they are doing.” Through it all, Mayo takes a high view of Scripture. She respects the text, and really tries to uncover the correct reading. In fact, she makes the case (convincingly, in my view) that the purveyors of the conventional wisdom are the ones



who are not being careful with the Scriptures by projecting onto them modern ideas of forgiveness that are derived from pop psychology. Of course, doing this has huge negative consequences, as she shows in each of her examples. To take just one, in many Christian—and especially Evangelical— churches, pastors will often counsel victims of domestic violence, generally women, that they need to forgive their



...forgiveness can be a wonderful thing when done in the right context for the right reasons, and the persons requesting it have real remorse... husbands in order to keep their marriage together. Sometimes, this leads to terrible outcomes by encouraging women to return to their abusive homes only to be further brutalized. Of course, everybody acknowledges that forgiveness can be a wonderful thing when done in the right context for the right reasons, and the persons requesting it have real remorse for their actions and have genuinely had a change of heart. Nobody objects to this; but forgiving people who



have not repented and not attempted to do their part to make amends does not seem to be what the Bible requires of us, and this difference has profound implications for former cult members who are still trying to live as Christian believers. I would recommend The Limits of Forgiveness: Case Studies in the Distortion of a Biblical Ideal by Maria Mayo to any Christian believer struggling with what to do about forgiving somebody who has wronged them. n



About the Reviewer Doug Duncan, MS, LPC, was a member of an aberrant religious group for more than twenty years. After defying the cult leader and marrying Wendy, they eventually left the cult and Doug began the task of rebuilding his life. He enrolled in a master’s program in counseling and earned a degree and license to practice therapy. After working on their cult recovery issues by reading all the available cult literature, attending conferences, and becoming involved with ICSA, Doug and Wendy started a ministry to increase others’ awareness and understanding of cults. They are frequent presenters at churches, civic groups, and conferences, and also facilitators of a support group for former members of cults and high-demand groups. Additionally, Doug offers individual counseling to former members. n VOLUME 9 | ISSUE 1 | 2018
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abstract — surrealism My Journey Back to Myself After ISKCON By Nori Muster



M



y first memory of creating art was in the Los Angeles public school system. The teachers had us painting every day. I also remember other creative activities, such as constructing boats and drawing the Los Angeles Harbor on the playground. I took art classes all through school. However, joining the International Society for Krishna Consciousness (ISKCON) the day after college graduation put a 10-year hold on my art. The ISKCON leaders allowed us to do artwork only if it was part of our service, such as the devotees who did illustrations for the books.
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During my decade in ISKCON, I lost not only my permission to do artwork, but also my soul. I worked in the ISKCON public relations (PR) office, and it was my job to make the organization look good. I wrote positive news for the PR newspaper, the ISKCON World Review. I knew about crime taking place within the organization—drug smuggling, assault, and murder—but in most cases I just closed my eyes and lived in denial. In a couple of situations, I acknowledged a guru’s bad behavior, but told myself any offenders would soon be expelled or excommunicated because they did not represent the real organization.



The lies caught up with me in 1988, and I quit my position in the PR office and left. However, I may have witnessed too much and waited too long to resign because I left feeling stained with ISKCON’s criminal filth. The worst experience for me was when people from the organization conspired to murder Steven Bryant, a vocal critic, near the LA temple in 1986. I knew the victim personally and was shocked that devotees of Krishna would kill him. Besides the guilt I felt for ISKCON’s crimes, I had to face myself. I had become an organization lackey with no ability to think critically. While still living in ISKCON, I gradually began to realize what was going on. By 1988 I had decided to write a memoir and signed up for classes such as Autobiography Into Fiction and Writing As Healing through UCLA Extension. Within a week of moving away from the temple, I started taking art classes, including Dreamscapes: Drawing From Dreams, and The Spiritual in Art, with artist and UCLA instructor Linda Jacobson. Linda helped me work through the creative blocks ISKCON had given me. Soon after that, I moved to Oregon and went back to school for a Master’s of Science degree studying art therapy, counseling, and juvenile justice. After moving back to Arizona, I studied oil painting with Lu Bellamak at her private school in Scottsdale. From my time in the UCLA Extension Writer’s Program, I had written a 500-page manuscript I would later develop into my memoir, Betrayal of the Spirit. Around the time I left ISKCON, I had a dream that I was wearing a beautiful robe lined with images of Hindu deities. I painted The Dream Robe sometime later and still remember from the dream that I carefully folded the robe and put it in a box in the trunk of my car to protect it. In waking life, I stored my manuscript safely in a drawer for several years. I call my art style Abstract Surrealism. Surrealism is usually dreamlike realism, but my art is abstract. Nearly every piece I’ve ever done fits into the Abstract Surrealism category. The images here are from 1990 through 1996, when I went from freshly out of ISKCON to serious graduate student, to dedicated writer-researcher and artist. Some of the paintings simply reconnected me with things I still found sacred. One such numinous painting for me is Jayananda’s Vision. ISKCON started Ratha Yatra festivals in America to mirror the cart festivals in Orissa, and Jayananda had the engineering skills to build the carts. While dying of cancer, he supervised the building of the carts for the Los Angeles Ratha Yatra. To scout out a parade route, his friends drove him to Venice Beach and took him out on the boardwalk in a wheelchair. When I was a member, I felt close to



Jayananda because my boss always told me to think of him if I ran into any problems with my work to help promote the second Los Angeles Ratha Yatra. For the first few months living in Oregon, I attended art classes at a local park, Bush Barn, and disciplined myself to paint every day. The Child Krishna



During my decade in ISKCON, I lost not only my permission to do artwork, but also my soul. watercolor on black paper is the child Krishna riding on a calf. Krishna was born a prince, but to hide him from the evil King Kamsa, Krishna’s father took him to a farm in Vrindavana, where he grew up as a cowherd. I love the abstract quality of the painting, and how easily it came from the paintbrush. While in Oregon, I remained in contact with ISKCON. Several times, I flew to Los Angeles to stay with my friends in the ISKCON Pyramid House in Topanga Canyon. Some years later, the couple who owned the property went through a protracted divorce after the woman’s son killed himself with a gun. The situation was a nightmare, but in happier times, I sat in the couple’s loft shrine and drew an ink and watercolor portrait of their Gaura-Nitai deities. In 1994, my husband and I traveled to Edinburgh, Scotland to find his roots. The siege of Edinburgh Castle started in 1571, and English forces held Edinburgh for 2 years. When the Castle fell in 1573, the forces quartered and hung my husband’s ancestors from the market cross. We got to see the crosses and the John Knox House, where his ancestors had lived before the siege. Visiting Edinburgh and learning of the violent history of my husband’s ancestors connected me with something visceral and real. After I started as a student at Lu Bellamak’s school, I soon painted Edinburgh Castle based on my photographs. The unicorn on the mountain is a part of me that wanted to reunite with something real about my own life. Feeling a need to be near old friends, in 1995 I rented a studio apartment in the Fairfax District near the Los Angeles County Museum of Art (LACMA). At that time, LACMA had a traveling exhibit of Wassily VOLUME 9 | ISSUE 1 | 2018



25 23 7



Kandinsky’s Improvisations. He is my favorite artist, and I love his Improvisations series. I bought a LACMA membership and went to the Museum every day to sit in front of the huge paintings and draw them. LACMA also has a permanent exhibit of Asian artwork, including room after room of ancient deities. That year, the Museum became my temple, and the guards recognized



Using art to work through my ISKCON experience helped me find what I was looking for in the first place… me as a familiar site, sitting on the floor with my sketchpads and pencils. The drawing of Ganesh, the elephant god, is one of the dozens of drawings I did during that time. The ISKCON leaders had told us we would lose our connection with god if we ever left the temple. Despite their negative programming, I found a deeper connection with spirit simply by sitting quietly and sketching. Another reason I got the Fairfax studio was to spend more time in Los Angeles and learn more about the children of ISKCON. A few years after completing my graduate work, I found out ISKCON had abused a generation of children in their boarding schools. The children told me they resented the PR department because we used their photographs in our publications, but ignored their suffering. That experience and the suicide of Jivananda soon after forced me to acknowledge how brutal life had been for the first cohort of ISKCON’s children. I felt a debt to the children and wanted to take them under my wing. After giving up the Fairfax studio, I invited several young adults who had grown up in ISKCON to visit me at my house in Arizona. We did artwork every day, and I preached to them about the importance of having a job. I even hired them to do yard work and other chores around my house. Each of them went on to become successful, working for a living. The Angel of Vrindavana was one of the paintings I did during that time. It’s based on the map of Vrindavana, the holy land of Krishna’s childhood, where some of the worst ISKCON child abuse had taken place. I sketched the map on a large canvas, and painted an angel witnessing the 26 24
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abuse. The angel’s face is red, showing her shame and anger. The ISKCON property, the scene of the abuse, is covered in dark clouds. I told my art teacher Lu Bellamak about my bad experiences in ISKCON, and that I was writing a book about it. She encouraged me to paint images to desensitize myself to ISKCON, and make a new connection with India that was my own. The Old Babaji came from a photo of the Kumba Mela, a religious gathering at the Ganges River. Lu and I made up a palate of pinks and browns to surround the old Babaji with color. I loved the painting, and it haunted me for years. The last image in this series is Jiva Takes Flight. This was another large oil I completed as a student of Lu Bellamak. The mountains and sea were images I had seen on a recent trip to Puerto Vallarta, Mexico. The buildings on the left mountain were from photographs of the hotel where we stayed. The building on the right mountain was an imagined Mayan or Aztec pyramid. The dragon symbolizes Jivananda. Like Catholics, Hare Krishnas believe suicide victims go to hell or purgatory, but I envisioned Jivananda flying through a cloud hole into heaven. I still get emotional when I think of Jivananda’s short life, and how his death led me to look for the truth about the children of ISKCON. Using art to work through my ISKCON experience helped me find what I was looking for in the first place: a connection with a personal higher power. Each image crystalized on canvas, paper, or drawing board allowed me to process bundles of confusion and negative feelings. I’m grateful for the time I had to devote to my healing, and for the friends and teachers who helped me dig in and find what needed to be said. n



About the Artist Nori Muster, MS, is the author of Betrayal of the Spirit: My Life behind the Headlines of the Hare Krishna Movement (University of Illinois Press, 1997), Cult Survivors Handbook: Seven Paths to an Authentic Life (2000), and Child of the Cult (2010). She was an ISKCON member from 1978 to 1988, then earned her Master of Science degree at Western Oregon University in 1991 doing art therapy with juvenile sex offenders. She is currently a freelance writer and adjunct professor based in Arizona. Her website for culticstudies information is surrealist.org/cults/ n



Arts: Paintings



By Nori Muster



Jayananda’s Vision (1990; acrylic on drawing board, 14” x 18”)



Child Krishna (1992; watercolor on paper, 8” x 10”) VOLUME 9 | ISSUE 1 | 2018
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Gaura-Nitai (1994; watercolor on paper, 8” x 10”)



Edinburgh Castle (1994; oil on canvas, 30” x 40”) 28
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The Angel of Vrindavana (1996; oil on canvas, 50” x 40”)



Ganesh (1995; pencil on paper, 11” x 14”) VOLUME 9 | ISSUE 1 | 2018
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Old Babaji (1996; oil on canvas, 30” x 40”)



Jiva Takes Flight (1996; oil on canvas, 30” x 40”) 30 28 20
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, Correspondents Reports Reports From



Austria



Friedrich Griess Esotericism The municipality of Gerasdorf equips kindergartens, schools, and the town hall with stickers designed to protect against electromagnetic radiation. The producer Waveex offered 120 stickers, with an ordinary price of 24,90 Euro, at no cost. Lower Australian International Schools (LAIS) and the Anastasia movement, based on the books of Wladimir Megre, are also popular in Austria, though they are heavily criticized by pedagogic experts. Fiat Lux The founder of Fiat Lux, Erika Bertschinger-Eicke, alias “Uriella,” now 88 and obviously seriously ill, sold her house in Müllnern (Carinthia). Scientology Wilfried Handl has been a Scientologist for 28 years, during which he was director of Scientology in Austria for 2 years. Around the year 2000, he left Scientology and since then has been serving as a consultant. He has written several books and has created a blog at https://wilfriedhandl.org



Report From



France and FrenchSpeaking Countries Catherine Perry Buddhism (France and Belgium) The renowned Tibetan lama Sogyal Rinpoche, founder of Rigpa, an international network of 130 centers and groups that present the Buddha’s teachings in the West, is now “disgraced,” as the Dalai Lama stated on August 1, 2017 (Dalai Lama, 2017). According to a Rigpa press release, Sogyal, 70, officially retired on August 11, 2017. A tireless advocate



of Buddhism in the West and author of The Tibetan Book of Living and Dying (1992), which sold 2.8 million copies worldwide, he also founded the West’s largest Tibetan Buddhist temple, Lerab Ling, at Roqueredonde in southern France. The Dalai Lama formally inaugurated this temple on August 22, 2008, in the presence of Carla Bruni Sarkozy, then France’s first lady, and other dignitaries, including French Minister of Foreign and European Affairs Bernard Kouchner. For years before his resignation, scandals surrounded Sogyal; but hardly anyone, it seems, took notice, not even in August 2016, when he punched a nun in the stomach in front of more than a thousand students gathered at Lerab Ling to hear him preach. Previously, in 2015, the President of Rigpa France, Olivier Raurich, had resigned. As he explained in an interview to the French magazine Marianne, “[he] had come for teachings on humility, love, truth, and trust, and [he] found [him]self in a quasi-Stalinist environment and permanent doubletalk” (Brown, 2017). Furthermore, in September 2016, the French anthropologist Marion Dapsance had published a book entitled Les Dévots du bouddhisme [The Devotees of Buddhism], in which



she denounced abusive behavior that she had witnessed personally during 2 years spent at Lerab Ling. Several scholars of Buddhism in France dismissed her study, which stirred intense controversy among French Buddhists (Lesegretain, Jan. 30, 2017). It was only in July 2017, when a group of eight current and former followers wrote a letter to Sogyal accusing him of sexual, financial, and other abuses, and sent a copy of this letter to the Dalai Lama, that Sogyal had to resign from the position of spiritual leader, although he did not admit to the truth of any of the allegations. This letter obliged the distinguished French Buddhist monk and neuroscientist Matthieu Ricard to take a position on the matter, judging the comportment of Sogyal to be “inadmissible” (Ricard, 2017), while the Buddhist Union of France decided to exclude Rigpa. Daniel Sisco, President of the Association des Familles et Individus Victimes de Sectes [Association of Families and Individuals Victims of Cults], ADFI Paris IDF, pointed out how challenging it can be “to assemble proofs in the domain of psychological domination ... because it is the word of one person against another[,] ... but this can change when five or ten people say the same thing about an individual” (Evenou, 2017). In 2016, ADFI Paris VOLUME 9 | ISSUE 1 | 2018
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, Correspondents Reports IDF recorded 18 cases of abuse in the French Buddhist community (Evenou, 2017). Meanwhile, after an initial application dating back to March 20, 2006, Buddhism is about to become recognized in Belgium, not as a religion but as a nondenominational philosophical organization, according to the second paragraph of Article 181 of the 1830 Belgian Constitution, which already recognizes laicity as a nondenominational philosophy. Article 181 also recognizes six religions: Catholicism, Protestantism, Anglicanism, Orthodoxy, Judaism, and Islam. Conversations between the Minister of Justice Koen Geen and representatives of the Buddhist Union of Belgium (Union bouddhique belge, or UBB) suggest that the official recognition of Buddhism should occur before the end of the current legislature, in May 2019. With more than 100,000 practitioners and 28 UBB associations, Buddhism makes up an important community in Belgium, albeit a nonreligious one, as UBB’s president Carlo Luycks has clarified (Lesegretain, Apr. 25, 2017). Once Buddhism is recognized, Union delegates such as monks and lamas will receive state salaries and will serve in prisons and hospitals, while courses on Buddhism will be taught in state schools, among other privileges that result from official recognition. It should be noted that, in funding religions and nondenominational organizations, the state also aims to control their activities and to prevent less transparent sources of funding. Cults in France Following the 1995 collective murdersuicide of the Order of the Solar Temple, the French government began to crack down on cults and, in June 2001, it promulgated the controversial About-Picard Law—updated January 2017—which allows for the ban of religious groups that “infringe upon human rights and fundamental freedoms” (Legifrance, 2017). In the past few years, however, it seems 32 30
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that the government has let down its guard: “French sects have continued to expand, with more than 600 groups active today compared with just 200 in the mid-1990s,” and “According to the latest report from the government’s cult-tracking agency, sectarian activity jumped from 954 incidents in the first half of 2015 to 1,266 in the first half of 2016” (Nugent, 2017). Didier Pachoud, president of GEMPPI (the Group for the Study of Thought Movements and Protection of the Individual), observes that smaller groups, such as holistichealing or meditation groups, now tend to replace large groups and thus more easily elude identification and tracking (Nugent, 2017). Laure Telo, president of the CCMM (Center against Mental Manipulations), concurs, expressing her preoccupation with the rapid development of alternative medical treatments. On October 14, during its annual convention, the CCMM noted that patients increasingly turn to alternative medical treatments, which may be “entryways to [cultic] abuses” or “charlatanism” (CCMM, 2017). The CCMM also estimates that 40 percent of the French population has recourse to alternative medicine, among whom a great number are cancer patients.



The increase of smaller cultic groups might explain why MIVILUDES (the Interministerial Mission to Monitor and Combat Cultic Abuses) has remained largely silent since its last report in 2015, although between 2,500 and 3,000 cases per year were brought to the group’s attention (Mascret, 2017). Regarding major cults, on November 8, 2017, the Council of State approved the refusal by the National School of Magistrates to communicate to the Church of Scientology Celebrity Center (ASES-CC) the names of participants registered in its training sessions on cultic abuses. The Council explained that communicating these names to the ASES-CC could jeopardize both public security and the security of individuals. The ASES-CC wanted to use documents with these names to call into question the impartiality of magistrates who had participated in these training sessions and who had ruled on matters pertaining to the church (Legalis, 2017). Jehovah’s Witnesses April 19, 2017, marked the release in France of a Franco-Italian feature film that recounts the evolution of a Jehovah’s Witness after she discovers love for a man outside her community.



, Correspondents Reports Director Marco Danieli’s debut, La Ragazza del mondo [Worldly Girl], or in France, L’Affranchie [The Emancipated Woman], won the Lizzani Award at the 2016 Venice Film Festival. Basing his plot on the experiences of a friend, Danieli takes the viewer deep inside the stark world of Jehovah’s Witnesses. The film made an impression because this religious movement is not well known in France (Racque, 2017), although it was granted legal status in 1906 and officially counts more than 100,000 thousand followers in the country (jw. org). MIVILUDES has not categorized Jehovah’s Witnesses as a cult, although it closely watches the group’s activities, having received notifications from former members about abuses. Serge Blisko, President of MIVILUDES, asserts that, “In several respects, one may almost see them as a classical Christian religious minority” (Racque, 2017). French critics almost unanimously recognized the film’s balanced treatment of its subject matter and its avoidance of binary clichés. In the director’s words, “We discovered a very cohesive and organised community, they’re very determined.... We tried to be objective and realistic in portraying that world, we tried to make all the characters three-dimensional because they all have a dark side to them, including the protagonist” (Danieli, 2016). Mormonism On April 7, 2017, former US presidential candidate Mitt Romney and his wife Ann attended the inauguration of the first temple in France of the Church of Jesus Christ of Latter-Day Saints. Located in Le Chesnay, next to Versailles, this temple opened its doors to visitors for guided tours until its consecration on May 21, when it became exclusively a place of worship for Mormons. The presence of Mormons in France dates to 1849 (RFI, 2017), and the first French Mormon temple was founded in Tahiti, French Polynesia, in 1983. Although there are already 110 Mormon churches in France, none of



them may serve the sacraments of baptism, sealing—as marriage is called, or ordinances for salvation on behalf of deceased persons. Until now, Mormons in metropolitan France who wished to participate in such ceremonies had to travel to Bern, Switzerland, where a temple was dedicated in 1955. Today, Mormons claim 38,000 followers in metropolitan France and 22,000 in overseas departments, figures based on the number of baptisms (Laffargue, 2017). According to Bernadette Rigal-Cellard, professor of American Studies at the University of Bordeaux Montaigne and author of the 2012 book La Religion des Mormons [The Religion of the Mormons], it is more accurate to count approximately 20,000 practitioners in all French locations (Laffargue, 2017). The mayor of Le Chesnay, Philippe Brillaut, estimates that the new temple and its annexes cost 80 million Euros to build (Laffargue, 2017).



number of active followers may be closer to 2,000 (Bilodeau, 2017). Distinct from religious cults, Raëlism is atheistic and denies the existence of the soul. Its attraction lies in its promotion of peace, the progress of humanity, gender equality, sensuality, and sexual liberation—on August 26, 2017, women in Geneva celebrated the tenth international day “Go Topless,” which was initiated by Raëlism. In France the association dissolved itself on September 13, 2003, believing it was a victim of harassment by the government and various organizations.



Though sometimes alleged to be a cult (Hassan, 2016), Mormonism is not considered as such by the French watchdog agency MIVILUDES (Segalas, 2017). What seems certain is that the existence of this new temple will serve to advance Mormonism as an institution in France.



In 1995, a commission of inquiry on cults had issued a report through the National Assembly that categorized the movement as a cult, particularly for its financial abuses. This categorization explains why its retreats—referred to as the Happiness Academy—take place in locations outside France, such as Croatia, which is featured in the film Bonheur Académie. As though to show that the film does not endorse Raëlism, UniFrance—an organization for promoting French films outside France, and the Cultural Services of the French Embassy in the United States supported the film’s release at the 2017 New Directors/New Films festival in New York, March 15–26.



Raëlism



Veganism and Antispeciesism



On October 15, 2016, a hybrid fiction and documentary film was released in France that dramatizes the activities of Raëlians in their annual summer retreat in Croatia. Through the adventures of two French female protagonists who participate in this retreat, Bonheur Académie [Happiness Academy], by Kaori Kinoshita and Alain Della Negra, also conveys the teachings of Claude Vorilhon, who calls himself Raël. Now 71 years old, Raël believes that a race of extraterrestrials called the Elohim, some of whom he alleges to have met in 1973, created life on Earth using cloning technology, with the final creation being humans.



The launch in November 2017 of a Loving Hut restaurant in the heart of Paris, at 92 Boulevard Beaumarchais, close to Le Marais neighborhood, seems to have reopened a discussion about veganism as a cult (Hamet, 2017). The Loving Hut chain, founded in 2009 by a Vietnamese-born woman, “Supreme Master Ching Hai,” whom many perceive to be a cult leader, serves in part to finance the operations of Ching Hai’s international businesses. However, if Ching Hai promotes the vegan lifestyle, it does not necessarily follow that most vegans are cultic. And although veganism may be spreading in France, as evidenced by an increasing number of blogs and book publications, there is little in this movement that links it to cults. When the lifestyle is embraced for ethical reasons, veganism may



Founded in 1974, and with its seat in Geneva, Switzerland, Raëlism claims to have more than 85,000 followers worldwide (rael.org), although the
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, Correspondents Reports appear to be a “religion of substitution,” as the German Protestant theologian Mai Funkschmidt argues (Roth, 2017), or it may even appear to be a religion, as Professor of Law and Ethics Lisa Johnson asserts (Johnson, 2015); but does this mean that it is a cult? If veganism does include cultic characteristics, such as being a group that, in Michael Langone’s words, “considers itself to be an elite,” where “dissenting members are always wrong,” it is also the case that a cult is characterized as “a group or relationship [that] seems to enforce an exploitive compliance through subterfuge” (Langone, 2017). In addition, a cult typically shows one or more of the following behaviors: “psychological manipulation, psychological abuse, spiritual abuse, brainwashing, [and/ or] mind control” (Langone, 2015). This cannot be said of ethical veganism, which is closely connected to antispeciesism as a philosophical outlook, in distinction to a religion. François Jaquet, researcher at the University of Geneva, Switzerland, states that “the philosophical beliefs [in antispeciesism]—for instance that the welfare of animals is as important as that of humans—do not proceed from faith because they are sustained by arguments” (Roth, 2017). For the historian of religions Jean-François Mayer, despite absolute imperatives, antispeciesism cannot be linked to religion because it has neither rites of passage, nor an explanation of the origin and destiny of the universe, nor a link to transcendence (Roth, 2017). Jehovah’s Witnesses (Quebec) The case of Éloïse Dupuis, who died in October 2016 from complications after giving birth to her son because she refused blood transfusions (see ICSA Today v. 8, no. 2), has continued to stimulate strong debates. Quebec law states that an adult who is sound in mind, conscious, and well-informed may accept or refuse a medical treatment. The patient’s decision must be “free and enlightened” (Bureau du coroner, 2017). According to the Quebec Charter of Human Rights and 34 32



ICSA TODAY



Freedoms, everyone has the basic rights to freedom of conscience and religion. On November 14, 2017, Luc Malouin, the adjunct coroner in chief who investigated this case, announced his much-awaited report on Dupuis’ death: In five instances, he said, she refused blood transfusions with full awareness of the possible consequences. Far from setting this case to rest, the coroner’s report has rekindled some people’s determination to denounce as an aberration the Jehovah’s Witnesses rules in such cases. Michel Morin, a lawyer who is keenly interested in the religious movement and in Éloïse Dupuis’ death, is preparing a book on the subject. He declared that, “Free and enlightened consent is a consent without constraints, threat, or pressure. I don’t believe it. She was born in a Jehovah family. All her life, she was told that it was against Jehovah’s will to receive blood transfusions” (Agence QMI, 2017). The constitutionalist lawyer Guy Bertrand expressed his shock that the medical authorities did not rush to the courts: The rights of the child should have been defended equally before the court. The child has the right to security, which includes the security of his mother, the security of a life system in which his mother plays an important role. (Boutros, 2017) A former member of the Jehovah’s Witnesses, Kristy Cuevas, whose life was saved by a blood transfusion, confirmed that “You really are going to lose your friends, your family, your community if you make that choice.... Which is another reason why it’s really coercive. ... Where does religious freedom begin and the right to live end?” (Laframboise, 2017). In an editorial for the daily newspaper Le Soleil, Pierre Asselin blamed the Jehovah’s Witnesses for Dupuis’ death and highlighted a paradox in Quebec: While we tear our shirts over state employees wearing a scarf in the name of religious neutrality, a religious group can prevent doctors from



making the gestures that could prevent a death that is as avoidable as it is useless. This is absurd and aberrant. (Asselin, 2017) The coroner’s report has also provoked a request from the deputy of the opposition, Agnès Maltais, that the Committee on Institutions study the indoctrination methods of structured cults and their impacts on members of these cults (Bussières, 2017). As for Jehovah’s Witnesses in Quebec, they declared they were grateful for the coroner’s report (Boutros, 2017). Report From



Germany Friedrich Griess Reichsbürger The Reichsbürger phenomenon is very similar to the Freemen in the Anglican world. The Reichsbürger do not recognize the Republic of Germany, which they call a “company,” and they claim that their valid state would be the German Empire from 1937 (under Hitler, and with parts that today belong to Poland). A brochure has been published that analyzes the ideas of the Reichsbürger and suggests how to confront their ideas. The increasing activity and number of the Reichsbürger is causing problems for the authorities. There are more members of the group than was known before now: The estimated number as of September 30, 2017, is 15,000, of whom 900 are on the extreme right, and 1,000 own weapons. A special figure in this connection is Peter Fitzek, in Wittenberg, who calls himself the “King of Germany,” now jailed for illegal banking. His property has been raided by the police. A television documentary shows some similarity of ideas of “green esotericism” and the philosophy of the Reichsbürger. Waldorf Waldorf Steiner Schools have a problem that arises from their being attractive to far-right-minded parents, especially



, Correspondents Reports volumes of Lindstein’s trilogy have just been translated into Polish as Sekta z wyspy mgieł (A Cult From the Isle of Fogs) and Sekta powraca (The Cult Returns). The translator was Urszula Pacanowska Skogqvist. Report From



Slovakia Piotr T. Nowakowski



the Reichsbürger, or Reich Citizens, who seem to see a similarity between their ideas and those of Rudolf Steiner.



The inventor of the Germanic New Medicine, Ryke Geerd Hamer, died on July 2, 2017, at the age of 82 in Sandefjord (Norway), where he had taken refuge to escape prosecution in various countries. Trusting his theories caused the death of many people who abandoned conventional medicine.



France, Austria, Poland, Latvia, and the Czech Republic, and who claims to be advancing in Slovenia, is trying to expand its property in Springern (Germany) and to have a higher tower than the nearby Christian church. The guru obviously does not meet his own spiritual and moral standards; for example, he seemingly did not read the scriptures of recognized Buddhist leaders, and although he originally prescribed celibacy to his pupils, he has same-sex relations with some of them.



Colonia Dignidad



Report From



Germanic New Medicine



Hartmut Hopp, previously a medical doctor in the Colonia Dignidad, a German criminal sectarian compound in Chile during the regime of Pinochet, is to be jailed in Germany. Buddhism The Diamond Path of Lama Ole Nydahl is drawing criticism for the leader’s lifestyle, including his claims of having had sex with 500 women. Bhakti Marga This movement, led by Guru Vishwananda from Mauritius, who has followers in Germany, Italy,



Poland



Piotr T. Nowakowski On November 18, 2017, a meeting with Mariette Lindstein, a Swedish writer, was organized in the Warsaw bookshop Świat Książki (“The World of the Book”). The meeting dealt with threats from cults. After 25 years of Mariette’s adherence to the Church of Scientology, she escaped from the organization, simulating mental illness. It is said that she was responsible for recruiting Tom Cruise to the cult. She has described her experiences in a bone-chilling trilogy about her life in the cult. The first two



On September 24, 2017, the Slovakian website interez.sk focused on the problem of cults in this country, publishing an article titled “Sekty máme aj na Slovensku. Prečo majú neustále nových členov?” (“We Also Have Cults in Slovakia. Why Do They Constantly Gain New Members?”). The author added in the subtitle, “They’ll find you a partner but they may lead you to a suicide. These are cults in whom thousands of people believe in Slovakia.” The number may be exaggerated, but cults or new religious movements in Slovakia are not a myth. The examples given in the article are the followers of the Unification Church, who became active in Slovakia just after 1989. There are also more than 17 thousand Jehovah’s Witnesses in this country of 5.5 million people. Another organization is the Mormons, who appeared there in 2006. The author of the article writes that there is only a thin line between cult and religion. You can easily run from one to the other. We read in the article that A cult does not violate anything in our laws. It is simply a religious community that is separated from the official Church. These are closed groups that, in most cases, reject outside cooperation and only devote themselves to their community. … Strong authority is gained by the leader – a charismatic personality, proclaiming salvation or protection of lost souls. To what extent his conduct is moral, it is questionable. (interez, n.d., para. 1) VOLUME 9 | ISSUE 1 | 2018
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, Correspondents Reports There are very few cult awareness centers in Slovakia. The association Integra, which operates in Banská Bystrica, is the only one mentioned. The association’s representatives estimate that there are 25 to 40 communities in Slovakia that they call destructive.



salvation of its members by means of amplifying the individual’s spiritual conscience”; the Church also provided proof that this request is widely accepted among the populace.



Report From



Last July, a pregnant 26-year-old woman, Fernanda Pereyra, was murdered in Rincón de los Sauces (Neuquén, Argentina), and her corpse was burned during a ritual. Three suspects who are involved in drug trafficking and who practice Satanic and Afro-American rites were accused of the crime. Investigators point to the sacrificial cult of Santa Muerte (“Holy Death”), an Argentine version of the Mexican Santa Muerte, and to the worship of Destranca Rua, a Quimbanda cult.



Spain and Latin America Luis Santamaria Translated by John Paul Lennon Groups of Christian Origin In September, a judge in Asunción (Paraguay) authorized the lawyers of the Hospital de Clínicas to use blood transfusions for a woman suffering from serious anemia due to cysts in her ovaries; she was refusing the transfusions because she is a member of the Jehovah’s Witnesses. The hospital director stated that “the constitution guarantees right to life” above and beyond her beliefs. A court in the Dominican Republic allowed a clinic to order a blood transfusion for a 2-week-old baby whose parents, members of the Jehovah’s Witnesses, were refusing that treatment. According to the country´s laws, the judge considered the transfusion necessary to protect the baby’s life. Groups of Asian Origin Guru Swami Jyothirmayah, close collaborator of “His Holiness” Sri Ravi Shankar, leader of The Art of Living Foundation, was in Spain in September, where he took part in a personalgrowth festival in Marbella (Málaga); he was also at a conference organized by a Catholic school in Madrid. Church of Scientology In August, the Church of Scientology presented a request to the General Directorate of Religious Associations of Mexico to become a legal religious association. To this end, the Church handed in its statutes that state its aim is to “seek the religious freedom and 36 34
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Esoteric Groups and Afro-American Cults



In the month of August, the Argentine lawyer Héctor W. Navarro lodged a complaint in Madrid against the Peruvian citizen Felix Steven Manrique on the grounds of falsifying a public document, usurping titles and honors, and making aggravated threats. Manrique is the leader of a small Gnostic sect founded by himself in Lima, Peru, in which he calls himself “Prince Gurdjieff”; he is guilty of having kidnapped a young 18-year-old Spanish woman through the Internet who fled her home to join the Prince. On the Internet, Manrique has published a multitude of falsified documents, in one of which he proclaims himself successor to the Spanish throne. At the beginning of September, Lima (Peru) city authorities searched a few esoteric centers and found medications not suitable for human consumption that are used by warlocks to “return sexual prowess” to clients. They also found two human hearts in a freezer. A 19-year-old woman was murdered in an Umbanda temple in Billinghurst (Buenos Aires, Argentina) in September of this year. A pai (Umbandan priest) was detained together with other accused. The victim was found inside the temple with a knife sticking in her neck.



Chilean media have reported on the disappearance of Natalia Guerra, a member of the sect led by Antares de la Luz: Guerra stands accused of parricide (murder of a parent or other close family member) and has not been incarcerated yet. In November 2012, Guerra had given birth to a child fathered by the group leader, and the group sacrificed the infant a few days after birth because the end of the world was drawing near. New Age, Shamanism, and Pseudotherapies Spanish psychologist Enric Corbera, founder and leader of Bioneuroemoción (a pseudotherapy that garners three million Euro a year) has brought a lawsuit against the national platform for sect prevention, RedUne, and one of its spokespersons, Emilio Molina, for the association’s information and prevention work, and particularly for a dossier the organization put together and published on the Internet about Bioneuroemoción. Corbera describes RedUne’s actions and dossier as “a campaign of slander and defamation.” In Ecuador, a Shaman of the Tsáchila indigenous people has been accused of an alleged sexual assault on a young female tourist who was participating in a healing ritual that included drinking ayahuasca (a vegetable hallucinogenic substance). The center where the alleged aggression took place has been closed until the events are investigated and clarified. A court in France has convicted the owners of a tourist center in Peru of voluntary homicide. In 2011, a 43-yearold French woman was found dead in the center after consuming ayahuasca in a Shamanic ceremony. The trial was carried out in the absence of the accused. n



Note: References for specific sources cited in Correspondents' Reports are available at icsahome.com/elibrary/icsatoday/ references



News Desk Campbelltown home of fugitive Agape cult leader Rocco Leo to be auctioned “It survived the end-of-the-world prediction made by its fugitive owner—and now the home of Agape Ministries doomsday cult leader Rocco Leo will go under the hammer at auction. The 2258 sq[uare] m[eter] property at 25 Hart St, Campbelltown, was opened for inspection to the public on Saturday as part of a court-ordered sale later this month. It is expected to sell for more than $1.5 million as part of Supreme Court action designed to repay the doomsday cult’s creditors, including the Australian Taxation Office. … The Sunday Mail was told Ms Leo, who became the registered owner of the property with Rocco Leo in 1998, did not want to talk to the media or about the sale. ‘We’re told she has nothing to do with the (Agape) cult and like everyone else she is just cleaning up the consequences,’ a representative linked to the sale said. The Hart St property was unremarkable until it made national media in 2010, when the cult’s world came tumbling down and Leo fled to Fiji where he currently lives. … Rocco Leo could not be contacted on Saturday but, in the Supreme Court in March, his Adelaide ‘messenger,’ Kathryn Conder, said her leader would not attend court only because he could not afford an airfare from Fiji. ‘Pastor Rocco is a man of God and he’s telling you that, if someone makes a decision against whomsoever is a man of God, they will personally see the hand of God move,’ she said. ‘So it’s really important that people understand that to try to fight against the hand of God is futile. To make a wrong decision, well, the judgment of God can come down on a person’s head that very day.’” (The Advertiser/Australia, 10/07/17) Ex-members describe military-atyle Christian sect now accused of child abuse “They are an ‘Army of God’ waiting for Armageddon at their compound in a remote corner of New Mexico. They wear uniforms, have ranks, and take their orders from a self-appointed ‘general’ named Deborah ‘Lila’ Green who claims to be an ‘Oracle of God.’ And for the hundred or so members of the Aggressive Christian Missions Training Corps (ACMTC), former followers say, Green’s word is law. … The ACMTC has been branded an active hate group by the Southern Poverty Law Center for its virulent anti-Semitism and gay bashing, which is discussed on its web site. Arrest warrants obtained by NBC News allege that Green presided over a compound where the births were not reported to authorities and children, who held the rank of private, were trained to hide when the police came around. Green also was loath to allow in doctors, not even when a flu virus ‘passed through the camp in 2013,’ according to the warrants. One child—a girl allegedly smuggled in from Uganda—was treated especially badly, the warrants revealed. She became Green’s personal slave and was reportedly ‘treated like a dog’ and whipped bloody for the most minor of infractions with the equivalent of a cat-o-nine tails, the warrants state. That girl, who is named in the papers but is not being identified by NBC News, told investigators that she was sexually abused by Green and by her son-in-law Peter Green,



also known under the name Mike Brandon, who raped her four times a week from the time she was seven, the warrants allege. … Another follower, Stacey Miller, allegedly fled the compound after investigators began looking into the death of one of her children during the flu epidemic. She was arrested on a child abuse charge in Truth or Consequences, New Mexico. She told police the child died after he “began to leak puss from his forehead.” Miller admitted to investigators she did not report his death to the authorities. Yet another key member of the sect, Joshua Green, is charged with failing to properly register a birth, according to the warrants. All were being held in the local lockup and it was not immediately clear if they had gotten lawyers. But on their website, the sect denied the charges. ‘We don’t know who all the accusers are, but the accusations are just re-runs of old lies that have been investigated and shown to be malicious attacks against a legitimate ministry,’ they said in a statement obtained by The Associated Press. … Rick Alan Ross, an expert on cults, said he is very familiar with this group and said it runs on the backs of the free labor done by the children. He said the grownups are sent out to sell baked goods, picture frames and other trinkets they manufacture, and the money goes back to Green. ‘In my opinion, they fit the profile of a classic destructive cult,’ he said. ‘It’s run by Deborah Green. She is the charismatic personality. Her husband is subordinate. Whatever comes out of Deborah’s mouth is the word of God. Everybody’s wrong except Deborah.’” (NBCNews.com, 08/28/17) German court jails fugitive doctor over Colonia Dignidad child sex abuse “A German court has sentenced a doctor who fled Chile to five years in prison for involvement in child sex abuse at a commune called Colonia Dignidad. The court upheld a Chilean prison sentence for Hartmut Hopp, a German citizen in his seventies. Hopp worked with Paul Schäfer, a former Nazi soldier who founded the commune in southern Chile in 1961. … Germany last year said it would declassify its files on the sect, and the foreign minister at the time, Frank-Walter Steinmeier, admitted that the diplomatic service had failed to stop the abuses. The scale of the abuses only came to light after Schäfer faced a series of lawsuits in 1997. He fled Chile and was arrested in Argentina in 2005. He was convicted in Chile of sexual abuse of children, weapons possession and human rights violations. He died in a Chilean jail in 2010 at the age of 88.” (BBC News, 08/14/17) Exclusive Brethren paid potential witness in sex-abuse case to remain silent “The Exclusive Brethren church has been covering up child sex abuse for decades, and last year I wrote about it. The story told of children who were denied, bullied or bought off by the religious sect to keep their abuse secret. The main source for the story was the Brethren’s former spokesman, Tony McCorkell. A towering, flawed mountain of a man, McCorkell went nervously on the record with me, breaking ranks a decade after leaving the church and confessing to the role he had played in the history VOLUME 9 | ISSUE 1 | 2018
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of cover-ups. It was a role that ate at his conscience. What was not clear at the time, to either McCorkell or me, was how far the Exclusive Brethren would go to continue [to] resist the truth being told.… The church’s response to my sexual abuse story was swift and comprehensive. Before it was even published last June, they warned me I was in danger of breaching the Racial and Religious Tolerance Act and the defamation law. A Melbourne-based church functionary, Lloyd Grimshaw, wrote to Fairfax Media chairman Nick Falloon seeking ‘management oversight’ of my journalism. A month after the story was published, a Brethren company registered as a charity, the Plymouth Brethren (Exclusive Brethren) Christian Church Limited, briefed Sydney lawyer Mark O’Brien and sued Fairfax Media and me personally in the Supreme Court for defamation. ... A second legal action over the same story was taken against me by a church member described as ‘Jane Doe’ who alleges my reporting illegally identified her as a child victim of sex abuse. That case continues in a different Sydney court. … Just three days after the defamation writ lodged, Lloyd Grimshaw, a director of the company suing me, signed an agreement with McCorkell. Entitled ‘Services and Confidentiality Deed,’ the agreement proposed to pay McCorkell $920,000 over 10 years; part up front, the rest in monthly payments of $6000, along with a $75,000 ‘holding’ account, to keep his mouth shut. McCorkell, though, did not want to wait 10 years for his cash. On Friday, October 21, last year, he flew from his Queensland home to Sydney to renegotiate. ... Before he signed the confidentiality deed in July last year, McCorkell was keen to expose how they had three times previously considered paying a bribe to shut me up. The first was a decade ago when, through him, they offered me and my family an all-expenses-paid trip to Noumea on the understanding that I stop writing about the Brethren’s links to then-prime minister John Howard and their secret donations to Liberal and National Party campaigns. … After July 15 last year, though, he suddenly went cold on the idea. Only later did I find out that was the same day he signed the ‘Services and Confidentiality Deed.’ McCorkell started saying he would not give evidence in the defamation case. … On October 3, the Brethren lost their defamation case against me and Fairfax. Supreme Court Justice Lucy McCallum ruled that we could not have defamed a company that did not exist when the events described in the story took place. The Brethren were ordered to pay Fairfax’s costs. Fairfax has been advised that the Brethren are appealing that decision. A fortnight later, they still had not informed their flock about losing a case they all prayed so fervently to win.” (The Sydney Morning Herald, 10/21/17) US psychic pleads guilty to $3.5 million tax evasion “A self-proclaimed psychic who was paid $3.5 million by an elderly Massachusetts woman in exchange for claiming to cleanse her of demons pleaded guilty on Thursday to trying to avoid paying taxes. Sally Ann Johnson, 41, for more than seven years provided what she described as healing services to a resident of the island of Martha’s Vineyard, who was more than 70 years old when she first met the spiritual healer, according to court papers. … Johnson, who has resided in New York, Florida, Illinois and at times Massachusetts, faces up to three years in prison. She is scheduled to be sentenced on Jan. 17. Her lawyers declined to comment. According to court papers, Johnson at various times lived with the unnamed woman on Martha’s Vineyard, a favorite
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vacation spot for the rich and famous. In an effort to evade the IRS’s scrutiny, Johnson, using the alias Angela Johnson, directed the woman to make payments in the name of Sally Johnson and another of her businesses, Stones of the World, charging papers said. … Johnson made significant cash withdrawals from those accounts and also accrued charges on a credit card held in the woman’s name, according to charging documents.” (Reuters, 10/05/17) Popular Indian guru arrested over alleged rape of law student “A popular spiritual guru has been arrested in India for the alleged rape of a 21-year-old woman, Indian media report. Falahari Maharaj is accused of raping the law student at his ashram in Alwar, a village in Rajasthan state. The self-styled ‘godman’ faces 10 years in prison if convicted. ... The woman, who is studying law in Jaipur, filed a complaint on 11 September alleging the attack had taken place on 7 August. ... She was, she says, raped after she agreed to stay overnight at the property, the Hindu newspaper reports. Mr Maharaj, she says, warned her against reporting the attack. However, she adds, she gained the courage to approach the police after the conviction of Ram Rahim Singh, who was found guilty of raping two followers between 1999 and 2002 in northern Haryana state.” (BBC News/India, September 23, 2017) Polygamist Warren Jeffs ordered to pay $16 million to former child bride who testified against him “A Utah judge Tuesday ordered Fundamentalist Church of Jesus Christ of Latter-Day Saints President Warren Jeffs to pay $16 million to a woman who was 14 when she was pressured to marry her 19-year-old cousin. Elissa Wall will receive $4 million in damages and $12 million in punitive damages, 3rd District Judge Keith Kelly ordered in the lawsuit Wall first filed in 2005. Wall filed the case under the pseudonym ‘MJ’ when the events occurred. Wall’s attorney Alan Mortensen said Tuesday the ruling allows for him and Wall to collect the money from Jeffs or the church. He described pursuing FLDS assets in various states as well as Mexico and Canada. ... Through Mortensen, Wall issued a statement Tuesday. ‘The judgment handed down by the Court is a big step forward in the fight for a strong and unmovable statement to the world that no one, especially children, can be sexual[ly] exploited and abused in the name of religion,’ Wall’s news release said. ‘Today is a victory for many thousands of victims of abuse. Many of us have stood up in our own way to fight for justice and further the protection of children.’ Neither Jeffs nor the church defended himself or itself in the lawsuit. ... ” (Salt Lake Tribune, September 5, 2017) The Blackmores of the BC polygamous sect receive jail sentences in child-bride case “Brandon James Blackmore, 71, has been sentenced to a year in prison and 18 months’ probation for taking his 13-year-old daughter to the United States to be placed in a polygamous marriage with Warren Jeffs, leader of the FLDS. Blackmore’s estranged wife, Emily Ruth Gail Blackmore, 60, also was given 7 months in prison and 18 months’ probation for her part in these actions. Both parents were convicted earlier in 2017 for removal of



a child from Canada for the unlawful purposes of sexual touching and sexual interference. Jeffs had invoked God’s name and told Brandon Blackmore in 2004 that Blackmore’s daughter “belonged to him” and to bring her to Colorado City, Arizona, where the 13-year-old was married within days to 49-year-old Jeffs. That fall, within a few weeks of her 14th birthday, Jeffs then sexually assaulted her and recorded the act. … Jeffs has been serving a life sentence in Texas since 2011 for aggravated sexual assault of another 12-year-old girl. In the current decision, the judge said that jail time was required for both Blackmores based on what they did, despite their ages, their religious beliefs, and even their medical conditions, noting that Gail Blackmore expressed no remorse for her actions and was noncommittal when asked whether she might repeat such actions.” (Vancouver Sun, 08/11/17) Mexico arrests suspected US cult leader over triple murder and pedophilia “Mexican police have detained a polygamous cult leader wanted in the United States on charges of pedophilia and who is a suspect in the murder of three U.S. citizens in Mexico. Orson William Black Jr. was arrested in the Mexican border state of Chihuahua along with his four wives and 22 other people, including minors, state prosecutors said in a statement. … Black is a suspect in the murder of three men, but has not yet been charged. He is also facing human trafficking charges. For now, Black and others arrested are accused of entering Mexico illegally, and animal cruelty, after police found butchered and frozen animals on the properties. Black had been wanted in the U.S. for 15 years on pedophilia charges in the U.S. state of Arizona, before fleeing to Mexico.” (VOA News, 11/06/17) Murder of three teens in Mexico led police to fugitive US polygamist “Rancho El Negro is a five-hectare property amid rolling fields of corn and cotton at the foothills of a lonely mountain outside the town of Ciudad Cuauhtémoc in the north Mexican state of Chihuahua. Neighbors ... referred to the farm as ‘The Company’ and had little to do with its owner. … Last weekend, more than a hundred law enforcement officials descended on the ranch and four other properties and arrested the owner, whom they identified as Orson William Black Jr, 56—the fugitive leader of a polygamist sect. … Along with Black, officials detained three of his wives, a woman described as ‘a concubine,’ and 22 other Americans living in Mexico illegally. Another woman escaped during the raid, according to Mexican prosecutors. The raids also turned up a bizarre collection of exotic animal parts and stuffed animals, including elephant feet, a lion skin, stuffed birds and buffalo heads. This week, Black was charged with illegal possession of wildlife and human smuggling—and then quickly extradited to the US. … FLDS leaders teach that men must have at least three wives to reach the highest level of salvation. The group’s former spiritual leader Warren Jeffs is now serving a life sentence for sex crimes against two girls aged 12 and 14. Around 1990, Black proclaimed himself a prophet and founded his own splinter group in Colorado City, Arizona. It was around that time that he met the Petersons—a large polygamist family whose patriarch had more than 40 children. … Black fled to Mexico in the



early 2000s with four of his wives and about 20 other followers, including children. [Penny] Peterson [sister] had no news from her sisters until two months ago, when she received a call from an officer with the US Marshals. ‘He asked me to sit because he had some bad news to share, and I thought he was gonna tell me my sister Beth was dead. But instead, he told me my two nephews were shot dead in Mexico,’ she said. Robert,15, and Michael, 23—sons of Beth and Roberta respectively—were murdered on September 10 alongside a third American called Jesse Barlow, 23. Reports in the Mexican media say that all three were shot just outside one of the trailer homes. … On a kitchen wall there are pictures of his [Black’s] sect: seven men dressed in black, and a separate line of 11 women dressed in flowing pioneer-era dresses and long plaits; none of them is smiling. Mexican officials say they are still investigating Black’s activities in Chihuahua. His former neighbors are left with nothing but questions. ‘We never knew who he really was,’ said [closest neighbor Juanito] Peters. ‘But now that the news is spreading we keep asking ourselves: what was really going on inside those walls?’” (The Guardian, 11/11/17) Judge orders birth certificates issued to children born secretly on polygamous compound in South Dakota “...At a hearing Thursday, most of which was conducted over the telephone, a state judge in South Dakota ... agreed to issue an order requiring the state’s Department of Vital Records to issue birth certificates [for “two girls were born in secrecy on the polygamous Fundamentalist Church of Jesus Christ of LatterDay Saints compound near Pringle, S.D.”]. Seventh Circuit Court Judge Jeff Davis signed the order later Thursday, [Sarah] Allred later told The Salt Lake Tribune. Once it has been served on the state agency, the certificates should be issued in two to four weeks. Allred has been seeking the birth certificates for three years—ever since she gained custody of the six children she had with her now ex-husband. ... ’We were not allowed to get birth certificates per the leadership,’ Allred said. ... The legal case was complicated by a lack of documentation. When Sarah Allred was sent away from the FLDS in 2012, she had few church documents or photos of the girls. Sarah Allred and her Utah attorney, Roger Hoole, searched multiple states looking for any records showing that she and her husband were caring for the girls as infants. What records could be found, from hospitals, former church members—as well as Allred’s divorce decree last year where a Utah judge found she and Richard Allred were the girls’ parents— were submitted as evidence to the judge in South Dakota. A South Dakota attorney, who took Sarah Allred’s case pro bono, represented her in the judge’s courtroom on Wednesday. ... Sarah Allred hugged her 9- and 6-year-olds after the hearing ended. (Salt Lake Tribune, September 14, 2017) Arthur Janov, ‘primal scream’ psychotherapist with a rock star client list, dies at 93 “Arthur Janov, a psychotherapist whose ‘primal therapy’ had celebrities screaming to release their childhood traumas and spawned a best-selling book in the 1970s, has died. He was 93. ... Janov, a clinical psychologist, became an international celebrity with his idea that adults repressed childhood traumas, making them neurotic and leading to problems such as mood
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disorders, drug addiction and even epilepsy. His ideas rode the counterculture wave of the late 1960s and were embraced by celebrities from John Lennon to James Earl Jones. The 1980s rock group Tears for Fears said it—and the songs it recorded—were inspired by Janov. Over the decades, though, many of the bedrock principles of Janov’s teaching were dismissed as unsound. ... In a 1975 book, Janov called his therapy ‘the only hope if mankind is to survive’ and suggested that what he called primal consciousness ‘certainly means an end to war.’ As with many other emotionalrelease therapies of its time, primal therapy now is widely rejected by mental health professionals as unscientific and ineffectual….” (Los Angeles Times/Associated Press, October 4, 2017) Jehovah’s Witnesses organization banned in Russia as extremist “The Administrative Centre of Jehovah’s Witnesses has been added to the list of organizations banned as extremist, the Russian Justice Ministry announced on its website on Thursday. In spring, the Supreme Court of Russia ordered liquidation of the Jehovah’s Witnesses managing organization and all its 395 local branches. The ruling has become effective. …The Justice Ministry’s representatives said in court that the Administrative Centre’s activities endanger observance of rights and legal interests of people as well as peacekeeping and security protection. … Jehovah’s Witnesses is an international religious organization based in Brooklyn, New York. Since 2004 several branches and chapters of the organization were banned and shut down in various regions of Russia.” (Rapsi News, 08/17/2017) Judge orders Jehovah’s Witness to release molestation files “The mission of Jehovah’s Witnesses is to spread belief in the Bible in hopes of rescuing folks before the world ends. Jehovah’s Witnesses’ attorneys seem to have another mission: do anything to keep internal documents revealing the names of alleged child molesters, and the congregations they attended, from seeing the light of day. The second directive is unfolding in two San Diego courtrooms. Attorneys for José Lopez and Osbaldo Padron—both alleged victims of molestation by an elder from the Linda Vista [CA] congregation named Gonzalo Campos—say Jehovah’s Witnesses’ governing body, the Watchtower Bible and Tract Society of New York, refuses to turn over documents. This is despite the fact that two San Diego County Superior Court judges have imposed millions of dollars in sanctions for similar conduct. …The struggle for documents is not isolated to San Diego courtrooms but is playing out in several countries. Watchtower’s policies of requiring more than one eyewitness to the abuse before launching an investigation; of forcing the abused, often young children, to confront their abuser; and of prohibiting members from contacting law enforcement with complaints of sexual abuse have created what one former member and outspoken critic of the Watchtower Tract Society, William Bowen, calls a ‘pedophile’s paradise.’ Last year, a Royal Commission in Australia found that Jehovah’s Witnesses had hidden more than a thousand reports of child abuse from that country’s law enforcement. In the United States, during the past five years, the Watchtower has paid out numerous settlements to people who claimed they’d suffered child abuse at the hands of church elders. To date, seven San Diego residents
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have sued the Watchtower Tract Society regarding sexual abuse of minors. … But according to accusations against him, Campos and his mother were staying at a member family’s home in 1982. Campos shared a bedroom with a young boy. In the middle of the night, the boy felt somebody pulling down his pajama pants and felt wetness on his buttocks. He opened his eyes and Campos was kneeling next to his bed. The boy punched Campos and then grabbed a baseball bat. The boy’s mother kicked Campos and his mother out of her house. Days later she lodged a complaint with church elders Justino Diaz and Carlos Ramirez at the Linda Vista congregation. The elders did not punish Campos. Instead he remained a publisher and was allowed to teach Bible classes to children. It was not the last time Campos is alleged to have sexually assaulted a child and received protection from church elders. Eight now claim that Campos molested them. The alleged molestations happened between 1982 and 1999. Elders have been accused of refusing to report the molestation to law enforcement….” (San Diego Reader, 08/30/17) Jehovah’s Witnesses face legal/financial penalties in court case “A state appeals court has upheld $2 million in legal sanctions against the Jehovah’s Witnesses after the religious organization refused to produce internal files and documents in a lawsuit that alleges sexual misconduct by a former elder in the organization. Osbaldo Padron sued the local Playa Pacifica Congregation of the Jehovah’s Witnesses, also known as the Watchtower Bible and Tract Society. Padron claimed he was molested on multiple occasions as a child by Gonzalo Campos, who was also associated with the Pacifica Congregation. … The organization argued, in part, that the order, issued by Superior Court Judge Richard Strauss, violates its First Amendment rights as a religious organization. Judge Strauss disagreed, and last year imposed monetary sanctions of $4,000 a day for every day Watchtower failed to search for and produce the documents. Watchtower appealed Strauss’s order, and on Nov. 9, a three-member panel of the state Court of Appeals upheld Strauss’s ruling. … The alleged molester, Gonzalo Campos, could not be found for comment. Watchtower’s public information office responded with a brief comment when asked about the appellate court ruling: ‘We are evaluating our legal options at this time,’ the organization said. In papers filed in the Padron lawsuit, Watchtower denies Padron’s allegations of abuse and argues that even if an elder did molest a child, the parent organization has no control over that abuse, and is not responsible for harm done to that child.” (NBC 7 San Diego, 11/10/17) Cult leader released from jail Chatsworth [Ontario, Canada] cult leader Fred King is out after one year of serving his 18-month sentence. “King, who was called the “Prophet,” pled guilty in 2016 to nine counts of assault, and was sentenced in Owen Sound Superior Court last September. Along with the jail sentence, King was given two years probation. ... The assault charges stemmed from incidents between 1988 and 2008, when King was leader of the Church of Jesus Christ Restored on Concession 2 in Chatsworth Township. (Bayshore Broadcasting News Centre, Chatsworth, September 15, 2017)



Legion of Christ faces new scandal “The Legion of Christ religious order, stained by revelations that its founder sexually abused seminarians and fathered several children, is facing a new credibility scandal: The rector of its diocesan seminary in Rome is leaving the priesthood after admitting he fathered two children of his own. In a letter released by the Legion on Saturday, the Rev. Oscar Turrion said he fell in love with a woman a few years ago during a time of turmoil in the Legion, fathered a son and, a few months ago, a daughter. … The issue is particularly delicate because of the international diocesan character of the seminary: Bishops entrusted their seminarians to the Legion to provide them with a wholesome living environment while they complete their studies. In a statement, the Legion said it was ‘conscious of the impact that the negative example’ of Turrion’s case had on seminarians and the Christian faithful, and said it was committed to a path of renewal.” In an earlier scandal, “The Vatican took over the Legion in 2010, after revelations that its late founder, the Rev. Marcial Maciel, sexually abused seminarians and fathered at least three children with two women. It ordered up a wholesale reform, but the scandal hurt the Legion’s credibility and stained the legacy of St. John Paul II, who had been a leading Maciel supporter. … The Legion said Turrion first informed the order of the birth of his daughter in March, at which time he took a leave and a new rector was named. In October, he revealed he had had a son ‘a few years ago’ with the same woman and announced he intended to leave priestly ministry. In his letter, Turrion said he was at peace and asked for prayers. ‘I ask everyone forgiveness for the lack of trust that this implies,’ he wrote. ‘I ask forgiveness for my bad example and the negative witness I have given.’” (VOA, Associated Press, 10/07/17) State to review women’s complaints about branding in secretive group “Officials in New York State plan to review why regulators and others did not act after women involved with a secretive group reported they had been branded with a cauterizing device or traumatized during an ‘experiment,’ said a spokesman for Gov. Andrew M. Cuomo. The review will also examine whether state officials should now pursue those complaints, said that spokesman, Richard Azzopardi. The women were former members of an Albany-based group called N[XIVM] that offers self-improvement courses. … The doctor, Brandon Porter, is accused of having run a study in which women were shown video clips while their brain waves were recorded and facial expressions videotaped. Participants were not warned beforehand that some clips were extremely violent, including scenes of women being killed and dismembered, according to a complaint filed with the New York State Department of Health. … The developments follow the publication on Tuesday of an article in The New York Times about N[XIVM] and the practices of the secret sorority. The article cited a text message indicating that N[XIVM] leader, Keith Raniere, who is known as ‘Vanguard,’ was aware some female members were being branded and that the symbol used contained his initials as a ‘tribute’ to him. Late Wednesday, N[XIVM] released a statement through an affiliate, stating that an unnamed media outlet had ‘unfoundedly, and incorrectly, linked NXIVM corporation, and its related companies, with a social group.’ … During a three-month period, officials of N[XIVM] did not respond to repeated requests by



The Times for interviews and responses. Neither Dr. Porter nor Dr. Roberts responded to repeated inquiries. Mr. Azzopardi said in his statement: ‘The allegations in this article are disturbing. Counsel’s Office will be reviewing this matter to determine if applicable laws, regulations and procedures were followed by the agencies cited in this report and that review will determine if further action is warranted.’ … A spokesman for St. Francis Hospital said Dr. Porter resigned his part-time position after officials there met with him to discuss the allegations cited in The Times article.” (The New York Times, 10/19/17) After abuse allegations, Sogyal Rinpoche retires from Rigpa “Following discussion of allegations of abuse, Sogyal Rinpoche, Buddhist teacher and author of The Tibetan Book of Living and Dying, ‘has decided, with immediate effect, to retire as spiritual director from all the organizations that bear the name of Rigpa in different countries around the world,’ according to a press release from the organization: ‘Rigpa is an international network of Buddhist centres dedicated to making the Buddhist teachings of meditation, compassion and wisdom available to the modern world. The courses and programs offered by Rigpa have helped many thousands of people around the world experience relief from suffering and find meaning in their lives. … The governing boards and management teams of Rigpa, having sought professional and spiritual advice, will assure that the following steps are taken: 1. Set up an independent investigation by a neutral third party into the various allegations that have been made. 2. Launch an international consultation process to establish both a code of conduct and a grievance process for Rigpa. 3. Establish a new spiritual advisory group to guide the Rigpa organization. These steps are being taken by the boards and management teams of Rigpa worldwide, in a true spirit of collaboration. Channels will be established so that any member of our community has the opportunity to express their wishes, views and concerns.’ A number of allegations of abuse by Sogyal Rinpoche were communicated in a letter dated July 14 of this year. The letter was signed by current and ex-members of Rigpa. Days after the release of the letter, it was announced by Rigpa that Sogyal would ‘step back’ and would go on retreat.” (Lion’s Roar, 08/11/17) Indian guru sentenced to 10 years in jail on two rape convictions A controversial Indian spiritual guru who goes by Dr. Saint Gurmeet Singh Ram Rahim Insan has been sentenced to a total of 20 years in prison on charges of raping two female followers. With intense security present, the judge handed down the two sentences at the prison in Rohtak where the guru has been held since his conviction. Ahead of the sentencing announcements, Train and bus services to Rohtak were suspended and a curfew was imposed prior to the sentencing to prevent supporters of the guru from gathering in the town. Additional security also was provide around the prison, and government troops had permission to use firearms if any violence erupted. A curfew was also in place in Sirsa town, location of the main headquarters of the guru’s Dera Sacha Sauda sect. The sect, which supports vegetarianism, ecological endeavors, and prohealth lifestyles, claims about 50 million followers. (The Associated Press, CBC.ca, 08/28/17)
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Dan, Fran Keller to get $3.4 million in “satanic day care” case “Dan [Keller] and Fran Keller, who spent more than 21 years in prison after they were accused of sexually abusing children during supposed satanic rituals at their South Austin day care facility, will receive $3.4 million from a state fund for those wrongly convicted of crimes. Shortly after receiving the news Tuesday, an ecstatic Fran Keller said they will no longer have to live on the brink of destitution, unable to find jobs at their ages and with their convictions, even if overturned by the state’s highest criminal court. … [Dan] Kelley, serving a 25-year sentence on a child sexual assault charge, has maintained his innocence and [along with his wife] … is being represented by Keith Hampton, who phoned the Kellers with news of the state payments while he was inside the jail arranging Kelley’s release. The state’s wrongful conviction compensation fund pays $80,000 for each year in prison, plus a matching annuity that provides annual payments of 5 percent interest as long as the recipient is alive and isn’t convicted of a felony. … Children who reported no problems at the day care were ignored, and leading psychologists and criminology professors provided affidavits saying improper interview techniques and subtle encouragement by therapists produced believable-butfalse memories in the children who accused the Kellers of abuse. Taped interviews of a Keller accuser, a 3-year-old girl, made at the Travis County sheriff’s office have since been used in lectures by a top specialist in assessing and treating crime victims to illustrate common interviewing mistakes. … The couple’s circumstances changed in June, when Travis County District Attorney Margaret Moore filed court documents that dropped all charges and declared the Kellers ‘actually innocent’ under the law. After an extensive review, it was clear that the Kellers’ innocence claim should be supported in the interest of justice, Moore said at the time. Now adults, several of the children who accused the Kellers opposed the move, according to Moore and family members.” (My Statesman, 08/22/17) Scientology draws dueling petitions involving Leah Remini, the IRS, and change.org “Reaction to this month’s Season 2 premiere of the Emmynominated Leah Remini: Scientology and the Aftermath series has been swift, from the religion’s international spiritual headquarters in Clearwater [FL] and nationwide. Two dueling online petitions have emerged since the Aug. 15 premiere: one calling for the IRS to investigate Scientology’s tax-exempt status. That one was launched by Jeffrey Augustine, Scientology researcher and husband of former Scientologist Karen de la Carriere, who served aboard the church’s ship Apollo with founder L. Ron Hubbard. The other, launched by a teenage Scientologist in India, calls for the cancellation of the series, alleging it is a ‘hate show’ inciting violence. … Traditionally, Scientology has not wanted ‘people going on the internet and even knowing there is a show happening—they fear some of them will watch and be influenced,’ [Mike] Rinder [‘a former senior Scientology official and consulting proucer of the A&E show’] said Wednesday. ‘Presumably this show has gotten such wide coverage and acceptance that they figure everyone knows about it already.’ … Scientology also launched a page on the website calling Clearwater Calvary Baptist Church Pastor Willy Rice ‘an incendiary bigot who uses his pulpit to disparage other religions and groups he doesn’t like’ in response
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to Rice calling Scientology an abusive and dangerous cult. … In Clearwater, Scientology owns $207 million worth of property under its name, 74 percent of which is tax-exempt for religious purposes. It paid more than $1 million in property taxes in 2016 on the remaining 26 percent. City Manager Bill Horne said the city has no official position on whether Scientology’s tax exemption should be examined. But he said given ‘their level of activity, the public could benefit from them paying more taxes.’” (Tampa Bay Times, 08/25/17) PCCAD pulls antidrug program funded by Scientology “The Pulaski County Coalition Against Drugs (PCCAD) announced Monday morning, via Facebook Live interview, in the Daily Guide office, that it is pulling the anti-drug program, The Truth About Drugs, from Pulaski County Schools due to its connection to the Church of Scientology. The Truth About Drugs is an anti-drug curriculum created by an organization named Drug Free World. Drug Free World appears to be a department under the Church of Scientology and admitted, when asked by PCCAD that the Church of Scientology is its ‘largest contributor.’ … The Daily Guide was also contacted by individuals over the weekend making us aware of the connection to Scientology on Facebook, Twitter, and via email. An organization that actively tries to discredit the Church of Scientology had seen the Daily Guide’s article about the implementation of the drug program and published the information on its website. The website, www.tonyortega.org, home of the Underground Bunker, a blog about the Church of Scientology, contacted local schools and the sheriff’s department, according to information it provided. A notification from Twitter Monday afternoon made the Daily Guide aware of the information on the website. … Bales explained that when the organization was reviewing drug programs, they were only looking for programs that provided a curriculum that was more effective than ones used in the past. It simply didn’t come up about who funded this particular program. … ‘Our focus is drug education, period. We’re not out to promote any certain religious group or affiliation or whatever the case may be. We’re here to try to educate kids and parents about the dangers of drugs and that is our sole purpose,’ Bales said.” (Waynesville Daily Guide, 09/05/17) Quebec sweating death: Three accused lose appeal of their conviction “Three Quebecers have lost an appeal of their conviction in connection with the extreme-sweating death of a woman who was wrapped in mud and cellophane at a spa. The Quebec Court of Appeal’s decision means Gabrielle Frechette, Ginette Duclos and Gerald Fontaine will head to prison for the death of Chantal Lavigne. Lavigne, 35, died in July 2011 after a sweating session organized by the accused. … The accused were found guilty in December 2014 of criminal negligence causing death and were sentenced in January 2016. Frechette, who was considered a spiritual guide and organized the personal-growth seminar in Durham-Sud, was sentenced to three years, while her two assistants were handed two-year prison terms.” (The Canadian Press, 11/08/17) n
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Preconference Events: July 4, 2018 The International Cultic Studies Association (ICSA) will hold its 2018 Annual International Conference jointly with Info-Secte/Info-Cult of Montreal from July 5–7, 2018 at the Loews Philadelphia Hotel on Market Street in downtown Philadelphia, Pennsylvania. You can register online and obtain details about sessions, transportation, hotels, directions, and other information at icsahome.com/events/conferenceannual You are responsible for finding out if you will need a visa or any other kind of travel document to enter the United States.
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In addition to the main subject listed above, the conference will offer sessions pertinent to former members of cultic groups, families, helping professionals, researchers, and others. An agenda is at icsahome.com/events/ conferenceannual/agenda On Wednesday, July 4, there will be preconference workshops for former members of cultic groups and relationships, families, mental health professionals, researchers, and those interested in education. Preconference workshops are free to conference registrants. However, we ask that attendees sign up for preconference workshops by completing a form available at icsahome.com/events/conferenceannual/ preconferenceevents If you don’t have Internet access, please contact us by phone (1-239-514-3081); fax (1-305-393-8193); email ([email protected]); or mail (PO Box 2265, Bonita Springs, FL 34133, USA).
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