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through new lines of interpretation, also thanks to the Introductio Arithmetica by Nicomachus of Gerasa, which is quoted explicitly according to the Latin translation of Boethius. There are frequent digressions of doctrinal character, especially of trinitarian, historical and scientific significance, with particular emphasis on mathematical sciences. Two external characters appear to be extremely important in Cassiodorus’s work on the Psalms. One, as we have already mentioned, consists in the systematic and synthetic character of the comment, in accordance with the demands of the times, which were culturally very depressed, and especially needed orderly and as short as possible handbooks to be easily managed. The other is the evident grammatical character that, beyond his doctrinal and historical interests, Cassiodorus has given to his commentary, which is literally rife with remarks of this kind: see, for instance, his definitions of etymology (CCL 97.30) and parables (CCL 97.34). Just at the end (CCL 97.1329) Cassidorus underlines that he has begun his work with a categorical syllogism, the purest and most important of all syllogisms, and ends it in a similar way: “Every spirit praises the Lord, he whom every spirit must praise is the true God, so that the Lord is the true God.” In order to facilitate the consultation of this work of his, Cassidorus provided it on the margin of the text of the explanation with conventional signs, which have been preserved in large number in the manuscript tradition and which indicated to the reader particularly significant passages from the exegetical, scientific and especially grammatical point of view. In general, Cassidorus’s commentary on the Psalms, conceived ad usum monachorum, not only has the purpose to guide them in the knowledge of the biblical text but also to provide them with a basic grammatical, scientific and historical training. BIBLIOGRAPHY. Works. CPL 896-913; PL 6970; MGH, Auctores Antiquissimi 11-12; CCL 96; Historia Ecclesiastica Tripartite (CSEL 71; L’ Expositio Psalmorum (CCL 97-98); Cassiodorus: Explanation of the Psalms (ACW 51-53).



Studies. G. Bardy, “Cassiodore et la Fin du Monde Ancienne,” Année Theologique 6 (1945) 383-425; C. Curti, “L’‘Expositio Psalmorum’ di Magno Aurelio Cassiodoro: la ‘Praefatio’ e la Teoria Esegetica dell’ Autore,” in Flavio Magno Aurelio Cassiodoro (Atti della settimana di studi, Cosenza-Squillace settembra 19-24, 1983) Soveria Mannelli (1986) 105-17; U. Hahner, Cassiodors Psalmenkommentar: Sprachliche Utersuchungen (Münchener Beiträge zur Mediävistik und Renaissance-Forschung 13, 1973); D. W. Johnson, “Cassiodorus, Flavius Magnus Aurelius (c. 485/90-c. 580),” DBI, 1:171-72; R. MacPherson, Rome in Involution: Cassiodorus’s Variae in Their Literary and Historical Setting (Poznan, Poland : Uniw Im Adama Mickiweicza w Poznaniu, 1989); P. Meyvaert, “Bede, Cassiodorus and the Codex Amiatinus,” Speculum 71 O (1996) 827-83; A. Momigliano, “Cassiodoro,” in Dizionario Biografico degli Italiani (Rome: Instituto della Enciclopedia Treccani, 1978) n. 21, 494-504; M. Cappuyns, “Cassiodore,” DHGE 11, 1349-1408; J. J. O’Donnell, Cassiodore (Berkeley: University of California Press, 1979); R. Schlieben, Cassiodors Psalmenexegese (Göppingen: Kümmerle, 1979); L. Loreti, “Simbolica dei Numeri Nell’ ‘Expositio Psalmorum’ di Cassiodoro,” Vetera Christianorum 16 (1979) 41-55; A. Quacquarelli, “Riflessioni di Cassiodoro sugli Schemi della Retorica Attraverso i Salmi,” in Flavio Magno Aurelio Cassiodoro (Atti della settimana di studi, CosenzaSquillace settembra 19-24, 1983) Soveria Mannelli (1986) 313-34; M. Simonetti, “L’ Expositio psalmorum di Cassiodoro,” Cassiodorus 4 (1988) 125-39; A. van de Vyver, “Cassiodore et Son Oeuvre,” Speculum 6 (1931) 244-92.
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CHILDS, BREVARD (1923-2007) Brevard S. Childs’s contributions to biblical interpretation, though rooted in the study of the Old Testament and Jewish Scripture, bridged a wide range of disciplines. These included the history of Jewish and Christian biblical interpretation, an Introduction to the New Testament independent from his Introduction to the Old Testament as Scripture, and traditiohistorical studies of ancient Israelite traditions and Christian the-
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ology. Any assessment of his work requires some understanding of what was at stake for him in each of these fields. Adding to this complexity, Childs showed an ability to change his mind on issues and approaches over time. Ambiguities or lacunae at later stages in his work cannot be uncritically clarified by appeal to earlier positions. Yet what persists from his earlier work may remain presupposed by later formulations. He may be considered one of the most important biblical scholars of the twentieth century, not only because he kept track of changes in disciplines related to his field but also because he made original contributions to them. For these reasons Childs’s work mirrors major shifts in biblical hermeneutics after World War II, the subsequent demise of the modern age signified by the intellectual tumult of the 1960s, and the radical reformulation in academic disciplines currently associated with the postmodern debate in the decades that have followed. He embodied deep convictions of Christian faith conjoined with indebtedness and empathy for Jewish faith, alongside an effort to see the strengths and weaknesses of methodologies uncompromised by any appeal to piety. Childs arguably became the first able pioneer in biblical studies of a postmodern effort to reopen the most elementary questions about the nature of Jewish and Christian Scripture through an approach that was tentatively labeled “canonical criticism” (following the suggestion of J. Sanders), then intentionally altered to “a canonical approach” and various other labels. Regarding these efforts he stated, “Whether one calls a new approach ‘canonical,’ ‘kerygmatic,’ or ‘post-critical’ is largely irrelevant. I would only reject the categories of mediating theology (Vermittlungstheologie) which seek simply to fuse elements of orthodoxy and liberalism without doing justice to either.” Childs’s approach contributed less to the invention of a new methodology and more to the rediscovery of a new perspective on Scripture, while trying to take into account “the complexity of all human knowledge and the serious challenge of modernity to any
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claims of divine revelation” (Childs 1992, 99). Life and Work. Childs (b. September 2, 1923) grew up in Southern Presbyterian churches and studied at the University of Michigan (A.B. and M.A.). After serving in the army in Europe during World War II, he earned his B.D. at Princeton Theological Seminary before pursuing a doctorate at the University of Basel, Switzerland. At Basel Childs studied Old Testament with Walther *Eichrodt, among others. In addition to his studies in Basel, he took advantage of Near Eastern scholarship at Heidelberg University (Childs 1992, xv). In Basel, Childs met his wife, Ann, who had attended some of Karl *Barth’s lectures with him. This was an exciting period for theological study. Besides the vigorous table talk among the visiting and local students, inexpensively published journals of essays and debates between theologians, biblical scholars and historians further stimulated the intellectual atmosphere. At the University of Basel, Childs completed his dissertation on the problem of myth in the opening chapters of Genesis at the very time when W. Baumgartner replaced Eichrodt as the senior Old Testament scholar. Creating consternation at the time, Baumgartner informally refused to accept the methodology of Child’s dissertation, so Childs had to change his plans in order to undertake a full revision, now informed by a new grasp of form-critical analysis. That obligation helps explain why Childs became one of the leading tradition historians in North America. The revised dissertation, Der Mythos als theologisches Problem im Alten Testament (1953), was never published, though Childs circulated major portions of it under the title A Study of Myth in Genesis 1—11 (1955) among his wide network of English-speaking scholarly friends. In 1954 Childs began teaching Old Testament at Mission House Seminary and in 1958 accepted a teaching position at Yale Divinity School. He was to remain at Yale for the next forty-one years until his retirement in 1999, having achieved the rank of Sterling Professor of Divinity. He died on June 23, 2007. In 1958 Childs published his first essays in standard scholarly journals: “Jonah: A Study in
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Old Testament Hermeneutics” in the Scottish Journal of Theology and “Prophecy and Fulfillment: A Study of Contemporary Hermeneutics” in Interpretation. From the outset Childs had an interest in hermeneutics as a mediating language in response to enormous gaps that began to appear between disciplines and even within the subdisciplines of Old Testament studies. We see his early effort to hold together his traditiohistorical criticism and the best of contemporary biblical theology, which sought to let the biblical traditions inform the basis for Jewish and Christian faith. His first book, Myth and Reality in the Old Testament (1960), reflects further hermeneutical refinements of his dissertation. In it he argued for a persistent tendency in the tradition history of the Bible for myths to become historicized. In these examinations of biblical texts and traditions, Childs’s understanding of form criticism went well beyond a loose literary appeal to genre and included a social-scientific concern for form and content. In line with Hermann *Gunkel, Childs understood that the meaning of a unit of oral tradition belongs to its role in a specific cultural deployment. Its value as a window into ancient history could be located in its mirroring of incidental or typical conceptions of the period rather than by overt references it might seem to make to historical events or to an author’s intent. Childs showed interest in how the editors of Jewish Scripture incorporate older oral and written traditions in a manner quite different from the originary significance of these same traditions. The significance of these changes cannot be ascertained by a modern reconstruction of the “authorship” of their oldest parts or by appeal to the “intent” of a final redactor. Instead, scholars may more profitably begin by describing how the later form and function of Jewish Scripture implies its own criteria regulating its own peculiar social, historical and theological import. An empathetic description of Scripture can therefore be impious in its use of historical criticisms, minimalist in its appeal to theological categories, expressed in conversation with a broad hori-



zon of interrelated disciplines and forthright about its investments in matters of faith, while rejecting a false modern choice between subjectivity and objectivity. Childs’s acceptance and use of liberal modern historical criticisms always played an integral role in his work, so that his growing criticisms of older modern methods, particularly since the 1960s, must be seen in that light. By presupposing the triumph of these methods within the modern debate of the late nineteenth and twentieth centuries, he felt little need to reassert his indebtedness to them when he turned to examine in a fresh way the form and function of Jewish and Christian Scripture. His grounding in traditiohistorical studies, which never disappeared from his work, can be illustrated by publications such as Memory and Tradition in Israel (1962); “The Enemy from the North and the Chaos Tradition” (JBL 78 [1959]); “A Study of the Formula, ‘Until that Day’” (JBL 82 [1963]); “The Birth of Moses” (JBL 84 [1965]); “Psalm Titles and Midrashic Exegesis” (JSS 16 [1971]); a monograph, Isaiah and the Assyrian Crisis (1967); in the relevant sections of his commentary on The Book of Exodus (1974); and again in what he called the “usefulness of recovering a depth dimension within the canonical form of the biblical text” in two large sections (95-322) of his later work, Biblical Theology of the Old and New Testaments (1992, 104). In the 1960s Childs lived through and documented the collapse of the biblical theology movement. Subsequently he experimented with a variety of options, sometimes breaking entirely from his earlier proposals, in pursuit of a different relationship between biblical criticisms and the interpretation of the Bible, Jewish and Christian. Memory and Tradition in Israel (1962) and Isaiah and the Assyrian Crisis reflect his efforts to refine how we might best access the value and limitations of biblical traditions from a modern historical perspective. In these books and essays in the late 1950s into the 1960s, we hear the language of dialectical interpretation, of the key relation between myth and history and of salvation history as a constructive category in spite of its many prob-
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lems. However, in Biblical Theology in Crisis (1970), Childs wrote an epitaph for the modern biblical theology movement, which had become so vigorous in the United States after the war. The primary demolition of late modern biblical theology and neo-orthodoxy came less from biblical scholars than theologians, especially the essays by L. Gilkey, John A. T. *Robinson’s Honest to God (1963) and H. Cox’s The Secular City (1965). Childs observed that “the breakdown of the theological consensus that had been held together within the amorphous category of ‘neo-orthodoxy’ came more quickly than anyone could have expected” (Childs 1970, 78). Childs felt that it had been built by an ad hoc coalition of diverse positions in reaction to the liberalism of the 1930s. Once the common enemy ceased to be seen as a real threat and no longer required a united response in opposition to it, the participants were left in disarray. In the concluding chapters, “Seeking a Future” and “Recovering an Exegetical Tradition,” Childs experimented with what he called a new biblical theology. Here he pointed out a major flaw in older modern criticism in its tendency to label all pre-nineteenth-century biblical interpretation as precritical. Whatever a new biblical theology might be, it could no longer afford the luxury of dismissing centuries of interpretation as irrelevant or a waste of time. He also knew that any promising alternative needed to be far more than a reaction to the failures of the modern biblical theology movement. No longer could we say as glibly as did F. Ferrar in the late nineteenth century: “We shall see that past methods of interpretation were erroneous” (F. Ferrar, History of Interpretations [Grand Rapids: Baker, 1961] repr., 9). While Ferrar was correct in his judgment that premodern interpretation did not usually meet his own modern standards that defined the meaning of a text in terms of reconstructing an ancient author’s original intent, these basic assumptions about how a scriptural text has meaning needed to be debated. Hence Childs’s questioning of how historical critics had made a “sharp break with the church’s exegetical tradition” forced him to
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launch an even more formidable project than he had fully recognized before, namely, the need to reinterpret the entire history of premodern interpretation (Childs 1970, 138). This task belonged as much to the biblical scholar as it belonged to a church historian or theologian. At the same time Childs regarded himself as a text-oriented scholar who wanted to define anew the task of scriptural interpretation in such a way that it could invoke its own different criticisms of earlier efforts in the history of interpretation. For that reason he tentatively proposed in Biblical Theology in Crisis that a point of departure might be the New Testament use of the Old Testament. In four examples he illustrates in detail some exegetical implications: on Psalm 8, Exodus 2:11-22, Proverbs 8 and biblical texts relating to Israel and the church. For the first time we hear Childs use the term canon as a technical term to describe the boundaries and interplay within Scripture. He tries to circumscribe how a text can serve as a normative arena to hold in dialectical tension a text, its prehistory, its history of interpretation and the present effort to hear it afresh. This text is understood scripturally as a testimony in human words that points to God’s own revelation to us. In Christian theological terms it is “the rule that delineates the area in which the church hears the Word of God” (Childs 1970, 99). As “testimony” Scripture “does not exist as a book of truth in itself,” though the reality to which it points cannot simply be separated from it: “The text of Scripture points faithfully to the divine reality of Christ, while, at the same time, our understanding of Jesus Christ leads us back to the Scripture, rather than from it” (Childs 1970, 103). Childs’s description of Scripture began to have some specific dimensions, without denying that the same text could be envisioned and interpreted in an indefinite number of other ways and that there can be great value in any of these interpretations for how one tries differently to interpret Jewish or Christian Scripture scripturally. Canonical Context. For the practical activity of interpreting a biblical text as Scripture, what becomes important is the Bible’s own “canoni-
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cal context.” This context informs readers regarding how to read the originally prebiblical traditions within a biblical book and how to hear books as commentaries on each other. This mode of interpreting—often anachronistic from an older modern historical-critical perspective—is warranted by the canonical context and belongs integrally to how Jews and Christians have read their respective Scriptures scripturally. Contemporary interpretation of Scripture must conjoin this classic mode of reading Scripture on its own critical terms, while drawing new lines of continuity and discontinuity with past practices of interpretation. Therefore Childs’s proposal in no way suggests that we try to return to premodern or precritical interpretation. It takes seriously in a scriptural reading the historically particular nature of the biblical texts. We may say that Childs’s proposal thrives on a modern awareness of the differences and unharmonized dimensions within the canonical context. So Childs could argue, “The witness of the Song of Songs corrects and opposes the tendency in Proverbs to view the positive value of sex chiefly in its function as an antidote to sexual incontinence” (Childs 1970, 194). Likewise, Childs wanted to interpret Proverbs and Song of Songs in light of a Jewish conception of the Torah with its framework of a revealed covenant and laws, concerned with both morality and nonmoral issues of holiness as a sign of a divinely chosen people with their own special purpose in the world. When he came to his section on “the New Testament context,” Childs showed how the New Testament’s use of Old Testament texts confirms and expands on these same issues. In some cases the New Testament presupposes material in the Old Testament without making much comment. In other cases it may reformulate these issues in the idiosyncratic language of the gospel, but in many cases Childs allowed for a deficiency of the New Testament if it is read by itself. In his treatment of Proverbs and sexuality, for instance, he argued, “The Pauline discussion of the role of sex and marriage is a good illustration of the need of the theologian to understand the New Testament in the



light of the Old” (Childs 1970, 199). Canonical Shape. In 1972 Childs delivered the Sprunt Lectures at Union Theological Seminary in Richmond, Virginia. He focused on larger textual territories: Second Isaiah, the crossing of the sea and the books of Psalms and Daniel. He began to speak of the canonical shape of biblical books or larger expanses of tradition. In an essay published that same year, “The Old Testament as Scripture of the Church,” he laid out a strategy of trying “to describe the actual characteristics of the canonical shape” and an effort “to determine the theological significance of this shape” (CTM 43 [1972] 715). Childs specifically examined the beginnings and endings of the five books of the Torah. These features confirm that the late editors marked the divisions of the Torah to give a specific context to the diverse and often unharmonized traditions contained within them. These features make sense specifically to the community of faith that brings a commitment to the Scripture, seeking to hear it as the bread of life. Canon and community are necessarily reciprocal of each other. Interpretive Approaches. Childs’s commentary on The Book of Exodus (1974) pulls together as many dimensions as possible on a grand scale. Each unit of biblical text is introduced by a new translation with text-critical notes aiming at “not only the best text but . . . seeking to understand how the text was heard and interpreted by later communities.” Next we find a thorough reworking of source analysis, traditiohistorical issues and the redactional evidence in the formation of the scriptural text. Then comes “the Old Testament Context” which is for Childs the “first major section,” “form[ing] the heart of the commentary.” He stresses his focus on “its final form” and “its canonical shape” (Childs 1974, xiv). Finally he offers two other sections: one on how the New Testament treats the Old and another on the history of biblical exegesis, Jewish and Christian. This impressive commentary, with a novel structure, cannot be fairly described here, but at a minimum it confirms that Childs’s conception of biblical commentary has not reduced the intellectual challenge to a few
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minor adjustments to modern criticism but opens up a broad horizon of interaction between disciplines, each reformulated in a new way. In a later essay on “The Sensus Literalis of Scripture: An Ancient and Modern Problem” (1976), Childs began to call specifically for “a search to recover a new understanding of the sensus literalis of Scripture” (In Beiträge zur Alttestamentlichen Theologie: Festschrift für Walther Zimmerli zum 70 Geburtstag, ed. H. Donner [Göttingen: Vandenhoeck & Ruprecht, 1976] 22.) He took seriously the centuries of Christian debate over the nature of the literal or the plain sense of Scripture that since the time of *Irenaeus became the normative basis for arguments about doctrine from Scripture. While midrash rather than peshat (plain, historical, literal sense) became the norm for rabbinic exegesis, Christians had their own rules to govern their privileging of this literal sense. Childs’s survey of the Christian debate over the centuries led to his criticism of modern methodologies that confused this particular conception of the literal sense with the earliest, original historical, grammatical or even the best possible sense of a text. Instead, the literal sense of Scripture could be found only when the human witness of the text and its subject matter of revelation could be heard together and only “in the closest connection with the community of faith.” Hence the subject matter of faith, the text of Scripture and the community of faith cannot be separated. Childs also reopened the premodern debate over the rule of faith as a summary of the essentials of the revealed gospel that traditionally accompanies a reader of Scripture. Irenaeus himself had first cited it as a proto-creedal consensus of faith familiar from baptismal confessions that seeks understanding by means of Scripture and corresponds to a pattern found in Scripture. Childs agreed that “the church’s regula fidei encompasses both text and tradition in an integral unity as the living Word of God.” Most significantly, Childs argued that the canonical context of Scripture has already begun to presuppose elements within the rule of faith. Furthermore, this same canonical context of Scripture provides warrants for a Christian as-
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sumption that “the literal and the figurative [typological] sense of a text are not in stark tension.” Instead of inviting us to base faith on an esoteric spiritual sense, the Holy Spirit helps us find “the proper actualization of the biblical text in terms of its subject matter for every succeeding generation of the church” (“The Sensus Literalis,” 93). Hence Childs’s discovery of what he called the canonical context, forged in conversation with modern historical criticisms and in response to their results, helps us understand how we can read as Scripture the originally prebiblical traditions we now find in the Bible. Still, as a literal or public sense, subject to the discernment of the community of faith, it remains not merely the property of academics and priests. At the level of major book projects that further develop what Childs called a canonical approach, he next published his Introduction to the Old Testament as Scripture (1979) and, a few years later and even more boldly for an Old Testament scholar, The New Testament as Canon: An Introduction (1984). In his Old Testament introduction, he offers for each book a section on “Historical Critical Problems,” then moves to “The Canonical Shape” of each book and finally to “Theological and Hermeneutical Implications.” A weakness of this book as an introduction is that it does not teach a beginning student the rudiments of modern historical criticisms, yet each treatment of a biblical book begins with a vigorous debate among a vast number of modern critics at a mature and demanding level. The last two sections more simply describe the canonical context and implications for how we are invited to understand as Scripture the underlying traditions each book includes. The stress on individual books does have the liability of allowing for only a limited sense of how these individual books interact with each other. However, the whole conception of the canonical shape is Childs’s own postmodern formulation, and it can be argued that he proved its efficacy in a detailed examination of every book in the Old Testament. At various places in this volume Childs also took the liberty to answer some criticisms, such as the charge that his terminology of “the final
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form” of a scriptural text sounded too flat historically and might suggest modern historical criticism is irrelevant to it. Childs acknowledged that the earliest canonical texts of Scripture have been transmitted to us carefully but “contained within a post-canonical tradition,” so that “there is no extant canonical text” (Childs 1979, 100). Moreover, because the Scripture is not determined by a singular ecclesial decision in time and space, “it is still semantically useful to speak of an ‘open canon.’” Childs likewise cautioned against “limiting the term [canon] only to the final stages of a long and complex process which had already started in the pre-exilic period” (Childs 1979, 58). However, he explicitly rejected canonical criticism as advocated by Sanders, which tries to find evidence of a consistent “canonical hermeneutic” in the tradition history of Scripture. While Childs had repeatedly argued for the importance of the late editing of biblical books for defining the canonical shape of a book, he now warns, “It is not the (redactional) process which is normative for the later community, but the scriptures which reflect the process” (Childs 1979, 429). In other words, Childs admits that the canonical text is not a simple object existing in time and space, but each generation must reenvision what is the canonical text that it receives from the past according to own capacity to recognize the form and function as Scripture. Conversely, any contemporary effort to rewrite the canon of Scripture or to harmonize away a new perception of differences within it would not make it a better Scripture. So we are wise to consider other factors, including the long tradition of text criticism and, in the case of the Old Testament, the relationship it establishes between Christians and Jews. Just because a text variant is earlier in time does not necessarily make it more canonical. Childs became fully aware that most texts that we can reconstruct from the prehistory of scriptural texts prove according to modern criticism to be originally prebiblical traditions and not biblical traditions at all. It is a modern fallacy to read uncritically all these prebiblical traditions as though they constituted parts of a Scripture or



to try to construct a biblical theology from them as was commonly done in the older modern period. Such a pious reading of prebiblical traditions as well as any ad hoc pious interpretation of reconstructed events in ancient Israel misses entirely the thrust of Childs’s proposal. Childs’s introduction to the New Testament has not received the attention it deserves, and we can give it only passing mention. One problem is that his unique contributions intermingle with his effort to mediate major conflicting positions among New Testament critics, whereas in the Old Testament introduction the engagement with older modern positions precedes his effort to describe the shape of each biblical book. Consequently he can sound as if he is playing the ends off against a less exciting middle position. For example, it may be easy to miss the import of his claim that John 21 is not best understood as an appendix or epilogue but as “a layer of tradition” that had “the entire Gospel already in mind” (Childs 1984, 141-42). What remains understated is what role this tradition plays in transforming this book from a prebiblical statement into a book of Scripture, since only here do we find its writer designated and its content identified as a witness or testimony to these things, using technical language analogous to how we hear of Moses’ own testimony about the revelation of the Torah at the end of Deuteronomy. Similarly, only in the Gospel of John do we see the testimony of Jesus compared with that of Moses (cf. Jn 5:30-47; 3:1-21). The place of John as the last of four Gospels could also be more explicitly highlighted. One of the most remarkable parts of this introduction is the treatment of the problem of a “harmony of the Gospels.” There Childs shows how a different set of differences emerge from one epoch to another regarding this problem and attempts to resolve it. As the form of knowing changes, so does the capacity to see a problem and what might prove satisfying in response. This volume also forewarns Christian scholars of the Old Testament that they must engage the critical issues raised by the New Testament if we want to understand how Jewish Scripture
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belongs to the Christian Bible. A discipline of Old Testament studies cannot exist without New Testament studies, any more than Jewish Scripture can be understood adequately apart from some engagement with the rabbinic exegetical tradition and oral Torah. Childs again sought to refine and modify his proposals in two later books, Old Testament Theology in a Canonical Context (1985) and Biblical Theology of the Old and New Testaments (1992). In Old Testament Theology Childs specifically endeavored “to outline a canonical approach to the Old Testament” that seeks to grasp its “witness in its own right in regard to its coherence, variety, and unresolved issues” (Childs 1985, 17). Childs knew well that the term “biblical theology” was first used in the seventeenth century and became divided into Old Testament and New Testament theologies only in the nineteenth century. His goal was to redefine it into a new discipline in the wake of the collapse in the 1960s of the biblical theology movement. Recognition of the different canons and accompanying traditions between Jews and Christians confirmed for Childs why Old Testament theology must be considered an intrinsically Christian discipline, something Jewish scholars have refused to conjoin for good reasons. While Jewish interpretation often proves invaluable, we ought not to presume that the opposite will be equally true. At a minimum the Old Testament can be seen by Christians “as a completed entity which is set at some distance in some sort of dialectical relationship with the New Testament and the ongoing life of the church.” Even when it is “unexpressed” an Old Testament theology presupposes “a relation of some sort . . . between the life and history of Israel and that of Jesus Christ” (Childs 1985, 7). At the same time Childs emphasized the sufficiency of the Old Testament on many issues of Christian theology, so the New Testament may sometimes add almost nothing and at other times we need to read the New Testament in the light of the Old Testament rather than only the other way around. Childs saw his approach as offering an alternative to “the stalemate” and “present impasse”
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attained by the older modern efforts at biblical theology. One of the newer issues he addressed concerned how to adjudicate references within the Bible beyond itself to past persons or events. While accepting many of the insights of his colleague H. Frei, Childs was leery of reducing the Bible to its crucial narratives, read as nonreferential though realistic and history-like depictions of reality. Childs contends, “because the biblical text continually bears witness to events and reactions in the life of Israel, the literature cannot be isolated from its ostensive reference” (Childs 1985, 6). Childs chooses to let the canonical context define when and where we find the Bible’s own “theological use of historical referentiality rather than to construct a contrast between Geschichte [history-like story] and Historie [a modern history] at the outset” (Childs 1985, 16). In the core of the book he discusses an anthology of key theological themes and issues. Childs puts emphasis on how Christian readers properly “construe” the biblical text, fully aware that a person’s “stance to the text affects its meaning” though without wanting to move in the direction of reader-response criticism (Childs 1985, 12). Finally we need to convey something of what was perhaps Childs’s most ambitious project, his Biblical Theology of the Old and New Testaments. Among the most original parts of this book are the first two sections: “Prolegomena” and “A Search for a New Approach.” Here he explicitly judges his earlier proposal in Biblical Theology in Crisis of starting from the New Testament use of the Old Testament as “an inadequate handling of the problem.” He emphatically rejects two common modern historical theories, that of Rudolf *Bultmann and others who overstated the discontinuity by viewing the Old Testament primarily as a testimony to the failure of Jews to obey the law prior to the gospel, and that of many recent scholars, like H. Gese, who see the two Testaments as linked by “a unified traditiohistorical trajectory” (Childs 1985, 76). Here we confront a recurring factor in Childs’s work as a tradition historian, namely, his acceptance of radical differences discovered in the prehistory of both Jewish and Chris-
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tian Scripture. What made Childs’s proposals postmodern was his consistent acceptance of results of liberal modern historical criticisms wedded to his equally consistent refusal to find in a modern general hermeneutic a resolution to the differences they clarify. At the outset Childs presented this work as a response to a seminal presentation of problems in G. Ebeling’s essay on “The Meaning of Biblical Theology” (ET in Word and Faith [London and Philadelphia: Fortress, 1963]). Ebeling laid out the two common types of biblical theology as either a description of theological views found within biblical traditions or a theological construction corresponding closely to the primary traditions of Scripture itself. Childs found in Ebeling’s proposal allowance for premodern efforts to join theology to history, a concern for the “inner-unity” of Testaments to which Childs brought his conception of the canonical context and a recognition that the Scripture is a testimony beyond the reduction of it to modern historical or philosophical categories. Also, Childs supported Ebeling’s stress on the need for “an essential descriptive component” that respects “each testament’s own voice” and allows for the full historical diversity of the Scripture. However, Childs also saw that Ebeling’s proposal needed “an important post-Enlightenment correction,” because biblical theology must necessarily move according to an inner logic of faith beyond any basis that can be found for it in the delimited objectivity of historical and social scientific evidence. What is entirely unnecessary from a strict historical point of view may be, from the perspective of faith, a matter of life and death. While theological interpretation trades on these other descriptive efforts, it ought never be confused with them, especially when biblical theology pursues what Ebeling called “the inner unity of the manifold testimony of the Bible” (Childs 1985, 6-8). Childs further refined his understanding of the literal sense of Scripture in dialogue with the classical debates about the canon, the “scope” (earlier “shape”) of biblical books and the regula fidei. Likewise he argued that “the



Christian understanding of canon functions theologically in a very different way from Judaism” (Childs 1985, 64). In considering the church’s criteria for a biblical book and the history of the apocrypha, Childs concluded, “Perhaps the basic theological issue at stake can be best formulated in terms of the church’s ongoing search for the Christian Bible” (Childs 1985, 67). We are reminded that these issues require theological rather than merely historical assumptions. Among Childs’s constructive proposals in this book, one of the most ingenious and simple formulations is the sharp distinction he drew between hearing the Bible as a testimony to revelation and hearing it as a resource for recovering independent traditions, history, beliefs or other dimensions of the ancient social world. The core of this volume (95-322) is a sweeping overview of the “trajectory” of the biblical witness, as distinguished from a general history of the development of ancient traditions or religion. What should be obvious is that Childs did not use the term trajectory in the socialscientific sense of a typical pattern of predictable movement by an object (e.g., an arrow) or community over time. The word is used only to describe how one might track the traces of the biblical witness from its origins in the prehistory of the Bible through to the Bible itself. It reminds us of the “depth dimension” that requires a theologian to consider the biblical witness from more than merely a synchronic point of view. In this sense Childs endorsed a kerygmatic understanding that looks back into the prebiblical tradition to find those historically unpredictable lines of continuity between older events and the later biblical testimony itself. The stance of faith therefore must look back to history because its claims are not biblicistic or symbolic statements but claims about the presence and revelation of God within the real history of the world. The last sections of Childs’s biblical theology engage various crucial texts and key themes of Christian theology to illustrate the full implications of his approach. Their significance lies beyond the scope of this article. At a minimum
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we may say that the prehistory of the biblical text remains important. It provides a necessary lexicon for scholars when or if they want to hear the Bible as a scriptural testimony to revelation but must be employed in other ways when scholars want to use biblical texts as a resource for reconstructing even more ancient texts or any of the accompanying historical events along the path of an ancient and serendipitous tradition history. As Childs saw it, “This shaping activity functioned much like a regula fidei. It was a negative criterion which set certain parameters within which the material functioned, but largely left to exegesis the positive role of interpretation within the larger construal” (Childs 1985, 71). Significance. Childs’s discovery of the canonical context of Scripture, using the tools of historical criticism and relativizing some of its own assumptions, may be his most important contribution, though his work also pursued its implications on a scale unrivaled by almost any other contemporary biblical scholar. While the canonical context does not offer a satisfying statement about revelation, it does stake out a boundary, arena or area in which one seeks to hear together the biblical text as witness and its subject matter of revelation. Otherwise, even when the words and grammar of a verse of Scripture are unequivocal, its literal sense has eluded us. BIBLIOGRAPHY. Works. Biblical Theology: A Proposal (Minneapolis: Fortress, 2002); Biblical Theology in Crisis (Philadelphia: Westminster Press, 1970); Biblical Theology of the Old and New Testaments: Theological Reflections on the Christian Bible (London: SCM, 1992); The Book of Exodus: A Critical, Theological Commentary (OTL; Philadelphia: Westminster Press, 1974); Introduction to the Old Testament as Scripture (Philadelphia: Fortress, 1979); Isaiah and the Assyrian Crisis (SBT, 2d series 3; London: SCM, 1967); Isaiah: A Commentary (Louisville, KY: Westminster John Knox, 2001); Memory and Tradition in Israel (Naperville, IL: A. R. Allenson, 1962); Myth and Reality in the Old Testament (Naperville, IL: A. R. Allenson, 1960); The New Testament as Canon: An Introduction (Philadelphia: Fortress, 1984); Old Testament Theology in a Canonical Context (Phila-
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delphia: Fortress, 1985); “The Sensus Literalis of Scripture: An Ancient and Modern Problem,” in Beiträge zur Alttestamentlichen Theologie: Festschrift für Walther Zimmerli zum 70. Geburtstag, ed. H. Donner (Göttingen: Vandenhoeck & Ruprecht, 1976); The Struggle to Understand Isaiah as Christian Scripture (Grand Rapids: Eerdmans, 2004). Studies. M. G. Brett, Biblical Criticism in Crisis? The Impact of the Canonical Approach on Old Testament Studies (Cambridge: Cambridge University Press, 1991); R. A. Harrisville and W. Sundberg, The Bible in Modern Culture: Baruch Spinoza to Brevard Childs (Grand Rapids: Eerdmans, 2002); P. R. Noble, The Canonical Approach: A Critical Reconstruction of the Hermeneutics of Brevard S. Childs (Biblical Interpretation Series 16; Leiden: E. J. Brill, 1995); G. M. O’Neal, Interpreting Habakkuk As Scripture: An Application of the Canonical Approach of Brevard S. Childs (Studies in Biblical Literature 9; New York: Peter Lang, 2007); C. R. Seitz and K. Greene-McCreight, eds., Theological Exegesis: Essays in Honor of Brevard S. Childs (Grand Rapids: Eerdmans, 1999); G. T. Sheppard, “Canon,” MER 3:62-69; idem, “Canon[ical] Criticism,” ABD 1:861-66; idem, “Canon[ical] Criticism: The Proposal of Brevard Childs and an Assessment for Evangelical Hermeneutics,” Studia Biblica et Theologica 4, 2 (1974) 3-17; idem, “Childs, Brevard (1923-),” DBI, 1:178-79; G. M. Tucker, et al. Canon, Theology and Old Testament Interpretation: Essays in Honor of Brevard S. Childs (Philadelphia: Fortress, 1988). G. T. Sheppard



CHRYSOSTOM, JOHN. See JOHN CHRYSOSTOM CLEMENT OF ALEXANDRIA (c. 150-c. 215) Life and Context. Clement of Alexandria, or Titus Flavius Clemens, was born around 150, but little is known about the details of his life. He probably studied first in Athens and then traveled in Italy, Syria and Palestine to seek further instruction. Eventually he came to Alexandria in Egypt, where, Eusebius reports, he succeeded Pantaenus as teacher in the school for catechumens around 200. Clement died shortly
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