









	
 Home

	 Add Document
	 Sign In
	 Create An Account














[image: PDFKUL.COM]






































	
 Viewer

	
 Transcript













“Being that can be understood is language”: Tracing Its Wirkungsgeschichte



Contents 1. Introduction: Mapping the Problem 2. Antirealist’s Reading (Being = Language): Rorty and Vattimo 3. Realist’s Reading (Being ≠ Language): Di Cesare and Grondin 4. Conclusion



1. Introduction: Mapping the Problem “Being that can be understood is language.” This eminent dictum appears in the concluding chapter of Gadamer’s magnum opus Truth and Method, and represents perhaps the most controversial part of his philosophical hermeneutics. As is well known, it has attracted a number of interpreters and provoked harsh discussion, but it seems research, beyond the authors cited in the current essay, has not hitherto covered the comprehensive



width



of



this



discussion.



I



wish,



therefore,



to



trace



the



Wirkungsgeschichte (history of its effect) by exploring discussion since 2000. It enables to see: (1) How the followers of Gadamer developed his philosophical hermeneutics. Gianni Vattimo says that “hermeneutics” is the koine of twentieth-century philosophy1, so it should be possible to see how hermeneutics has developed itself and connected with other streams of thought. The Wirkungsgeschichte of Gadamer’s dictum will show the fecundity of philosophical hermeneutics. It also clarifies: (2) That the interpretation of this dictum is a decisive turning point. Interpreting this dictum is significant for understanding Gadamer’s philosophical hermeneutics itself, so whoever reads Truth and Method cannot avoid facing this discussion. Finally, serious engagement in this task leads to views on: (3) What its possible future would be like (unfortunately this part cannot be dealt with in this short essay).



1



Gianni Vattimo, „Weltverstehen- Weltverändern”, »Sein, das verstanden werden kann, ist Sprache«: Hommage an Hans-Georg Gadamer, Suhrkamp Verlag, Frankfurt am Main, 2001, S.50. 1



Before beginning, it will help to consider two interpretations of this dictum, as offered by Vattimo in his distinguished essay “Story of a Comma.”2 As the title suggests, the meaning of the dictum differs significantly depending on whether to add two parenthetic commas at the beginning and the end of the relational clause. Namely, either (1) “Being, that can be understood, is language,” or (2) “Being that can be understood is language.”3 (1) In the first reading, the relative clause is taken as nonrestrictive. It does not affect the main structure of the whole sentence, and it can thus be read as “Being is language.” This interpretation is supported by thinkers such as Vattimo himself and Richard Rorty, and as a philosophical position it can be classified as a sort of antirealism, as we will see later. (2) In the second reading, the relative clause is taken as restrictive, and therefore it implies that a part of the realm of being is understood in language. This interpretation is maintained by younger pupils of Gadamer such as Donatella di Cesare and Jean Grondin, and it is realism in that it admits an independent and (at least partly) intelligible reality. In the following sections, these two readings of Gadamer’s dictum are examined more closely to see how these representatives developed it through their own philosophical projects. Use of the Relative Clause



Relationship between



Philosophical



Being and Language



Position



(1)



nonrestrictive (with commas)



Being = Language



Anti-realism



(2)



restrictive (without commas)



Being ≠ Language



Realism



2. The Antirealist Reading (Being = Language): Vattimo and Rorty Gianni Vattimo――the chief representative of the antirealist’ readin――notes that he faced this problem in translating Truth and Method into Italian, the first translation outside of Germany. 4 According to German orthography, one must put commas at the beginning and the end of relative clauses. The dictum in original German
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Gianni Vattimo, ‘Histoire d’une Virgule: Gadamer et le Sens de l’Etre’, Revue Internationale de Philosophie, vol. 54, N213, 3/2000, p.499-513. 3 See also, Jean Grondin, «La thèse de l’herméneutique sur l’être», Revue de métaphysique et de morale, 2006/4 n°52, p. 474. 4 Vattimo, ‘Histoire d’une Virgule’, p.499. 2



language is: „Sein, das verstanden werden kann, ist Sprache,” which causes the problem sketched above. Conceding that Gadamer would not identify being and language, Vattimo still maintains the significance of his reading. Following the notion of the hermeneutic circle developed by Heidegger, Gadamer argues that preunderstanding is indispensable for understanding, and it can be elaborated only by repetition through the circle. Only the temporal distance and the tradition



generated



from



this



process



are



able



to



eliminate



inadequate



preunderstandings, and it therefore seems to Vattimo that preunderstanding gradually approaches outer reality, the thing itself. In this point, “the realism of Gadamer has seemed [to us] to be the consequence of his insistence on the problem of adequation of the preunderstanding.” 5 The hermeneutic circle is after all the gradual process of correctig the preunderstanding. As a result, “Gadamer eventually excluded the ontologically radical meaning of his thesis because he could not accept the methodologically nihilistic consequence of identifying being and language.”6 Against this, Vattimo strongly insists that it is necessary for philosophical hermeneutics to radicalize the understanding of the relationship between being and language if it thinks through its achievement, namely the finitude and historicity of human existence. He especially suggests reading Gadamer through Heidegger. Here, Vattimo recalls the authenticity-inauthenticity distinction in Heidegger’s existential ontology. What matters in the hermeneutic circle is not the adequation of preunderstanding to the things themselves, but the character of the projection itself, which enables the hermeneutic circle to rotate. Authentic existence in Heidegger’s existential analysis is “Being towards Death” (Sein zum Tode), and Vattimo thinks it corresponds to Gadamer’s “Einrücken in ein Überlieferungsgeschchen” (inserting oneself to the living stream of the historical tradition), namely the historicity of understanding. Authenticity in the hermeneutic circle is not any neutral acceptance of traditional interpretation as given and fixed reality, but is rather responsive engagement. In the same way, the distinction between vergangen and gewesen in Sein und Zeit corresponds to the distinction between Tradition and Überlieferung in Truth and
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Vattimo, ‘Histoire d’une Virgule’, p.505. Ibid. 3



Method: Tradition is the immobile fact that happened in the past, whereas Überlieferung is the “event that again and always brings about possibilities”.7 Authentic existence and its character



Authentic and Inauthentic Past



Heidegger Sein zum Tode / mortality



gewesen and vergangen



Gadamer



Einrücken in ein



Überlieferung as event and



Uberlieferungsgeschehen / historicity



immobile Tradition



Albeit vaguely, it is possible to see Vattimo’s strategy of identifying being and language as emphasizing the fluid dynamism of reality. Being is not the eternally fixed structure of metaphysics, but what historically happens or appears in the process of Überlieferung. This more or less implies that reality can be “changed” by the linguistic activity of human beings. In “Understanding the World - Changing the World,”8 the lecture given in the occasion of Gadamer’s 100th birthday (the same year as the publication of “The Story of a Comma”), the emphasis shifted to this direction, namely changing the world by understanding or interpreting it as indicated in the title. Reformulating the Marx’s famous proposition from “Theses on Feuerbach” (the philosophers have only interpreted the world in various ways; the point is to change it),9 Vattimo argues that interpreting and transforming the world is one and the same thing, and that this is the core statement of the so-called “ontological turn” in Gadamer’s hermeneutics. As in the identification of being and language in “The Story of a Comma”, the ontological result of Gadamer’s hermeneutics lies in the fluidity of objectivity10. It turns out that this objectivity is secured only in the given horizon or tradition as the inheritance from the past, and the interpreters and their community need to engage with it responsively. 7



Vattimo, ‘Histoire d’une Virgule’, p.507 Gianni Vattimo, „Weltverstehen- Weltverändern”, »Sein, das verstanden werden kann, ist Sprache«: Hommage an Hans-Georg Gadamer, Suhrkamp Verlag, Frankfurt am Main, 2001, S.50-60. 9 Vattimo, Santiago Zabala, Hermeneutic communism: From Heidegger to Marx, Columbia University Press, 2011, p.4 10 Vattimo, „Weltverstehen- Weltverändern”, S.57. 8
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Thus, it can be said that the identification of being and language experienced a “political turn.” Vattimo’s thought has been developed in this direction recently, resulting in “Hermeneutic Communism” in collaboration with Santiago Zabala. 11 Perhaps it seems odd to bring “hermeneutics” and “communism” together, but from these two concepts we can see the ends and means of the authors. Vattimo and Zabala analyze that politics is “framed within the metaphysical tradition”12 since metaphysics deals with Being as presence or the state of affairs, and it “automatically privileges terms of temporal, spatial, and unified presentness.”13 Thus this sort of “politics of descriptions” supported by metaphysics has three features: (1) it violently imposes “the truth” on others, (2) it has a conservative character of realism, and (3) it supports “the winner’s history.”14 Against this, it is hermeneutics (perhaps surprisingly) that has found this state of affairs to be fluid, with the character of the event. By means of interpretation, it can alter the state of affairs supported by the politics of description, or metaphysics itself. Vattimo and Zabala give some examples of this process, and here we take up the case of Martin Luther. “Luther’s hermeneutic operation was directed against the hegemony of the Catholic Church’s magisterial establishment”. 15 First, Luther’s Ninety-Five Theses challenged the authority of the Church by means of the reconsideration of biblical hermeneutics. He claimed that interpretation should not be monopolized by ecclesiastical organization, and that instead the Scripture interprets itself (Scriptura sui ipsius interpres). Secondly, Luther changed the world by the act of translation in his German translation of the Bible. It was “a revolutionary political operation through hermeneutics”,16 as it had a great impact even on the German language itself. Thus, “by recognizing everyone’s right and contribution to interpret for himself, Luther not only defended the weak but also exercised the latent anarchic nature of interpretation.”17 11



Vattimo & Zabala, Hermeneutic communism Vattimo & Zabala, Hermeneutic communism, p.1. 13 Vattimo & Zabala, Hermeneutic communism, p.13 14 Vattimo & Zabala, Hermeneutic communism, p.16-7 15 Vattimo & Zabala, Hermeneutic communism, p.81. 16 Ibid. 17 Vattimo & Zabala, Hermeneutic communism, p.82. Vattimo connects the argument with “weak thought” (Il pensiero debole). It is certainly an important element of hermeneutic 12
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Through these arguments, the intention of hermeneutic communism becomes clear. It is certainly true that hermeneutics is often seen as conservative. However, hermeneutics is “the only philosophy that reflects the pluralism of postmodern societies.”18 It is able to change the world politically, by disclosing the fluidness of the reality and interpreting it.19 In the same ceremony where Vattimo’s “Understanding the World - Changing the World” was offered, Richard Rorty, the representative of the American pragmatism, gave a “sermon” (Predigt) on the dictum.20 His understanding is more or less similar to Vattimo’s. Introducing the problem of the position of natural science as the decisive issue in analytic philosophy, Rorty proposes that Gadamer’s dictum serves to solve this problem.21 According to him, the truth of two philosophical positions is hidden in this passage, namely nominalism and idealism. These two positions are internally connected somehow and need to be explained further. First, nominalism is, according to Rorty, defined as the thesis that: “all essences are nominal and all necessities de dicto.”22 Nominalists therefore, as the result, hold that no description of the world is more exact or accurate than any other. This means that neither natural science nor metaphysics has privileged access to reality, since the nominalist does not set an ontological hierarchy in the structure of the world as Plato did. Secondly, idealism’s main thesis claims that: “truth is determined by coherence among beliefs rather than correspondence to the intrinsic nature of the



communism, but it cannot be analyzed in this essay. 18 Vattimo & Zabala, Hermeneutic communism, p.79. 19 Although Gadamer’s name appears but a few times, and authors such as Heidegger, Derrida, Niezsche, and Benjamin are mainly quoted, it is clear from our argument that the theoretical structure of hermeneutic communism more or less owes to Gadamer’s dictum on being and language. 20 Richard Rorty, «Being that can be understood is language», London Review of Books, vol.22 No.6, 16 March 2000, pp.23-5. Reprinted in German as »Sein, das verstanden werden kann, ist Sprache« Für Hans-Georg Gadamer zum 100. Geburtstag, »Sein, das verstanden werden kann, ist Sprache«: Hommage an Hans-Georg Gadamer, Suhrkamp Verlag, Frankfurt am Main, 2001, S.30-49. Although quotes and references are based on the English version, the indicated page numbers are that of German text, since the English text was only available via on-line, and the exact page numbers were not identifiable. Also, on Gadamer and Rorty, see Georgia Warnke, Gadamer: Hermeneutics, Tradition and Reason, Polity Press, 1987. 21 Rorty, »Sein, das verstanden werden kann, ist Sprache«, p.33. 22 Ibid. 6



object.”23 This stance leads to giving up the description of the ultimate reality or the thing itself, and that the appearance-reality distinction (Schein - Wirklichkeit) is no more valid. Just as it is impossible to speak about the ultimate interpretation of Homer’s Illiad, the quest to the inner structure of material beings is nothing that can be finished. Thus Rorty says,



To follow up on Gadamer’s redescription, we should have to give up the idea of a natural terminus to the process of understanding either matter, or the Mass, or the Iliad, or anything else – a level at which we have dug down so deep that our spade is turned.24



Therefore, the consequence of nominalism and idealism is to give up the ultimate description of reality in the sense of natural or human science, and to admit pluralism, which results from the observation that there is no privileged access to reality. This outcome can be named antirealism, and it is similar to Vattimo’s understanding of Gadamer’s dictum. Although Rorty concedes that his “sermon” might not express Gadamer’s intention,25 his interpretation of this dictum shows the typical antirealists way of reading Truth and Method. The consistency of Rorty’s sermon and his major philosophical work indicates that he succeeded in adopting Gadamerian hermeneutics to his own thought. In Philosophy and the Mirror of Nature (1979),26 Rorty investigated the problematics of philosophy of mind and the history of modern philosophy from Descartes to analytic philosophy. Mind and language have been thought to be the mirror of nature, namely the medium that accurately represents outer reality. However, according to Rorty, these enterprises failed to provide a solid foundation for thought, and as the result he adopts antifoundationalism and antirepresentationalism. The name of Gadamer mainly starts to appear from the seventh chapter of Rorty’s work, “From Epistemology to Hermeneutics.” This is connected with the 23



Rorty, »Sein, das verstanden werden kann, ist Sprache«, p.36. Rorty, »Sein, das verstanden werden kann, ist Sprache«, 43. 25 Rorty »Sein, das verstanden werden kann, ist Sprache«, p.46. 26 Ricahrd Rorty, Philosophy and the Mirror of Nature, Thirtieth-Anniversary Edition, Princeton University Press, 2009(1979). 24
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following chapter, “Philosophy without Mirrors,” which announces the resignation of epistemology with representational mirrors, and on the other hand, the proposal of hermeneutics, which demolishes Cartesian dualism between outer and inner reality, or appearance and reality). Particularly, Rorty takes up the concept of edification (Bildung) in Truth and Method, and sets it as the basic attitude of the new post-dualist philosophy. Edification seeks “no goals outside itself,”27 but the significance lies in the process of edification and in self-formation itself. For “From the educational, as opposed to the epistemological or the technological, point of view, the way things are said is more important than the posession of truth.”28 Although most of Rorty’s “hermeneutic” elements come from Heidegger and Wittgenstein, it is certainly true that Gadamer with his ontological turn of hermeneutics has more or less influenced Rorty and consequent American pragmatism. Thus, we have considered the views of Vattimo and Rorty as representing the antirealistic interpretation of Gadamer’s dictum.29



3. The Realist Reading (Being ≠ Language): Di Cesare and Grondin As we have seen, the antirealistic interpretation of Gadamer’s dictum has formed a fruitful tradition up to this day. Nevertheless, as soon as we take this direction and identify being and language, a hard problem always arises: namely the accusation of relativism.30 For example, if Vattimo is right in saying with Nietzche that there are no 27



Rorty, Philosophy and the Mirror of Nature, p.362, (Hans-Georg Gadamer, Joel Weinsheimer and Donald G. Marshall (trans.) Truth and Method, Second, Revised Edition, Continuum, 2004 (1975), p.12. Hereafter TM.) 28 Rorty, Philosophy and the Mirror of Nature. p.359. 29 It is interesting that Vattimo and Rorty work together in the realm of religion as well. See, Richard Rorty and Gianni Vattimo (Santiago Zabala (ed.)), The Future of Religion: Richard Rorty and Gianni Vattimo, Columbia University Press, 2005. 30 Gadamer himself has been repeatedly charged with relativism. This dispute should be treated independently. See the following works for discussion. Jean Grondin, ‘Herméneutique et relativisme’, Communio vol.5 no.12. 1987. (English translation by Mildred Mortimer, ‘Hermeneutics and Relativism’, Wright, Kathleen (ed.) Festivals Of Interpretation: Essays on Hans- Georg Gadamer’s Work, StateUniversity of New York Press, 1990, pp.42-62) Osman Bilen, The Historicity of Understanding and The Problem of Relativism in Gadamer’s Philosophical Hermeneutics, The Council for Research in Values and philosophy, 2000 Eduardo J. Echeverria, ‘Gadamer’s Hermeneutics and the Question of Relativism’, Kevin J. Vanhoozer, James K. A. Smith, and Bruce Ellis Benson (eds.), Hermeneutics at the Crossroads, Indiana University Press, 2006, pp.51-81. 8



facts, only interpretations,31 then what is the measure or criteria of valid interpretation? Or in another formulation, is being or reality totally constructed by language? It is true that Vattimo and Rorty carefully deal with this problem, and they try to answer in their respective ways. 32 However, some argue against them, insisting that being and language are not identical. They stand as realists, admitting reality beyond language. Donatella di Cesare tries to interpret the dictum modestly. In her essay on being and language in philosophical hermeneutics, 33 she turns to Gadamer’s later self-interpretation in the 1996 dialogue with Jean Grondin.34 Although, Di Cesare states, it is a principle of hermeneutics that the interpreter always understands the text better than the author (or more accurately, the interpreter understands the text differently),35 it is still valid and helpful to listen to the author’s opinion.36 In fact, Gadamer ―― at least in the later period after Truth and Method ―― does not take the same reading as Vattimo, but he did favor the other reading (although Vattimo himself admits this).37 In the interview with Grondin, Gadamer says “No, no! I have never thought and never ever said that everything is language.”38 In addition to this testimony in the dialogue, it is possible to fetch other published evidence, where he writes:



When I wrote the sentence, “Being that can be understood is language,” what was implied by this means was that what is can never be completely understood. This is implied insofar as everything that goes under the name of language always goes beyond whatever achieves the status of a proposition. That which is to be 31



Vattimo, ‘The Age of Interpretation’ in The Future of Religion, p.43. For example, Vattimo explains that what he maintains is not naïve “everything goes.” (Vocazione e responsabilità del filosofo. a cura di Francesca D’Agostini, il nuovo melangolo, Genova, 2000.) Rorty deals with this problem in “Pragmatism, Relativism, and Irrationalism”, Consequences of Pragmatism, University of Minnesota Press, 1982. 33 Donatella di Cesare, „Sein und Sprache in der philosophischen Hermeneutik,” Güntar Figal (hrsg.) Internationales Jahrbuch für Hermeneutik, 1. Band, 2002, Mohr Siebeck, S.21-38. 34 Hans-Georg Gadamer, „Dialogischer Rückblick auf das Gesammelte Werk und dessen Wirkungsgeschichte”, Jean Grondin (hrsg.) Gadamer Lesebuch, Mohr Siebeck, UTB 1997. (In English: “Looking Back with Gadamer Over his Writings and their Effective History: A Dialogue with Jean Grondin (1996),” Theory, Culture & Society, SAGE, Vol. 23(1) 2006, pp. 85-100.) 35 TM. 296 36 Di Cesare, „Sein und Sprache in der philosophischen Hermeneutik,”, S.27 37 Vattimo, ‘Histoire d’une Virgule’, p.500. 38 “Dialogue with Jean Grondin”, p.91(In German, „Dialogischer Rückblick”, S. 286) 32
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understood is that which comes into language, but of course it is always that which is taken as something, taken as something true [wahr-genommen]. This is the hermeneutical dimension ―― a dimension in which Being “shows itself.”39



Di Cesare’s interpretation of this dictum basically follows this line. She takes the relative clause in the sense of limitation (Begrenzung), and rewrites the dictum in the following way: “Being, insofar as it…” or “Being, within the limits in which it can be understood, is language.”40 The implication of this reading is, of course, that there is some being which is beyond understanding. Language does not comprehend the totality of being. Di Cesare also writes that this relative clause means mediation as well as limitation. Being and language do not totally overlap, but understanding mediates these two realms. “Being and language can relate to each other only through understanding.”41 Along with Di Cesare, Jean Grondin is the chief representative of realist reading of the being ― language dictum. In his essay contributed to the Festschrift “Consequences of Hermeneutics”42 (that was published for 50th anniversary of Truth and Method), Grondin criticizes Vattimo and Rorty’s readings as relativistic and nihilistic, and he shows his own interpretation with clarity.43 According to him, the dictum “Being that can be understood is language” starts from the grammatical subject “Being,” meaning that this thesis does not talk about the human construction of reality, but about 39



Hans-Georg Gadamer, “Text and Interpretation”, Richard Palmer (ed. & trans.), The Gadamer Reader: A Bouquet of the Later Writings, 2007, p.162. (In German, Text und Interpretation, Hermeneutik II: Wahrheit und Methode, Ergänzungen, Register, J.C.B. Mohr (Paul Siebeck) Tübingen 1993, S.334) 40 „Sein, sofern es … Sein, in dem Maβe, in dem und innerhalb der Grenzen, in denen es verstanden werden kann, ist Sprache.” (Di Cesare, „Sein und Sprache in der philosophischen Hermeneutik,”, S.28) 41 Ibid. 42 Jean Grondin, “Nihilistic or Metaphysical Consequences of Hermeneutics?”, Jeff Malpas and Santiago Zabala (eds.), Consequences of Hermeneutics: 50 Years After Gadamer's Truth and Method, Northwestern University Press, 2010, pp.190-201 43 Grondin has been attacking Vattimo and Rorty for a long time. For example, see Jean Grondin, «La thèse de l’herméneutique sur l’être», Revue de métaphysique et de morale, 2006/4 n°52, p. 474. Also, the essay contributed to Vattimo’s Festschrift, ˮVattimo’s Latinization of Hermeneutics : Why Did Gadamer Resist Postmodernismˮ in Santiago Zabala (ed.) Weakning Philosophy : Essays in Honour of Gianni Vattimo, McGill-Queen’s University Press, pp.203-216. “Nihilistic or Metaphysical Consequences of Hermeneutics?”can be seen as the recent summary of this criticism. 10



Being as independent reality. The second part, namely the relative clause “that can be understood is language”, is the surprising announcement that Being is understandable. This offers the evidence for reading Gadamer’s philosophy as a hermeneutic philosophy of Being. Finally, the last word of the dictum states how and where this understanding of Being occurs: in language. Hence, Grondin’s reading of the dictum implies that: “Being, the starting point of all our endeavors and interpretations, can be understood, and this understanding unfolds in language.”44 The emphasis is clear: Being is not totally our construction, identical with our language, but is independent reality, and at the same time it can be deciphered from our side with language.



Gadamer’s grand thesis is thus that language is not only a (historical) creation of our mind, (or our species), and it can of course be considered that way by linguistics, but it is first and foremost the language of Being, it is about Being as it unfolds itself and can be understood in our language, which is always extensible and open to new way of Being, since it can never be exhausted once and for all by finite beings.45



The conclusion of this reading is, according to Grondin, that “one has to draw metaphysical rather than nihilistic consequences from hermeneutics.”46 This means that hermeneutics is concerned with the quest for objective reality. Surprisingly, Grondin reached exactly the opposite conclusion of Vattimo. In fact, the combination of hermeneutics and metaphysics, or in his own words, “herméneutique métaphysique”47 is Grondin’s own philosophical programme announced in his recent work, On the Meaning of Things: The Idea of the Metaphysics (Du sens des choses: L’idee de la metaphysique).48



44



Grondin, “Nihilistic or Metaphysical Consequences of Hermeneutics?”, p.199 Ibid. 46 Grondin, “Nihilistic or Metaphysical Consequences of Hermeneutics?”, p.200 47 This phrase has double meaning. “…the termes of ‘métaphysique’ and ‘herméneutique’ should be understood as substantive and adjective: this is at the same time the metaphysics that is hermeneutic and the hermeneutics that is metaphysical.” (Jean Grondin, Du sens des choses: L’idee de la metaphysique, PUF, 2013, VI.) 48 Grondin, Du sens des choses. 45
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How can these philosophical enterprises get together? Rightly observing that most of specialists of metaphysics are not working in hermeneutics,49 Grondin defines metaphysics in a way that includes hermeneutics as its essence. Namely, “Metaphysics is the vigilant effort of the human thought to understand the unity (l’ensemble) of the reality and its reason.”50 As the effort of intelligence, it deploys hermeneutics, as a way (une art) of understanding and deciphering.51 Since metaphysics seeks to understand the reality and the reason of this world, it needs hermeneutics, a philosophy of understanding and interpretation. Although hermeneutics is usually seen, in the context of postmodernism, as a philosophy of anti-metaphysics, Grondin connects traditional metaphysics and hermeneutics as “understanding.” The relation of metaphysics and hermeneutics is thus clear. An interesting contribution in Grondin’s work is the old Thomist notion of truth as “adequation.”52 In contemporary hermeneutics, the truth is usually thought in the sense of “ἀλήθεια” (disclosure), which Heidegger asserted against the banal theory of correspondence in his On the Essence of Truth. However, here Grondin attempts to rehabilitate truth as adequation proposed by Aquinas. According to Grondin, the adequation of human intellect and things should be understood as “ad-aequatio” (towards the equality), which has several implications. (1) Adequation is the “movement” of the human intellect to true knowledge. (2) Adequation has the ideal of “equality” between intellect and things (or reality). (3) Adequation has “degrees”. It permits the examination of some knowledge as more “adequate” than others. Although Grondin did not clearly mention it, here one might replace “human intellect” with “language” and “things” or “reality” with “Being”: namely, what is argued in his metaphysics is another variant of being―language relationship in Gadamer’s dictum. The realist interpretation of being and language, more accurately, the vigilant adequation of language to being is located at the decisive center of Grondin’s metaphysics.



4. Conclusion 49



Grondin, Du sens des choses, p.VII. Grondin, Du sens des choses, p.21 51 Grondin, Du sens des choses, p.VIII 52 Grondin, Du sens des choses. In Chapter 4, “De la verite, en commençant par celle des choses”, pp.73-104. 50
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In this essay, we have traced the Wirkungsgeshichte of Gadamer’s dictum, “Being that can be understood is language,” and it turned out that it has been diversely received by his followers. Vattimo received it as the ontological principle of hermeneutic communism; Rorty connected his antirepresentationalist pragmatism with the dictum in what we might call “hermeneutic pragmatism”; and Grondin elaborated this to the theoretical core of his hermeneutic metaphysics (or metaphysical hermeneutics). It is indeed surprising that there is such a wide range of interpretation of this dictum, namely from radical postmodernism to traditional metaphysics. It is surely correct to see Gadamer’s



richly



philosophical



hermeneutics



still generating



and



stimulating



philosophers today. At the same time, this debate indicates how crucial interpreting Gadamer’s dictum is. Depending on the interpretation, the outcome differs drastically. When we read Truth and Method today, or talk about hermeneutics, it is unavoidable to deal with this dictum and one must define his or her own position. Realist or antirealist, this choice in interpreting the seven-word dictum, makes a great difference to the future of hermeneutics, and is a task imposed on hermeneutics in the twenty-first century. In the next step, then, it is necessary to examine which interpretation is most plausible from among the intensive readings of Truth and Method, although this plan is based on the realistic assumption that there is a more adequate interpretation of this dictum. However, even if either the realist or antirealist reading would be judged as “more plausible,” it is still allowed for us to say, pragmatically, that both of them are productive. Realists such as Grondin would not deny that fecundity of interpretation is one of the great hermeneutic virtues. Secondly, the sophisticated debate between realism and antirealism is vigorously continued nowadays within philosophy of science. Enlarge the understanding of hermeneutics with reference to this neighboring field, we expect a significant benefit.53 53



Especially, I have in mind Roy Bhaskar, who developed “critical realism” (“transcendental realism” in his earlier terminology). Critical realism is based on scientific realism, which maintains that science deals with the independent reality or scientific structure of this world (Bhaskar calls this intransitive dimension of science). On the other hand, it also considers the antirealistic aspect of science, namely that scientific reality must be mediated by the scientists’ social activity. The way scientists comprehend reality is more or less constitutive. Realistic and antirealistic aspects should be synthesized in such a way. (Roy Bhaskar, A Realist Theory of Science, Leeds Books 1975). 13



In either case, the interpretation of the dictum “Being that can be understood is language” is a decisive problem and a turning point for hermeneutics. It is impossible to avoid or ignore it, and how to deal with is a substantial matter for the hermeneutics of this generation.



I believe that this strategy does not eventually assimilate hermeneutics into the philosophy of science. Rather, the relationship between them would be mutually beneficial. 14
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