









	
 Home

	 Add Document
	 Sign In
	 Create An Account














[image: PDFKUL.COM]






































	
 Viewer

	
 Transcript













The Exigencies of Our Time Good Global Governance from a Bahá’í Perspective



Saskia Frischmann



SUBMITTED IN PARTIAL FULFILMENT OF THE REQUIREMENTS FOR THE MASTERS OF ARTS IN ‘PEACE AND DEVELOPMENT STUDIES



University of Limerick; August 2005



Abstract The objective of governance should be to provide for the well-being, progress and peaceful living conditions of society. Contemporary problems, such as extreme poverty, environmental pollution and ethnic conflicts, demonstrate vividly that governance at the global level is deficient. The state of the art perspective of the Bahá’í Faith can give valuable insight into the causes for present day challenges. Namely, state-centric policies, a lack of cooperation and of a unified vision to work for the good of all mankind on the part of individual governments and intergovernmental organizations. Consequently, the Bahá’í literature proposes a model for world order that shall create universal peace and prosperity for all regions. This model involves the establishment of a sovereign world commonwealth, consisting of the equitable union of all nation-states in a global federal system. Underlying principles of good governance are justice, democracy, an attitude of service, and the belief in the inherent unity of mankind. The proposed model will be examined through the course of the dissertation and appropriate suggestions for the adaptation of the present system towards functioning global governance shall be given.
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Chapter I



The Changing World



“The world's equilibrium hath been upset through the vibrating influence of this most great, this new World Order. Mankind's ordered life hath been revolutionized through the agency of this unique, this wondrous System -- the like of which mortal eyes have never witnessed.”



Baha'u'llah, The Kitab-i-Aqdas



1. Introduction



Mankind is involved in an ever advancing process of social civilization. Every specific time has thus its special needs concerning governance, social organization and an appropriate value system. Problems such as military conflicts, poverty, diseases and ecological pollution indicate that the contemporary international system is inadequate for managing the new characteristics of the present stage of human development. A new world order is required that supports this development and is appropriate to bring forth peace and prosperity for all regions. Of special importance is the creation of a system that builds a peaceful global society, while safeguarding the world’s enriching diversity of cultures, beliefs and ethnicities.



This dissertation will explore the opinion of the Bahá’í Faith on contemporary challenges and its vision for the future of mankind. Moreover, the Faith’s proposals for adequate and functioning global governance and the underlying principles shall be examined. The groundbreaking assumption for this work is that the youngest of the world religions holds valuable contributions to the creation of a peaceful society, addressing all important topics such as unity in diversity, the establishment of equitable structures, values-based leadership, and disarmament, and giving a coherent and optimistic plan for an evolving humankind.



The objective of this dissertation is, thus, to give adequate advice for development of the present system of international governance in order for it to be able to create peaceful conditions, universal progress and well-being for all people on the planet.



In the first chapter, contemporary dynamics affecting society shall be analyzed with a special focus on the adequacy and role of the nation-state in the international system. Consequently, the requirements for appropriate global governance shall be developed. This involves a critical examination of the United Nations.
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In the following, the spiritual background of the model will be explored, concerning the vision of the Bahá’í Faith regarding human development and civilization. Principles to be examined are the achievement of unity in diversity, the nobility of man and the gradual evolution of society. Finally, the concept of the Lesser Peace shall be explained, as the destined political unification of nations. For better understanding a short introduction into the history of counseling on the part of the central figures and of cooperation with international institutions is also given in this section.



The subsequent chapter shall build the core of the dissertation. First of all, the proposed structures of a new world order are portrayed here. Accordingly, the Bahá’í concepts for a universal assembly and a world commonwealth based on a federal system are examined. Consequently, the principles that represent the requirements for the functioning of the proposed system of global governance are explored. These include values-based leadership, participation, collaboration, disarmament and collective security. Throughout these sections an assessment of the adequacy of the world order and of the benefits it would bring shall be made.



In the last chapter the findings concerning the necessities of good global governance are applied in a critique of the United Nations. Moreover, in the development of concrete suggestions for adaptation of this organization, in order for it to become a functioning system of global governance working effectively for the well-being of all mankind.



The authoritative Bahá’í writings of the respective leaders and institutions of the Faith were written over a period of 160 years. For this dissertation a broad cross-section of works from Bahá’u’lláh, ‘Abdu’l-Bahá, Shoghi Effendi, the Universal House of Justice and the Bahá’í International Community stretching over the entire existence of the Faith was incorporated, in order to achieve an accurate picture and reflect the theoretical development of the Bahá’í perspective according to developments in society.



3



2. Contemporary Global Developments 2.1. The Changing Role of the Nation-State



Theories on world order concerning governance and the social organization of live can be found throughout history in religion, philosophy and the sciences. These theories were always time-specific, according to the author’s life experience, the level of development of humankind in their time and the degree of social and cultural interaction of their people. Social and political sciences have thus an inherently evolutionary nature in order to adequately reflect the unique conditions and needs of society in their respective time. Therefore, the distinctive circumstances of the world today shall be examined in the following, with the intention of consequently developing adequate measures for future action.



The objective of a functioning world order ought to be peace and prosperity for mankind. Accordingly, studies on peace and world order theory were always related as complementary parts of the same endeavor throughout history.1 Galtung defined peace as “the absence of



violence.” With violence meaning everything that inhibits the “fulfillment of a human being.”2 Consequently, a world order needs to be created that allows the fulfillment of human potential, through institutions that care for justice and overall well-being and thus for peace within the system.



Extreme poverty, military conflicts, diseases and environmental destruction are symptoms for the inadequacy and lack of organization of the present order. This international system of sovereign states has its origin in the ‘Peace of Westphalia’, agreed on in 1648 at the end of the Thirty-Year-War. The Pope and the Roman Emperor had lost their authority over the countries and absolute political power was now in the hands of the respective heads of states.3 The national government thus became the only legitimate source of law and politics,



1



Nagler (1991), p. 373 As quoted by: ibid., p. 374 3 Schrijver (1995), pp. 80-81 2
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and was from then on free from any supervision.4 Schrijver distinguishes between 5 forms of sovereignty that a state can exert:



Table 1:



Forms of Sovereignty5



Internal or Territorial



Exclusive competence and domestic jurisdiction of a state



Sovereignty



and the monopoly of power over its territory and nationals. The State can freely dispose of the natural resources



Permanent Sovereignty



within its territories. This includes the right to regulate the



over Natural Resources



entry of foreign investors and to pursue own socioeconomic and environmental policies. The state is not subjected against its will to another state



External Sovereignty



or other external authority. This sovereignty is limited by the conditions of membership in international institutions, e.g. the UN charter. All states have identical rights at the international level and



Sovereign Equality



their political independence is protected in international treaties.6



Extraterritorial



The protection of nationals abroad and their immunity from



Sovereignty



local authority and jurisdiction.



In one way or the other, all of these forms conflict with the circumstances of present day society. Internal sovereignty was often abused by authoritarian regimes to justify state policies that violate human rights. The right to free disposal of natural resources and the independent definition of socio-economic policies lead to the destruction of the environment, world-wide pollution and worker’s rights violations. By not joining or by leaving international agreements and organizations, states maintain their external sovereignty and can thus pursue policies that 4



Foqué (1998), pp. 27-28 Schrijver (1995), pp.83-86 6 Principle of the United Nations; Cf. Art.2, Para. 1 of the UN Charter 5
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due to international interdependency harm other nations or violate human rights, without the possibility for their legal prosecution through international authorities. Sovereign equality, a basic principle of the United Nations, perpetuates the thinking in state-centric terms and consequently prevents the organization from working unified for the common good of one humankind. Finally, through the right for the protection and immunity of nationals abroad states often tried to be independent from or to influence local jurisdiction, which generally caused conflicts. One contemporary example of this is the yet unsolved matter of effectively controlling Multinational Corporations(MNCs).



The thinking in state-centric terms and the ensuing differentiation between ‘self’ and ‘other’ foster egoistic domestic and foreign policies, and inhibit effective collaboration on an international level. With the high degree of interdependence of present day society this differentiation visibly causes inequality and conflict. Especially supposedly universal organizations such as the United Nations cannot effectively manage global processes under these conditions. Already Utopianism spoke about the single nature of humankind, a principle which ought to guide the policies of all institutions in order to work for overall prosperity. This implies that not only structures, but the underlying values of the present system must change in a revolutionary manner. A factor that, according to Nagler,7 has been neglected by world order theory so far.



The ’security dilemma’ of international politics is the best example for state-centric thinking preventing international collaboration. If there is no superior authority and network of collaboration guaranteeing a state’s security, the individual states build up strong instruments for national self-defense together with a matching oppositional attitude in order to increase their respective security. However, if every state behaves in this way the overall security level of the system as a whole and thus for each state individually is gradually reduced. This



7



Nagler (1991), pp. 374-380
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dilemma can only be solved peacefully through a system of collective security that embraces all states, the establishment of which was in the past inhibited by divisive power-politics.8



As a conclusion of the first chapter the concept of sovereignty and the role of the state need to be adjusted in order to support and not conflict with the conditions of today. At a previous stage in societal development it was important for nations to gain sovereignty, as can be seen in the case of formerly colonized countries,9 but today there are driving forces that require a new form of social and political organization.



2.2. Driving Forces for Change



The processes that are generally referred to by ‘globalization’ created the full interdependency of all states and peoples of the world. In this gradual integration states are not the primary actors anymore as they were 60 years ago. International relations are now determined also by intergovernmental organizations, international market forces, civil-society associations and a number of transnational challenges that need to be managed. The individual states lost authority and each has only minimal influence in global developments. 10 As Rittberger and Brühl point out, states themselves feel alienated from the political process.



In spite of this, so far no global authority has been developed that effectively manages the changes and organizes the diverse international actors. Consequently, the world faces many global challenges that developed as a direct result of the lack of international cooperation, solidarity and global governance. Root causes for these shortcomings are state-centric and divisive thinking and shortsighted policy-making. Furthermore, the failure to take responsibility for global development. The following chart gives an overview of the interdependent



8



Erhardt (2001) Schrijver (1995), p.86 10 Rittberger; Brühl (2001), pp. 19-24 9
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international challenges that governments of the world need to manage today in order to assure the survival of the planet and its peoples.



Table 2: Transnational Challenges11



Interdependent Transnational Challenges Poverty



Economic Interdependency



Migration



Diseases



Ethnic Conflicts



Refugees



-



Famine



-



Lack of Education



-



MNCs: Only six nations12 worldwide have higher tax revenues than the nine largest MNCs’ sales.13



-



Volatile International Financial Markets



-



International Labor Force: Cheap Labor, Destruction of Indigenous Economies, Labor’s rights violations



-



Worsening terms of trade concerning agricultural products and cotton Industry, affecting especially developing countries



-



From south to north



-



From east to west



-



From rural to urban



-



Increased mix of cultures, ethnicities and religions in all countries



-



AIDS



-



Ebola



-



Tuberculosis



-



Cancer etc., due to environmental pollution



-



Conflicts due to territorial uncertainties



-



Civilian casualties



-



Gender Specific Violence



-



Child Soldiers



-



Uncontrolled Trade of Weapons



-



Internally Displaced People



-



Refugees to other countries



11



By the author US, Germany, Japan, UK, Italy and France 13 Monshipouri (2003), p. 971 12
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-



Desertification



-



Global warming



-



Extinction of flora and fauna



Disunity of Cultures and Religions



-



Radicalization of religious beliefs



-



‘Westernization’ resulting in the extinction of indigenous cultures and religions



International Crime



-



Drugs



-



Human trafficking



-



Illegal weapons trade



-



Increase over the last sixty years…



-



Development of global networks



-



“Science has made unrestricted national sovereignty incompatible with human survival. The only possibilities are now world government or death.”14



Environmental Pollution



Terrorism



Weapons of Mass Destruction



These challenges are symptomatic for the lack of a consciousness of the unity and equality of humankind and the lack of vision for the establishment of institutions that pay justice to this consciousness. Considering the degree of globalization and interdependency these challenges have reached, it is obvious that the individual nation-states are unable to solve the problems these challenges have caused within their borders. Thus, gradually they are forced to react and to cooperate in creating an international system of global governance that adequately manages the new characteristics of modernity.



If managed appropriately many of these challenges can reap benefits for mankind. For example, international trade guaranteeing the distribution of goods and creating jobs and economic development. Technological inventions uniting the people through means for communication and traveling. Furthermore, the exchange of cultures enriching the countries through their diversity in arts, opinions, knowledge and simply their outward appearance. These and other developments can potentially improve the living conditions of all people. 14



Bertrand Russel, as quoted in: Davidson (1992), p. 178
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There are factors in the international system that work for global integration, if consciously or unconsciously. Trade, tourism and migrants cause cultural interaction and the development of international law for their regulation. Even international crime uses the instruments of globalization, such as the communication media, off-shore banking and facilitated traveling, which is part of an emerging global culture. Police and military forces are forced to cooperate and build up collective security as a reaction to this. Other people are forced to join this process, such as asylum-seekers from areas of conflict or developing countries. The nongovernmental organizations that emerged as a reaction to inadequate international policymaking mobilize and encourage the cooperation among a global civil-society. In this diverse set of dynamics influencing all states and peoples it is important to jointly develop a coherent strategy for action.



3. The Advancement towards Global Governance



In the new political environment described above states are increasingly incapable of satisfactorily carrying out important governmental functions, within their borders as well as internationally. Examples of failing functions are:15



-



Legal certainty and rule of law: Resulting in a rising number of so-called failed states.



-



Correction of socio-economic disparities: Increasing divide between rich and poor.



-



Defense and protective functions: Higher risks of conflict, terrorism, drugs trade, diseases and environmental destruction.



The result is a lack of legitimacy of governments. They cannot fulfill their responsibilities and thus increasingly lose the support of their citizens for their actions. Accordingly, Brühl and Rittberger defined four aspects that are insufficient in contemporary governance:



15



Rittberger; Brühl (2001), pp. 19-24
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Table 3:



Legitimacy and Governance Deficiencies16



Legitimacy Dimensions Output Dimension of



Governance Gaps Undermining Legitimacy



Jurisdictional Gap



Lack of global policies: Public policy-making is predominantly national in focus and scope



Legitimacy Operational Gap



Lack of policy-relevant information and analysis instruments that are adequate for high complexity Lack of implementation of international



Incentive Gap



agreements: operational follow-up is underdeveloped Lack of opportunities for participation in



Input Dimension of Legitimacy



Participatory Gap



international decision-making: Exclusion of the general public and particular stakeholders



Thus, they see the governmental deficiencies in the failure to develop global policies and adequate instruments for analysis. Furthermore, in the lack of a will to effectively enforce international agreements and to establish democratic processes at the international level.



Results of these shortcomings are the depressing realities described in the previous section. A globalization of politics on an even level with the social and economic evolution is needed to change the situation around. This globalization was only reluctantly implemented in the past. Mostly in those cases, where it served states’ interests or as a reaction to a catastrophe or the threat thereof. But gradual developments are apparent and, as Brühl and Rittberger observed, out of necessity the international state-system is transforming slowly into a system of global governance, in order to overcome the limitations of the inter-state system.17 Richard Falk determines this as an organic development process: “The globalizing trends are moving



so rapidly in integrative directions, especially with respect to economic, environmental, and 16 17



Ibid., pp. 21-23 Ibid., p. 20
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cognitive dimensions of reality, that it seems almost inevitable that some form of geogovernance will take shape.”18 However, if global governance is to have enough authority to evoke effective change, the surrender of a certain degree of national sovereignty to a global governing institution will be required. For Einstein this represented the only possibility for peace: “Mankind’s desire for peace can be realized only by the creation of a world



government. With all my heart I believe that the world’s present system of sovereign nations can lead only to barbarism, war and inhumanity.”19



The United Nations is the intergovernmental organization with the widest scope of governing responsibilities on a global scale. Its members gave up certain sovereignty by committing themselves to the protection of human rights and the negation of use of force other than specified in the Charter. The organization fails, however, in the enforcement of these standards due to the lack of adequate legal instruments and thus real authority.20 Furthermore, the basic principle of sovereign equality of its member states perpetuates statecentric thinking, which conflicts with its objective to work for the common good and the solution of international problems.21 It represents thus more an association of sovereign states instead of an independently governing body. Also, the United Nations is frequently criticized of its way of conduct and legitimacy for action. Critics focus on its undemocratic nature, reflected first of all in the Permanent Member Status and veto rights of Russia, China, USA, France and England in the Security Council. Decisions consequently by and large benefit the interests of these countries.22 In the words of Childers: the organization is “a minority of governments



determined to retain control while preaching democracy to the majority.“23 These aspects refer to the horizontal level of democracy and participation, namely among the state-members.



18



Richard Falk, as quoted in: Lerche (2002), p. 254 Albert Einstein, as quoted in: Davidson (1992), p. 177 20 Höffe (2001), p. 200 21 Lopez (2004), p. 204 22 Höffe (2001), p. 201 23 Childers, as quoted in: Lopez (2004), p. 179 19
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But also on the vertical level the United Nations lacks the incorporation of democratic procedures. For the population of member-states or civil-society organizations there is no institutionalized possibility to effectively influence UN policies. The organization has thus low input legitimacy due to the vast distance between policy-makers and the people affected by their decisions.24 Suter asserted that the UN failed in translating the egalitarian principles it is based on into practical steps for public policy.25 In order to be effective the organization thus needs a thorough transformation; establishing participative procedures and structures that reflect global justice and democracy. Moreover, it needs to gain a clear understanding of contemporary processes that are changing the world and member states have to jointly develop a coherent vision for the future of an increasingly global society.



It becomes clear that for global governance to function it has to suffice many requirements. It needs to give a new role to the traditional nation-state, and has to assure that the interests of all peoples are equally considered. The present situation shows that values-based leadership is needed, which demands the establishment of principles, such as transparency, accountability, democracy and justice on all levels of governance. Only, if they are made standard at the global political level these principles will sink through and reach national and local levels. Solely values-based institutions will eventually gain enough legitimacy and public support for appropriate action.



A new order also needs to integrate all actors that influence international relations into a consistent of system global governance, making best use of each institution’s core capacity and avoiding overlap of activities. This concerns the diverse specialized UN agencies, regional organizations, civil-society associations and the economy.26



24



Rittberger; Brühl (2001), pp. 23-24 Suter (1995), p.206 26 Rittberger; Brühl (2001), pp. 19-20 25
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Furthermore, global institutions ought to be the first to reflect and safeguard the cultural diversity of this world in its staffing policies, structure and procedures, and thereby guarantee equal participation and prevent conflict. These aspects are as much about changing attitudes regarding prejudices, as about changing structures. The rise in inter-ethnic conflicts in all countries makes the necessity of such a system urgently clear. Nagler pointed out that in the past no system was able to combine the free development of each individual with the unlimited association of all human beings.27 Conclusively, an order is needed that, on the one hand, guarantees for the protection of human rights and ensures the prosperity of all peoples through an adequate global authority that enforces universal ethical standards upon all governments. On the other, it needs to provide for decentralization and the equal participation of all countries in order to safeguard diversity and the vital interests of all nations. Also, to ensure the manageability of a system that encompasses the globe as strategic unit.



In the following the Bahá’í perspective on the issues mentioned will be examined, and the proposed model for global governance will be explored regarding its appropriateness and supposed effectiveness.



27



Nagler (1991), p. 380



14



Chapter II



A New Perspective



“We spend our lives trying to unlock the mystery of the universe, but there was a Turkish prisoner, Baha'u'llah, in Akka, Palestine, Who had the Key.”



Attributed to Leo Tolstoy
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4. The Spiritual Background of the Bahá’í Model 4.1. The Youngest of the World Religions



Originating in Persia in 1844 the Bahá’í Faith is the latest of the revealed world religions. The Bahá’ís believe in the progressive revelation of the divine will through different messengers educating mankind over history, such as Krishna, Buddha, Zoroaster, Abraham, Moses, Jesus and Muhammad. Each of them bringing the message containing the social and spiritual laws appropriate for the degree of human development and for the specific needs of their time. This is according to the principle that “The remedy the world needeth in its present-day afflictions



can never be the same as that which a subsequent age may require.“28 Bahá’u’lláh, whose name means the Glory of God, is the founder of the Bahá’í Faith. His basic principles aim at the unification of mankind on the global scale. From the Bahá’í perspective at this point of time the objective is to establish world peace and prosperity for all mankind, so that each individual and society as a whole is able to fulfill its innate potential.



Today the Bahá’í community is the second wide-spread religion, with communities established in 191 countries.29 The about five million members come from more than 2.100 different ethnic backgrounds and thus it can be argued that the global community represents a cross-section of society. The Faith’s basic literature has been translated into 802 languages, freely accessible for anyone who wants to prove their truthfulness for himself.



The original and authoritative literature, together with recent works of Bahá’í scholars, provide the basis for an analysis of present day society, and more importantly, give extensive advice for future action leading to a betterment of the global situation. In the following, essential principles will be examined that relate to the social and political organization of the planet.



28 29



Bahá’ú’lláh (1952), Section CVI, p. 213 Bahá’í Nachrichten, 4/2005, p. 2
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4.2. The Unity of Mankind



The major purpose of the Faith is the unification of mankind, in a peaceful and harmonic society. The basis of such a system needs to be justice, so that all members receive what they require and thus can develop their full potential. Furthermore, the believe that all people are equal in their station and that their diverse expressions of culture and ethnicity are simply enriching the global community. The “various races of humankind lend a composite harmony



and beauty of color to the whole. Let all associate, therefore, in this great human garden even as flowers grow, […] side by side without discord or disagreement between them.”30 Thus, unity in diversity is ought to be achieved.



The lack of a consciousness of the inherent unity of humanity is the reason for the continual existence of disparities between countries and ethnic groups, since it finds its expression in insufficient efforts to jointly overcome underdevelopment and related implications, such as starvation and diseases. Also, it is the fundamental cause for conflicts between different religious, national, racial and ethnic groups. Wars are motivated by the perceived supremacy of one group over another and usually aim at suppressing diversity and creating homogeneity. As Illich asserted: “War is much worse than hell, it is boring.”31



Accordingly, Bahá’u’lláh affirmed that the “well-being of mankind, its peace and security, are



unattainable unless and until its unity is firmly established.“32 Examining the processes in the 20th century, Shoghi Effendi explained that the world is becoming more and more integrated and that the unity among its peoples will gradually be established and a consciousness of ’world citizenship’33 will evolve. Related to this is the recognition that the surface of the earth is only one native land and that all boundaries are man-made and should merely serve



30



Bahá’u’lláh, as quoted in: ‘Abdu’l-Bahá (1995b), p. 69 Illich(1981), as quoted in Nagler (1991), p. 383 32 Bahá’u’lláh (1952), p.286 33 Shoghi Effendi (1993), p. 41, See also p. 202: “World unity is the goal towards which a harassed humanity is striving.” 31
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administrative purposes. “Every one can live in any spot on the terrestrial globe. Therefore all



the world is man's birthplace. […] the terrestrial globe is the mother-land of all, and not any restricted area.“34 This entails the identification with a greater entity than the nation, namely the planet. This would lead to the creation of a global society the same way similar processes of extended identification have in the past successively lead to the establishment of the tribe, the city-state and the nation. The development of such an identity is required, considering the prevention of Huntington’s predicted ‘clash of civilizations’,35 of a further increase in ethnic conflicts and in order to solve contemporary problems in pluralistic societies.



The consciousness of the oneness of humanity, needs to be taught to and understood by all people.36 The resulting society will be characterized by mutual understanding, equality and cooperation,37 based on the premise that, “[…] since the body of humankind is one and



indivisible, each member of the human race is born into the world as a trust of the whole.“38



Reves compares the shift from state-centric, nationalistic thinking towards a global mindset to the Copernican revolution of the mind when the heliocentric paradigm was proven to be right.39 In the Bahá’í vision this global mindset and the values it entails go hand in hand with the creation of global institutions, suggestions for the organization of which will be explored in Chapter III.



34



‘Abdu’l-Bahá (1919), pp.5-6 Samuel P. Huntington: The Clash of Civilizations, Foreign Affairs, Council on Foreign Relations, (1993) 36 Hassall (2004), p. 103 37 Shoghi Effendi (1993), p. 204 38 Bahá’í International Community (1995) 39 Reves: The Anatomy of Peace, as quoted in: Wheatley (2002), p. 231 35
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4.3. The Nobility of Man



Unlike many theories, especially from the school of Realism, the Bahá’í view on the human potential is inherently positive. The traditional believe in an aggressive and selfish nature of man, has hindered progress of society, since it justified wars and social injustices, instead of demanding development and productive behavior.40 For the higher nature and positive potential, which the Bahá’í Faith considers to be innate to man, to become reality every individual requires education, because although one shall “regard man as a mine rich in gems



of inestimable value,“ only “education can […] cause it to reveal its treasures, and enable mankind to benefit therefrom.“41 When educated human beings distinguish themselves through their spirit, intelligence and the ability to progress and develop culture and civilization.



Furthermore, universal ‘peace’ ought to be established, as defined by Saint Augustine in the fifth century: peace is “[…] the tranquility that comes with the order of all parts [of a given system].“42 The characteristics of individuals determine the status of the system they belong to. Through personal development, by means of the internalization and application of positive values in the daily life, the individual will naturally have an equally positive effect on society. Guiding principles of the Faith, that should lead the conduct of individuals and groups alike are equivalent to those of the previous divine messages, namely love, justice, honesty, charity, service, trustworthiness, goodliness, moderation and the putting of communal above private interests.43 These values and abilities, such as the resolution of conflict through consultation rather than war, contribute to the achievement of societal order and thus of peace within a system.



40



The Universal House of Justice (1985) Bahá’u’lláh (1978), p. 161 42 Saint Augustine, City of God, 426 a.d., as quoted in Nagler (1991), p. 380 43 See for example: Shoghi Effendi (18 December 1925) 41
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The relation between the individual and society becomes clear considering Bahá’u’lláh’s observation: “That one is indeed a man who, today, dedicateth himself to the service of the



entire human race.”44 Thus, the attitude of service is one of the expressions for true humanness. This refers to people at all functional levels of society.45 The integration of service and the other values mentioned as the basis for social organization will eventually result in just structures and policies in all areas.



4.4. The Evolution of Mankind - Processes of Guided Bifurcation



The individual throughout the turn of his live, develops through the stages of childhood, adolescence and maturity. Accordingly, humanity as a whole evolves through a process of gradual civilization and social organization. It lived through childhood, experienced the transformations and accompanying struggles of adolescence and is at present about to enter maturity. This development was necessary, since the world could not “instantaneously evolve



from the nadir of defectiveness to the zenith of rightness and perfection.” 46 These evolutionary stages are considered to be a universal law of all creation.



Social organization changed over history as a reaction to new technical, geographic, scientific and cultural discoveries and in order to better suffice the specific needs of the time. It is apparent that is was a process of ever greater integration, establishing successively the unity of the clan, the tribe, the city-state and nation. Today, the “unification of the whole of mankind



is the hall-mark of the stage which human society is now approaching.”47 From the Bahá’í perspective the next logical step is global integration.



44



Bahá’u’lláh (1978), p. 167 Cf. Section XXX: Values-based Leadership and Citizenship 46 ‘Abdu’l-Bahá(1994), pp. 107-109 47 Shoghi Effendi(1993), p. 202 45
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In order to understand the contemporary processes in society it is recommended to look into the findings of system-science, since world order is a system,48 that is constituted of diverse elements and has organic qualities. According to this, transformation occurs as the result of too strong oscillation of the contradictions within a system, as shown in the following chart:



Chart 1:



Bifurcation



Source: Berglund University Homepage



These contradictions can be: poor versus rich, state-centric versus global orientation and antisystemic movements versus state authority.



49



Accordingly, Ervin Laszlo explains that at



present a highly intensive chaos prevails in society and that we have probably reached the stage of a bifurcation.50 The outcomes of a bifurcation can be twofold: either the system decomposes and dies, or it is reorganized and evolves to a higher, more complex, but also more adequate structure, as has happened before, at respective stages in human evolution:



48



The Concise Oxford Dictionary(1998): a complex whole, a set of connected things or parts, an organized body of material and immaterial things, a set of devices functioning together, 49 Hopkins; Wallerstein (1996) 50 The Concise Oxford Dictionary(1998): The point of a division into two branches, On the topic of Bifurcation cf. Laslzo(2004), pp. 116- 154, and Laszlo: The Age of Bifurcation (1991), Macroshift (2001)
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Chart 2:



The Evolution of Social Organization51



World Nation City-state Tribe Clan



Hassall calls these phenomena ‘open historical moments’, created by the two processes of decay and growth, in which the destinies of people and nations are determined. 52



Processes of decay become apparent in old paradigms and institutions, that don’t suffice any more in explaining and reacting to the world and thus fall into a crisis. This can explain the situation of the sovereign nation-state in the process of globalization. Another example is the inability of traditional scientific theories to explain and predict contemporary developments.



53



The endurance and stability of any organization or social entity depends on the soundness and worth of the principles its conduct and strategies are based on.54 If they don’t suffice anymore and fail to adapt they will eventually decompose.



On the other hand, processes of growth and integration are manifested in new institutions and developments that are conducive for the establishment of a future order. Examples here are the representation of peaceful cultural diversity, inter-religious dialogue, the augmentation of global institutions managing a wide array of issues, global civil-society activism expressed in the founding of an endless number of NGOs and the growing consideration for universal human rights. Also, it needs to be recognized that the effect of each progression to a greater 51



Design: By the Author Hassall (2004), p. 104 53 Hopkins; Wallerstein (1996) 54 Shoghi Effendi (18 December 1925) 52
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social entity was peace within this entity. Conflicts, were then generally solved by other means than violence. This indicates that global peace is evenly possible, by the means of global integration.55



From a Bahá’í perspective this evolution was destined for humanity. Mankind was guided through this process by the progressive revelation of religion. Each message revealing social laws according to the needs of the time and degree of development of humanity. If humanity had been aware of this holistic process, it had, according to the Universal House of Justice:



“reaped incalculably greater benefits from the cumulative effects of […] successive missions.“56 At each stage a new order was established, gradually replacing the old one. During these times not only new political structures were introduced, but also new human faculties, new knowledge, and new expressions of culture and civilization.57 The last 150 year were, for example, characterized by an unseen development of the sciences, such as medicine and technology, revolutionizing the individual live and the organization of family, work and free-time activities. A worldwide network of travel and communication media made the intense exchange between cultures possible. At no other point in human history the unification of the whole of mankind had been feasible, this shows the time-specificity and adequateness of the message of Bahá’u’lláh and of the laws it entails. The objectives of today are the creation of global peace and welfare and thus of the best circumstances for human development; social, intellectual, and spiritual.



”For the first time in history it is possible for everyone to view the entire planet,



with all its myriad diversified peoples, in one perspective. World peace is not only possible but inevitable. It is the next stage in the evolution of this planet[…].58”



55



Davidson (1992), p.172 The Universal House of Justice (1985), p. 10 57 In his book: Christ and Bahá’u’lláh, George Townshend explains the establishment of personal values, which lead to the establishment of peaceful communities as part of the expansion of Christian civilization; the same way Islam caused the unification of the warring Arabic tribes and their civilizing influence on the West (e.g. Universities and specific arts) 58 The Universal House of Justice (1985) 56
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5. Processes of the Lesser Peace



“The Great Peace towards which people of good will throughout the centuries have inclined



their hearts, of which seers and poets for countless generations have expressed their vision, and for which from age to age the sacred scriptures of mankind have constantly held the promise, is now at long last within the reach of the nations.”59



According to the Bahá’í writings, this universal peace will be established in two consecutive stages, first the Lesser Peace and then the Most Great Peace. Two distinct, but eventually converging processes lead to their establishment. The Lesser Peace describes the political unity of nations and as such depends on the actions of the political leaders of the world. Progress concerning this stage of peace can already be perceived considering integrative political processes, especially since the Second World War.



The establishment of the Most Great Peace, on the other hand, depends on the changing attitudes and behavior of society, and will be directly linked to the promotion and application of the teachings of Bahá’u’lláh60 and the functioning of the administrative structure of the Bahá’í Faith.61 Thus, after the required conditions for the Lesser Peace are achieved, the Most Great Peace will be established, through the ”instrumentality of the believers, and by the direct



operation of laws and principles revealed by Bahá’u’lláh and the functioning of the Universal House of Justice as the supreme organ[…].”62



This dissertation, however, will focus on the progress regarding the establishment of the Lesser Peace, which Bahá’u’lláh determined as the main instrument for the protection of humankind.63 Shoghi Effendi dates the origins of this process back to the concluding years of



59



Ibid. International Teaching Center: Peace among the Nations 61 Shoghi Effendi (1995), pp. 32-33 62 Shoghi Effendi (1939) 63 Bahá’ú’lláh(1978), p.165 60
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the Bahá’í Heroic Age,64 which refers to the time shortly after the First World War. The evolution of the Lesser Peace can be detected along several events in the twentieth century. The following Chart shows some developments that represent the gradual integration of nations and an increasing international cooperation. These processes result in the enhanced management of global affairs, higher security and stability, as the benefits of the Lesser Peace.



Chart 3:



Processes of the Lesser Peace65



The Founding of the League of Nations The Founding of the United Nations The Agreement on the Universal Declaration of Human Rights The Formation of Regional Trading Blocs (e.g. NAFTA) The Creation of an Increasing Number of Multilateral Specialized Agencies (e.g. IMF, WHO) The Growing Number of International Agreements on Issues, such as Arms Control, Environmental Pollution, and the Special Rights of Women, Children and Workers. These Increasingly Influence State Sovereignty. The End of the Cold War The Founding of Regional Organizations of Governance(e.g. EU, OAU) The Establishment of Jurisdictional Bodies (e.g. ICJ, ICC), with Rising Legal Authority An Augmenting Number of International Conferences on Specific Issues, e.g. Kyoto and Beijing Improved Effectiveness of the Work of the UN, e.g. Regarding Peacekeeping Mission



Gradual Integration, Improved Cooperation and Increasing Effectiveness in Managing Issues of Regional and Global Concern



64



The Bahá’í Heroic Age is the span of time between the first declaration of the Faith in 1844 and the death of ‘Abdu’l-Bahá in 1921. It was followed by the Formative Age which is still continuing and will, at due time, be succeeded by the final era, the Golden Age in which the Most Great Peace shall be established. 65 By the Author
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An example for practical implications of the Lesser Peace is the increasing resolution of conflicts through diplomacy instead of war and the enhanced capabilities of UN peacekeeping missions.66 The Lesser Peace ought to be seen as a learning process for society through common experiences. So far society generally learned through horrific experiences, such as the two World Wars, which resulted in the creation of intergovernmental organizations to increase security.67 By way of contrast, adequate strategies for future action that ensure the well-being and security of the people, can be developed simply by examining the processes in the world and recognizing needs for developments. Governments, need to act upon the findings of scientist all around the world, on topics such as environmental degradation and social disorder. Pro-active conduct needs to be developed that manages globalization, instead of only reacting to external developments. 68 This is also true for the increasing cooperation of nations, which would be more effective, if countries recognized the benefits of it and consequently planned future actions in that direction in order to accelerate the establishment of the conditions described by the Lesser Peace.



66



International Teaching Center Bahá’í International Community(1995) 68 Recent examples for ‘reactive’ policies are: The development of an earthquake and tsunami warning-system for South-East Asia after about 260.000 people have died. Furthermore, sending food to Niger in Summer 2005, after the death of 10.000 children, although NGOs had warned already in November 2004 that a grasshopper plague will cause a famine. And although the scientific community has already widely discussed the following developments: the increasing conflict between the Shi’ah and Sunni branches of Islam, the spread of radical Muslim Groups, the increasing domination of the diverse Cultures of the World by the so called ‘Western’ culture, and finally the increased brutality and scope of ethnic wars; Intergovernmental Institutions have so far dealt with these issues merily by fighting the symptoms, namely by enforcing stronger anti-terrorist policies and deploying peacemaking forces. An international dialogue involving all cultures for joint action is neglected. 67
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6. A History of Counseling and Cooperation



The respective heads and central institutions of the Bahá’í Faith were always in contact with political leaders and associations, promoting the perspectives of the Faith on governance, social development and peace. Bahá’u’lláh was regularly visited by Muslim scholars and local politicians, inquiring Him about His world-views and suggestions for policy-making. In the 1860s He wrote His famous letters to the rulers of the world, especially to Pope Pius IX, Napoleon III, Czar Alexander II, Queen Victoria, Násiri’d-Dín Sháh and to several Ministers of the Ottoman Empire. In these writings he urged the leaders of states to establish universal justice, to resolve the conflicts among nations, to reduce armaments, to end the excessive expenditures that were impoverishing their population and to apply the highest ethical principles in all human and international relations.69 Accordingly, He requested of the rulers of the world to work voluntarily for the establishment of the Lesser Peace,70 before the conditions of the world will be such that they eventually will be forced to agree to it .



Born in 1844, ‘Abdu’l-Bahá represented his father already at a very young age. He received politicians and Islamic scholars that had asked him for his opinion. After the Young-TurkishRevolution in 1908 he was freed from exile and used his freedom for an extensive journey to the West, namely through France, Germany, England and the USA. In about two years he gave a vast number of public talks, encouraging people to establish peace, values-based leadership and unity of mankind in its diversity. Observing the conditions of governance in Europe he predicted the outbreak of the First World War. During and shortly after the war he was in contact with the Organization for Permanent Peace in The Hague giving suggestions for a betterment of politics.71 It was also to this organization that ‘Abdu’l-Bahá made the remark: “Although the League of Nations has been brought into existence, yet it is incapable of



69



These letters are printed in: Bahá’u’lláh: The Summons of the Lord of Hosts, Bahá’í World Center, Bahá’í Publishing Trust, New Delhi, India, (2002) 70 Bahá’ú’lláh(1978), p.165 71 ‘Abdu’l-Bahá(1919)
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establishing universal peace,”72 referring to its insufficient structures, especially the lack of an international tribunal for arbitration.



The institutionalization of external relations came to pass during the administration of Shoghi Effendi.73 In 1926 an International Bahá’í Bureau was established to participate in activities of the League of Nations. As early as 1947 the National Spiritual Assembly of the USA and Canada was acknowledged as a national NGO and granted representation at UN conferences through an accredited observer. Consequently, in 1948 the eight existing National Spiritual Assemblies74 jointly founded the Bahá’í International Community(BIC), which was recognized as an international NGO.75 The most outstanding BIC statements in those early days were: A Bahá’í declaration of Human Obligations and Rights(1947) a Bahá’í Statement on the Rights of Women(1947), and a Proposal for UN Charter Revision(1955). In 1970 the BIC was conferred special consultative status with ECOSOC, and consequently with UNICEF and UNIFEM and established close working relationships with UNEP and UNDP. Representatives of this organization participate actively in UN conferences and prepare documents on issues that relate to the work of the United Nations.76 A statement of the BIC’s objectives can be found in Annex 1. Together with the Universal House of Justice the BIC today promotes the principles for good governance, peaceful societies and universal development on all levels of society.



72



‘Abdu’l-Bahá(1997), paragraph 227.31, Tablet to The Hague of 17 December 1919, In addition to continued personal relationships, e.g. in 1947 the United Nations Special Committee in Palestine asked Shoghi Effendi for the Bahá’í attitude on the future of Palestine., The Bahá’í World(1955), p. 788-191 74 North America, the British Isles, Germany / Austria, Egypt / Súdán, Iráq, Írán, , India / Pakistan / Burma, Australia / New Zealand 75 The Bahá’í World(1955), p. 785, One early remarkable event was the endorsement of the Genocide Convention in 1959 on the part of the 80 national and regional assemblies that by that time comprised the BIC. This raised recognition among UN delegates, who valued it as “a most powerful expression of world opinion”, since the assemblies from all over the world represented a cross-section of the international society. The Bahá’í World(1955), p. 788-191 76 BIC Homepage, www.bic-un.bahai.org/about.cfm, 8/2005, All statements can be found at: www.bic-un.bahai.org 73
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Chapter III



Making Global Governance Work



“Should this greatest of all remedies be applied to the sick body of the world, it will assuredly recover from its ills and will remain eternally safe and secure.”



Shoghi Effendi
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7. The Bahá’í Model for Global Governance 7.1. Universal Consultation in a Global Assemblage



In the writings of Bahá’u’lláh, ‘Abdu’l-Bahá und Shoghi Effendi one can find concrete indications of the structure of the future system of world order and its underlying principles. The first step for the development of this system will be, according to Bahá’u’lláh, the convocation of an Assemblage in which all the peoples of the world are represented, in order to consult on issues of global governance and lay the foundation for future action.



Around 1870 He explained: “The time must come when the imperative necessity for the



holding of a vast, an all-embracing assemblage of men will be universally realized.”77 This he calls a prerequisite for global peace and the progress of humankind. “The rulers and kings of



the earth must needs attend it, and, participating in its deliberations, must consider such ways and means as will lay the foundations of the world's Great Peace amongst men.”78 The head of states or their ministers can attend the assembly, and their goal should be to “enforce



whatever measures are required to establish unity and concord amongst men.”79 In order for this assembly to function it is important that the world leaders have a clear vision of peace and the firm resolve to establish it.



Required is the commitment by nations and peoples to a process of consultation in order to establish an equitable basis for the functioning of global governance.80 Consultation is a fundamental tool for decision-making in the Bahá’í community and certain principles are attached to it.81 Important are the full equality of all participants, truthfulness and respect for other opinions, since every opinion counts. An essential attitude is that once an opinion is 77



Bahá’ú’lláh (1978), p.165 Ibid. 79 Bahá’u’llah (1941), p.31 80 Davidson (1992), p. 182 81 On the topic of consultation: Consultation: A Compilation, Research Department of the Universal House of Justice, Baha'i Publishing Trust of the United States, Furthermore, refering to similar principles David Bohm, a quantum physicist and not a Bahá’í developed the scientific explanation of why consultation works to overcome the fragmentation of society, see e.g.: Bohm Dialogue: http://en.wikipedia.org/wiki/Bohm_Dialogue 78
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expressed, it does not belong to the respective person any more, but to the group. Like this, the group can form the best possible solution out of all contributions and the truth will come forth. Therefore, Bahá’u’lláh asked the rulers of the world: “Take ye counsel together in all



matters, inasmuch as consultation is the lamp of guidance which leadeth the way, and is the bestower of understanding.”82



‘Abdu’l-Bahá determines that this process would eventually lead to “true civilization,” which means the achievement of the station that was destined for humankind. State leaders are called upon to jointly make the establishment of universal peace the object of all their consultations and thus, to eliminate the causes for poverty, diseases and war. Likewise, he asked them in 1875 to “seek by every means in their power to establish a Union of the Nations of the world,” which shall be based on a binding covenant, with “sound, inviolable and definite“ provisions.83 ‘Abdu’l-Bahá attaches to this a condition, which is revolutionary at the global level and which shows the inherent democracy of the model. Namely, that the provisions of the treaty should be made known to all of humankind, in order to obtain public approval.84



Required provisions are:85 -



The limits and frontiers of all nations need to be set



-



The principles underlying the relations of governments must be clearly defined



-



All international agreements and obligations have to be coordinated



-



The size of armaments of all countries must be strictly limited



Was any government to violate the covenant, all countries should arise in union against this country and force it back into submission, by all means. Only like this its stability and effectiveness can be guaranteed. ”All the forces of humanity must be mobilized to ensure the



82



Bahá’u’lláh (1997), p.168 ‘Abdu’l-Bahá (1957), p.64 84 Ibid. 85 Ibid., p.65 83



31



stability and permanence of this Most Great Covenant.” 86 Here it is to remark that this provision is elaborated for a time when the international system has matured and governments act in union and in an otherwise more stable international environment than today. The effects of the lack of unity of the international system at present can be detected in the destabilizing impact the US invasion in Iraq had on the affected region, the European Union, the United Nations and the entire international security system.



The Bahá’í International Community further developed the concept according to the circumstances of today and points out that the participation in this global consultation needs to be extended to all institutions that influence international politics at present, for example, NGOs that reflect the needs of the people at the grassroots.87



The fact that the Universal House of Justice in 1985 still called for the leaders of the world, specifically the organization of the United Nations, to hold this world meeting as a “crowning



event” and as the mark for the dawn for its long awaited maturity,88 indicates that the Bahá’í community expects more than the meetings of the General Assembly of the United Nations have achieved so far.



86



‘Abdu’l-Bahá (1957), p.65 Bahá’í International Community (1995) 88 The Universal House of Justice (1985), pp. 19-20 87
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7.2. The Proposed System for Global Governance



Although nobody knows exactly what the eventual system will look like, since it will be the result of global consultation and cooperation, there are many descriptions in the Bahá’í writings of a system that would be conducive to peace and the well-being of mankind. This was developed under the consideration of the realities of today and the Bahá’í vision for the future of society.



Two probable forms of governance, the benefits of which are frequently stated in Bahá’í writings, are a World Commonwealth, or Super-State, on the one hand, and Federalism on the other. The combination of both shall create the environment necessary, to best establish peace and increasing prosperity. This view is best expressed and summarized in the following words of Shoghi Effendi:



"Far from aiming at the subversion of the existing foundations of society [a system of world governance] seeks to broaden its basis, to remold its institutions in a manner consonant with the needs of an ever-changing world. It can conflict with no legitimate allegiances, nor can it undermine essential loyalties. Its purpose is neither to stifle the flame of a sane and intelligent patriotism in men's hearts, nor to abolish the system of national autonomy so essential if the evils of excessive centralization are to be avoided. It does not ignore, nor does it attempt to suppress, the diversity of ethnical origins, of climate, of history, of language and tradition, of thought and habit, that differentiate the peoples and nations of the world. It calls for a wider loyalty, for a larger aspiration than any that has animated the human race. It insists upon the subordination of national impulses and interests to the imperative claims of a unified world. It repudiates excessive centralization on one hand, and disclaims all attempts at uniformity on the other."89



In the next two sections, both forms and their possible integration will be closer examined.



89



Shoghi Effendi (1993), pp. 41-42
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7.2.1. The World Commonwealth



The most often quoted passage of the Bahá’í writings is probably the following: “The earth is



but one country, and mankind its citizens.“ Together with the explanation: “It is not for him to pride himself who loveth his own country, but rather for him who loveth the whole world.“90 Likewise, head of states need to understand that the earth is to be considered as one strategic and political entity, with the highest governing body having the responsibility for the well-being of all its people, and with the interests of all its people being represented in this universal governing body. Only in this way global processes can be effectively managed.



Shoghi Effendi emphasized that the principle of the unity of mankind is primarily focused on the nature of the relationships between nations, making them consider themselves as members of one human family. A logical conclusion from acknowledging this would be the restructuring and demilitarization of human society in a way that it reflects this unity.91



Moreover, he explained in 1931 that “Some form of a world superstate must needs be evolved,



[…]“92 In another letter he speaks about the establishment of a world commonwealth.93 According to these sources an overarching system of governance ought to be created, that builds on the subordination of the nation-state. Unto this body all nations shall forfeit every claim to make war and all rights to maintain armaments, except for upholding the internal order. Furthermore, certain rights to impose taxation.



The resulting authority will be effective in solving problems of global reach and in managing universal socio-economic development, and thus contribute to overall peace and prosperity. In this model, the global governing entity should work in the interests of all states and especially



90



Bahá’u’lláh (1997), p.167 Shoghi Effendi (1993), p.43 92 Ibid., p. 40 93 Ibid., p. 203 91
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protect economically and politically weak states.94 Likewise, the BIC asserted that in order to avert the negative effects of globalization an international authority is required for the protection of human rights, labor rights, the environment and for the sufficient enforcement of sanctions.95 One example is the current lack of control of Multinational Corporations, which can only be solved through the enforcement of law and the creation of equal labor standards in all countries.



To realists the establishment of a planetary order that involves the giving up of a substantial degree of sovereignty on the part of states does not seem very probable. They generally refer to the game-theoretical paradigm, where every country tries to achieve the best possible outcome for itself, instead of working for the common good. It is difficult to imagine that, as ‘Abdu’l-Bahá calls it, governments will enter an “eternal covenant of friendship.”96 Nevertheless, basic structures for global government functions can already be detected,97 such as UN peacekeeping missions, an increasing number of internationally binding treaties on an ever wider range of topics, and the establishment of institutions such as the International Criminal Court. Over the last sixty years governments were either forced into these kind of changes98 or saw in them greater benefit, as has happened in the case of the European Cole and Steel Community between France and Germany, which constituted the origins of the European Union.



The Bahá’í International Community compares the first steps towards functioning international institutions with the insecure feelings of an individual entering maturity and gradually using new faculties that were beyond the grasp of youth.99



94



Bahá’í International Community (1995) As quoted in: Lerche (2002), p. 271 96 Star of the West ( August 1914), p.115 97 Wheatley (2002), pp. 234 -240 98 For example: Nuclear Test Ban Treaty, or the Kyoto Protocol, agreed upon out of the necessity of assuring the survival of the planet 99 Bahá’í International Community (1955) 95
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The European Union has probably the most developed supranational institutions on the planet today and is a good model for global integration, since the member states jointly established an integrated political entity, a trading zone, a common currency and structures of collective security.100 And they allow for the growth of the system, by always integrating new countries.



The different bodies foreseen to constitute this World Commonwealth are described in the Bahá’í writings as follows.



I.



The International Executive



First of all, the international executive, functioning as a global government, must be established in a form that it is able to “enforce supreme and unchallengeable authority”101 over its subunits. Its task will lie in carrying out joint decisions and applying laws, that have been set up by the legislature. The objective of its activities should be the safeguarding of the organic unity of the commonwealth through values-based and effective leadership. This executive will have the command over an international force, which will be described closer in section 10.4. How this body will be set up and how the members will be appointed, is not clarified further, but conclusions can be drawn from the suggestions for reform of the Security Council, on the part of the Bahá’í International Community, explained in section 10.3.



The difficulty in understanding Bahá’í writings, is to see them as guidance for an infinite period of time and thus they give advice on different stages humanity will go through in the future. Shoghi Effendi speaks, for example, about this international executive as again only being a predecessor to the government that will be established in the Most Great Peace.102 For the latter one it is indicated that it will involve a superior role of the Universal House of Justice.
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Wheatley (2002), p. 234; and Lerche(2002), pp. 255-257, For a Bahá’í study of the European Union see e.g.: Katirai (2001), pp. 96-117 101 Shoghi Effendi (1993), p.40 102 Shoghi Effendi (1934)
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II.



The World Parliament



Secondly, the legislature shall be established in form of a global parliament. The members of this parliament will be elected by the citizens of their respective countries and the election needs to be confirmed by the national governments.103 Through this election the influence on the part of the global population on policies that affect them is assured. Shoghi Effendi calls these elected representatives the “trustees of the whole mankind.”104 Their responsibility is, among other tasks, the control of the resources of all nations of the world system. Moreover, they will enact laws that ensure the universal protection of rights and satisfy the needs of the global population and improve the relationships of all people and nations. One single code of international law is ought to be developed by this parliament, which sanctions non-obedience with the “coercive intervention of the combined forces of the federated units .”105



III.



The Supreme Tribunal



In order to reinstall the credibility and authority of governments in the eyes of their citizens, MNCs and NGOs the enforcement of universal law is a prerequisite.106 Only with the use of strong and global legal instruments challenges, such as terrorism, environmental pollution and exploitation of cheap labor, can be coped with. The jurisdictional power in a new world order is thus of crucial importance. The lack of a Supreme Tribunal at the League of Nations, was according to Shoghi Effendi the reason for its ineffectiveness. ‘Abdu’l-Bahá argues that human society “by virtue of its natural disposition” is in need of a system of law and order that organizes all its affairs.107 It is the only way to build up a peaceful society and achieve development and well-fare. Without it, he says, society would “fall into a chaotic state and the
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Shoghi Effendi (1993), pp. 40-41 Ibid., p.203 105 Ibid., p.41 106 Lerche (2002), p. 256 107 ‘Abdu’l-Bahá: Treatise on the Administration of State Affairs 104
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process of human revolution would be curtailed.“ and that “[…It] is but an essential relationship which is inherent in the reality of all things,“ bringing stability to human society.108



Therefore the third body is ought to be a Supreme or World Tribunal. In order to achieve the unanimous support of all nations it is composed of elected representatives as well. These are elected by the national parliaments and require the confirmation of the congress, cabinet and the head of state. Expertise in international law, international relations and the awareness of the essential needs of humanity at present are prerequisites. All delegates will fully represent their country and the number of a country’s representatives should be in proportion to the number of inhabitants of that country. Thus all mankind is said to have an adequate share in this tribunal. The tribunal will rule over questions of international concern and decisions can be made unanimously or, if consensus can’t be reached, by majority rule.109 Judgments shall be irrefutable and compulsory, also, if countries did not voluntarily submit a case to the tribunal’s consideration. If a sentenced country doesn’t fully meet the terms, all nations are again asked to work in union and force it into compliance.110 It is to mention that Shoghi Effendi, determines all disputes between the “various elements constituting this universal system,”111 as the scope for this Tribunal. This could imply that not only nations can be brought to court, but that a system will evolve that judges also cases concerning individuals, institutions and organizations.



The overall mission of this court shall be to prevent war through the elimination of the causes of warfare. This should happen by the means of arbitration between nations. Therefore, the members should “assemble in unity” in this council, in order to achieve the order and tranquility of the global system.112
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Ibid. ‘Abdu’l-Bahá(1997), paragraph 227.31, Tablet to The Hague of 17 December 1919, 110 Shoghi Effendi(1993), pp.40-41 111 Ibid., p. 203 112 ‘Abdu’l-Bahá (1995a), p. 161 109
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7.2.2. Federalism and Subsidiarity



Many theories argue: “world government, whilst it may achieve order, it is destructive of



liberty and freedom, or infringes the liberties of states and nations.“113 Nevertheless, the Bahá’í perspective gives a very special role to the nation-state. The world order is based on the principle of federalism, which means that the super-state described above is comprised of federated units, probably the nation states of today, as explained in the quotation in section 7.2. The state has proven itself as effective administrative entity in all alliances, such as the UN, EU and ASEAN. This is true due to its capacity to work for the interests of its people, on the one hand, and to its high degree of organization that a global entity requires from its subunits, on the other. Hence, federalism makes the planet manageable.



In history the federal system has proven to be effective in complex and heterogeneous states, regarding the decentralized decision-making, while at the same time providing overall unity and stability.114 The Westphalian state system, based on full sovereignty, on one end and a completely borderless world115 on the other end, are the two extreme scenarios for global organization. Bahá’ís advocate a balanced model, where state authority is combined with bodies of global authority according to the principle of ‘subsidiarity’.116 This means that policymaking will be carried out at the functional level that is most appropriate for the respective tasks - whether local, national, regional or global. International institutions are only responsible to act, if international matters are concerned, if individual states are not able to act by themselves, or in order to intervene in case of bad national policies, for example, to protect the human rights of a nation’s population. Functions of national and local concern are carried out by respective institutions at these levels.117 Like this, the adequateness of policies is assured and overlaps of functions are avoided.
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See e.g. Bull, as quoted in: Wheatley (2002), p. 233 Bahá’í International Community (1995) 115 See for example: Keichi Ohmae, The End of the Nation State, Harper Collins, UK, (1995) 116 Wheatley (2002), p. 235 117 Bahá’í International Community (1995) 114
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Likewise, Ghandi asserted: “[…] the future peace, security and ordered progress of the world



demand a world federation of free nations, and on no other basis can the problems of the modern world be solved.”118 This world federation of free nations assures the unification of all nations on an equal basis into one stabilizing and supervising global system, while at the same time providing states with sufficient autonomy to determine their domestic structure and policies. These, however, need to be in accordance with international standards, e.g. of human rights.119 Accordingly, “[…]each province will be independent in itself, but there will be



federal union protecting the interests of the various independent states. […] To cast aside centralization which promotes despotism is the exigency of the time.“120



Decentralization will thus protect the individual freedom and vital interests of a nation. Equally, the federative model as such reflects the principle of achieving unity while safeguarding the world’s diversity, as recognized in the following passage: “[…]- a world organically unified in



all the essential aspects of its life, its political machinery, its spiritual aspiration, its trade and finance, its script and language121, and yet infinite in the diversity of the national characteristics of its federated units.“122 Prerequisite for the functioning of this order, however, is the possibility for equal participation of all states in decision-making at the global level, which needs to be assured by the international agreements that constitute the foundation of the global governance system.



Observing the events leading towards federalism in the United States, Shoghi Effendi valued this development as extremely positive, calling it a “unified community of federated states” in a
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Mahatma Ghandi, as quoted in: Davidson (1992), p. 177 Shogie Effendi (1993), p.203 120 ‘Abdu’l-Bahá (1995b), p.167 121 In addition to the native language, which should be maintained by all means, one universal auxiliary language and script, should be taught in all schools in the world, in order to facilitate communication and foster unity; Bahá’u’lláh(1992), Paragraph 189 122 Shoghi Effendi (1993), pp. 41-43 119
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coherent system. 123 He defined it as the highest station of governance an individual state can achieve within its borders.



After describing the structures of the proposed world order for global governance, in the following the principles that are required for the functioning of the system will be explored.



8. Underlying Values for the System to Function 8.1. Values-based Leadership and Citizenship



As early as 1955 the Bahá’í International Community asserted that the crisis of the world is moral and spiritual, as well as political.124 Yet the United Nations and individual governments try to solve contemporary problems by changing the political, economic and social structure, fully neglecting the spiritual content of their work. The same is true for steps towards global integration. Changing structures must be accompanied by the change of attitudes in order to be effective. Likewise, the successful initiation of human rights, in areas where they were absent before, always involves a change in human relationships and attitudes.125 The spiritual content of politics from a Bahá’í perspective is obvious considering the following quote by Bahá’u’lláh: “Say, every matter related to state affairs which ye raise for discussion falls under



the shadow of one of the words sent down from the heaven of His glorious and exalted utterance.” 126



Human conduct in all areas is based on people’s principles and, likewise, problems arise with the lack of good principles. For example, it can be argued that the fact that that two-thirds of the world’s population still live in poverty is an effect of the lack of solidarity and the consciousness of the unity of mankind. In their address to the United Nations in 1995 the



123



Ibid., p.165 Bahá’í International Community (1955), Proposal for UN Reform 125 Hassall (2004), p. 101 126 Bahá’u’lláh (1997), p.151 124
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Bahá’í International Community emphasized that values-based leadership benefiting humanity as a whole is required today, embodied in honesty, humility and pure motives of conduct. Above all else leaders should be motivated by a sincere desire to serve all humankind.127 This standard gradually needs to replace the old governance paradigm of control and domination.



When leaders have integrity, that is, their values are congruent with their behavior they can lead with moral clarity in the contemporary complex environment, and therefore can give straightforward directions and earn credibility and respect.128 Any agency can by misused and eventually it depends on the moral behavior and integrity of the people in charge. Thus, it should be made a criteria for the appointment or promotion to positions in public institutions, if a person is honest, incorruptible, just and devoted to work for the common good, in addition to his or her high professional faculties.129 At this stage the very personal laws of religion become important, as an integral part of the whole system. Eventually, it depends on personal development, the acquisition of values and an attitude of service.



Likewise, a system is only as good as its individual parts. There is a transfer of values from one level to the next: individual – family – community – national and global. Regarding the international level Tunkin stated: a “state in which democracy and legality predominate and



respect for human rights is ensured can be expected to respect international law in the international arena more than a state in which arbitrariness predominates.”130 Only, if the elements fulfill certain ethical requirements the whole system can suffice in yielding good and lasting social, political and economic changes.



In the following the Bahá’í view on governance and citizenship shall be explored briefly, since these foundations are evenly valid for global governance and the world’s population. These descriptions of the functions of government and citizenry sound very idealistic considering 127



Bahá’í International Community (1995) Hassall (2004), p. 97 129 ‘Abdu’l-Bahá (1994), pp. 16-18 130 Tunking (1989), as quoted in: Schrijver (1995), p. 82 128



42



present day situations in the majority of countries. ‘Abdu’l-Bahá speaks about a set of reciprocal rights and duties the government, on the one hand, and citizens, on the other, have to fulfill:131



Table 4:



Rights and Duties of Governments and Citizens



Governments -



Ensuring citizens well-being, prosperity,



Citizens -



happiness and security -



Provision of stately asylum and dignified refuge



-



Protection of rights and privileges of their citizens



Obedience, good-will and support towards a just government



-



Paying taxes with feeling of satisfaction



-



Working in the attitude of service



-



Support activities that strengthen the power of the government



This definition aims at the achievement of true stability in a democratic state. Other ways to achieve stability generally include domination and authoritarian forms of leadership. This model builds on trust and contentment, thus, a cycle is initiated that creates motivation for action, productivity and the will to pay taxes on the part of the citizens. This is true, as long as they perceive the government is working in their best interest. In order for policies to be adequate and effective, Bahá’u’lláh demands that: “governments should fully acquaint



themselves with the conditions of those they govern.“132 It is about jointly creating a new culture by giving up former modes of behavior and attitudes. If people perceive prosperity they are



131 132



‘Abdu’l-Bahá: Treatise on the Administration of State Affairs Bahá’u’lláh (1997), p.127



43



loyal to the government that brought it about. This loyalty in turn is the foundation for the strength of governments. Only governments, that are strengthened by the support of their citizens can effectively enforce policies that care for order and stability of their states.133 Conclusively, both sides are interdependent and should therefore form a healthy and harmonious system.



Head of states perceive internationalism and discussions of world government often as a threat to their citizen’s loyalty.134 With the interdependency at present, it is clear, that a new kind of loyalty needs to evolve.135 The Bahá’í view proposes a wider circle of loyalty that is inspired by the consciousness of one human family. In this people can perceive themselves as citizens of a town, a nation and of the world community at the same time. Clearly head of states are right and this will change the understanding of national citizenship. But if the loyalty to the bigger entity, on the part of governments and citizens alike, will solve national problems caused by global interdependency and insufficient structures, it is the way to go. Accordingly, Davidson observed that for today a global ethic needs to evolve, that is reflected in the personal identity as world citizen, and will bring the overall consensus and institutional authority for global governance136.
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Ibid.; Here ‘Abdu’l-Bahá compares a strong government to the brain/mind of a body as the planner and provider of the whole entity, protecting the body (citizenry) and improving its deficiencies, this results in beneficial conditions for the whole system. 134 Hassall (2004), p.87 135 Shoghi Effendi (1993), pp. 41-42 136 Davidson (1992), p. 176
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8.2. We the Peoples- Democracy and Participation



“We the peoples of the United Nations…” is the beginning of the UN Charter.137 This implies the participation and true representation of the interests of the global population in UN affairs, but there is substantial evidence that the organization has fallen short in the implementation of this standard so far.138 This section shall explore the importance of democratic governance and participation and how these can be realized at the global level.



The role of the people is crucial in the Bahá’í understanding of world order. Together with the justice, good-will and high skills of the ruler and governing bodies, “determination and



unstinted efforts of the people“ are necessary to make “this world of dust[…] come alive,“ 139 likely to the effects of sun, wind and rain. Only in this composition reforms will be effective. Accordingly, defined the Bahá’í International Community “democracy, the rule of law,



accountability, transparency and participation by civil society,” as the core characteristics of good governance. Thus, Governance must provide for individuals to participate meaningfully “in the conceptualization, design, implementation and evaluation of programs and policies that



affect them.” Along with this go activities for civic education to deepen people’s knowledge on important issues and strengthen their abilities for participation.140 This would prove the true commitment of leaders to democracy.



The extreme upsurge in Non-governmental organizations is a direct result of the feeling that people’s interests and needs are not reflected in intergovernmental policies at a global level and, furthermore, that international institutions are not able to cope with contemporary challenges. Through NGO’s people can express their opinion, increasingly backed by a widespread media coverage, and these organizations generally fill gaps in governmental functions, such as, the provision of schooling, of support in economic development and of 137



United Nations Homepage: Preamble of the Charter As will be further explained in Chapter III 139 ‘Abdu’l-Bahá (1994), pp. 107-109 140 Bahá’í International Community: Spirituality in Development, as quoted in: Lerche (2002), p. 259 138
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services in public-administration in post-conflict situations. Hassall speaks about a ‘supranational civil-society’141 that has evolved. This needs to be acknowledged by international organizations and civil-society efforts need to be aligned with the work of intergovernmental organizations, resulting in the better use of specialized expertise of NGOs, and consequently in increased efficiency and improved policies. Through a merging of both the world comes closer to the “We the people…” standard.



The BIC requested international institutions to win the “confidence, respect and genuine



support of those whose action they seek to govern[…].”142 Hence, Hassall named four criteria a government has to suffice in, in order to work effectively and gain the support of the people:



Table 5:



Prerequisites for Effective Governance143



-



Governments work in accordance with the foundational principles and the constitution of the entity they govern



-



Is established if citizens feel their needs are fulfilled and support actions of the government.



-



People can influence the policies on all levels that affect their lives



-



Attitudes: politicians perceive themselves as the trustees of the public will, and people respect the authority of the elected people.



-



Should be based on true information and the freedom of choice



-



The effectiveness of elections is often inhibited because citizens can generally only chose from a previously appointed pool of candidates



-



Campaigning generally manipulates the public opinion



-



Should be based on justice and participation, and reflect the public opinion



-



Systems based on party politics and governmental opposition do not primarily work in the long-term interest of the state and its people144



-



Efforts generally aim solely at maintaining influence



Legitimacy



Democracy



Electoral Design



Parliamentary design



141



Hassall (2004), pp. 93-104 Bahá’í International Community (1995) 143 Hassall (2004), pp. 93-94; with adaptations by the author 144 In Germany the instability caused by the forces of opposition resulted in the inability of the government to carry out its responsibilities, and consequently in the demise of the Bundestag and new elections in Summer 2005 142
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Democracy is innate in to the Bahá’í faith, as can be discerned by looking at the electoral procedures, administrative structures and what might be called code of conduct. The community has three administrative levels, the Local Spiritual Assemblies, National Spiritual Assemblies and the Universal House of Justice at the global level. The nine members of the LSAs are elected in secret ballots, by all members of the local community, and all members of this community can be elected. Likewise, a few local communities form a constituency and elect out of all members of this region a delegate for the national convention. These delegates then in turn elect the nine members of the NSA. The NSAs meet every five years in Haifa and elect the nine members of the Universal House of Justice. All elections are through secret ballots, and campaigning is forbidden. This solves the problems of electoral design described by Hassall.



In a truly democratic system the election of non-permanent members of consultative assemblies guarantees justice for the people, since politicians cannot risk their electoral support due to bad reputation.145 Therefore, international institutions must allow for elections under the participation of all countries, in order to obtain public opinion and support.146 An ever increasing number of people has experienced some form of democracy at national level. These people won’t support international institutions unless they feel the same standards realized for them.147 The EU is one example. European citizens are not thoroughly informed about plans and changes and in the past were left out from decision-making concerning continental integration. Elected EU officials rarely appear in the press as heads of one political entity, although their decisions vastly affect the population. Presentation is generally statecentric in form of the national heads of states. The French referendum, where citizens voted against the EU constitution, might have been an expression of the distrust and frustration of the people.
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The experiences of the Bahá’í Community can give valuable insights into the functioning of an integrated multi-level system. The community is engaged at local, national and international level working for development. National Training Institutes were established all over the world, where people of all social and religious backgrounds participate in a learning process in order to develop their personal strengths and to better participate in community and public affairs. Information runs freely between all levels and one distinctive feature is the permanent encouragement of the Universal House of Justice for the development of faculties and the acquisition of knowledge in order for each individual to more effectively participate in society.148 This system is probably the first global of its kind, with the holding of international elections of this size, a global code of conduct and active voluntary participation at all levels in the engagement for development.



8.3. Global Collective Security and Disarmament



Bahá’u’lláh demanded of the rulers of His time to establish a system of collective security and disarmament once the global order is established. Thus, when the international environment has reached a certain level of sustainable unity, stability and cooperation, an agreement of collective security shall be developed extending over the entire planet and including the giving up of any sovereign claim to wage war and to increase national armament on the part of individual states. This system should function in a way that, if any government attacks another country, the world community ”should unitedly arise and prevent him.”149 Furthermore, this union of all nations should be used as a means for enforcing sanctions for the severe noncompliance with international agreements and decisions of the International Executive.150



148



Cf. Homepage of the Bahá’í Community: www.bahai.org, for a closer description of initiatives. Bahá’u’lláh (1978), p. 165 150 Shoghi Effendi (1993), p.40 149
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An international, independent force shall be established for these purposes. This force shall consist of soldiers from all countries and operate under the command of an impartial international executive. As such, the union for Collective Security should suffice with the standard established by Shoghi Effendi of creating a global, federated ”system in which force



is made the servant of justice”151



A strong and independent governing authority is required, since this can assure the compliance with agreements, and thereby build trust among states in the giving up of sovereignty and in the initiation of disarmament.152 Accordingly, it fills the gap left behind by reduced state sovereignty. With a functioning international force under the command of the global government, nations only require arms to insure internal security within their borders.153 The primary direct advantage of this, it the enormous relief of the national budget.154 This is of special importance to developing countries. In 1999 the government of Angola spent 21,2 % of its GNP on arms and Sierra Leone 13,5 % (In 1996 it was even 32,8 %). The money saved can be invested into social and economic development, as Bahá’u’lláh stated: “They must put



away the weapons of war, and turn to the instruments of universal reconstruction.” These investments alone will cause immense increase of well-being and stability and thus reduce the causes of conflict. Furthermore, the overall sensation of reconciliation among nations leads to enhanced cooperation and thus gradually to a more relaxed and peaceful environment.
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Ibid., p.203 Tylor (1986), pp. 6-11, Tyler argues that only a global authority can protect all states from the threat of domination through a hegemonic power, on the one hand, or total anarchy, on the other. 153 Baha'u'llah (1988), p. 31 and ‘Abdu’l-Bahá (1957), pp. 64-66 154 US Department of State Homepage: WMEAT 2000 152
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Chapter IV



Not UNgovernable…



“[..] The UN is a project which as the only embryo of a planetary organization belongs to all of us members of the human species.“



Marc Nerfin
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9. The United Nations – An Analysis



In this last chapter the United Nations shall be analyzed regarding their present structure and effectiveness and consequently advice for further development will be given on the basis of the findings of the previous chapters.



As early as 1955, the Bahá’í International Community, commented on the insufficiency of the Charter, by asserting: “no minor and legalistic adjustment of the Charter can restore the



supremacy of moral law in the conduct of human affairs nor seize control of events from the chaos which engulfs mankind.“155 The Charter reflects the political environment of the post Second World War arena. With the power struggles and mistrust of those times no other, especially not a more equitable Charter had been accepted by the super powers. Thus, for many it was a decision between a defective organization, or none.156 Similar to the League of Nations, negotiations for cooperation in disarmament and international security among the great powers were based on the condition of maintaining national sovereignty. Furthermore, an institutionalized domination through a small minority in the Security Council was seen as a prerequisite for the maintenance of order and peace.157 This is resulted in the creation of Permanent Member Status and the conferring of special rights, such the possibility to veto decisions. Observing these conditions Davidson concluded: “The human race squandered one



golden opportunity for the reconstruction of world order after the Second World War.”158



Over the last sixty years the UN grew vastly in its membership due to the increasing number of independent states from 50 in 1945 to more than 185 today.159 Nevertheless, the fundamental structures and procedures of the organization by and large remained the same.
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In contrast to the international political and socio-economic environment, which changed substantially.



Policy-making in the union is criticized to favor the interests of the powerful states. Especially obvious was this during the Cold War with 279 Vetoes of the Permanent Members stalling the work of the entire UN.160 This is a result of the fact that Permanent Members of the Security Council do not work independently for the common good of a global population, but rather represent the policies and interests of their home countries. Especially developing countries were in the past generally excluded from processes of global governance. As has been quoted in the first chapter: the organization is “a minority of governments determined to retain



control while preaching democracy to the majority.“161 Effects were the frustration of the majority of member states and the organization’s inability to establish peace and global wellbeing. Accordingly, criticizing the UN as an organization is generally not justified, since the organization’s authority and the provision of resources solely depend on the will of the individual member states to commit themselves to the process162.



The UN will remain powerless, as long as states don’t recognize the importance of giving up a certain degree of sovereignty in order to achieve a powerful and functioning global system. In the past “the structure of the UN has […] enabled member states to use it as an instrument of



confrontation and political rivalry,”163 instead of using the unique opportunity for global consultation on peace and development. Distrust in the process of establishing global governance and of giving up sovereignty had lead to limited commitment, which in turn resulted in the ongoing lack of authority, credibility and effectiveness of the organization. One indication for the lack of confidence and vision among members is the minimal financial contributions states make voluntarily, compared to their GNP.164 Churchill called the Second
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Ghali, as quoted in : Lopez (2004), p. 187 Childers, as quoted in: Lopez (2004), p. 179 162 Bahá’í International Community (1995) 163 Lopez (2004), p. 194 164 Ibid., pp. 178-206 161
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World War the “unnecessary war,”165 because in his opinion it could have been prevented had the League of Nations been used with loyalty and courage. The same is true for the United Nations, since many negative developments of the last fifty years, such as extreme poverty, environmental pollution and the lack of control of the globalized economy could have been prevented, had the organization been used as a forum for dialogue and equitable policy making from the beginning. These developments lead to more deaths than during the Second World War. What is needed is the will to cooperate and a unified vision to establish a just system. This shows the value content of this discourse, concerning the relationships between nations.



Although Bahá’ís recognize the weaknesses and failures of the United Nations system they believe that it is a crucial step into the right direction, namely increasing international consultation and cooperation, which will finally lead to an adequate world order.166 This principle of thinking in processes allows a productive analysis and the elaboration of effective strategies towards the achievement of an just and sustainable system of global governance. The organization is thus seen as a learning and steadily developing entity, always trying to better fulfill its responsibilities.



Many positive developments can be detected over the last two decades, such as increased peacekeeping capacities and other specialized functions. Also, the increasingly regular holding of international conferences, such as the Beijing conference for women, which aim at furthering international agreements. It is a unique organization due to its large membership and to the scope of activities it is covering, and also concerning the diversity of its staff, comprising the first global entity of civil servants167. Despite of deficiencies the United Nations is the biggest potential forum for global dialogue and cooperation and its establishment and
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growth are a historic achievement. Accordingly, Suter says: “Do not dispense with the UN, do



not give up the quest for human unity, do not be confused by current controversies.”168



Suggestions for reform must thus consider the UN’s full potential, by making use of the valuable experiences and achievements up to today and put these into the context of a possible future role of the organization in the emerging global system.169



10. Developing the United Nations 10.1.



The Integration of an International System



Considering the contemporary international challenges, two processes seem most important to be implemented. First of all the vertical integration of the world’s administrative levels, namely local, national and global, into one functional hierarchy that is based on the principle of subsidiarity. The relationships of nations within the United Nations needs to be newly defined and functions of global scope, such as a certain form of taxation, international security, the control of pollution, trade and tourism etc., shall be given to the organization.



Related to this integration on objective is to suffice the standard of: “We the people of the UN.” Therefore, democracy ought to be established at all levels, from the grass-roots to global leadership, providing for the influence of the population at all stages of policy-making. Hence, the BIC requested the UN to “consult openly and to the fullest extent possible with all those



whose interests are affected.”170 This process of democratization can be realized, for example, through the establishment of electoral procedures or through the institutionalized participation in specialized agencies, on the part of civil society. Likewise, at present several associations,



168
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such as the Committee for a Democratic UN171, direct their efforts at the creation of a Parliamentary Assembly at the United Nations, which would go along with the Bahá’í proposal. Already in 1955 the BIC asked the organization to publicize the principles of international relations and to call people’s conventions in order to register the general will.172 Eventually the UN needs to react to these demands, which are made mostly on the part of civil society actors. Therefore, by implementing the described changes the United Nations can eventually achieve legitimacy, credibility and public support for their work.



Secondly, it is important to achieve horizontal integration among the respective bodies of the United Nations and externally with other intergovernmental organizations and NGOs. Bodies to mention are: the General Assembly, the Security Council, the judicial bodies(e.g. ICJ, ICC), specialized agencies, WTO, IMF, Worldbank, NATO and regional organizations(EU, OAU). The General Assembly and the Security Council, as the two bodies with the broadest geographical and functional scope at present, should take over the highest administrative and supervisory role over all regionally or functionally specialized organizations. Additionally, a strengthened collaboration with international and local NGOs can by of special value, since they provide accurate information from the grass-roots and generally work more efficiently than short-term UN missions. This horizontal integration creates synergies as a result of the improved cooperation, by using each unit’s core competency and avoiding overlaps of functions. Thus, for the UN this process would mean a more efficient use of resources, a flatter organizational structure, an improved access to specialized expertise on all topics and consequently the development of more coherent and adequate strategies.
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Committee for a Democratic UN: Developing International Democracy, Horizonte Verlag, Germany, (2005) Bahá’í International Community (1955)
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Internally, transformation must first and foremost aim at enhancing the relationships among member states. As Shoghi Effendi explained in 1942: it “is clear that from a Bahá’í



standpoint” the representation of nations on the international council “could only be carried out on a basis of true justice.”173 Consequently, he excludes domination and the preponderating of one nation’s vote over the vote of other nation’s representatives. The United Nations’ conduct of the required approval of the five Permanent Members is in contrast to these foundations. Therefore, proposals for changing the General Assembly and the Security Council in order to achieve justice, will be discussed in the following.



10.2.



Reforming the General Assembly



The General Assembly is often criticized of being ineffective and its procedures of being unrepresentative. At present the voting-system is based on the nation-state, meaning one state one vote. This gives, according to the BIC, an inappropriate weight to the nation-state, neglecting the size of the population or special interests of certain peoples. Likewise, resolutions are only binding, if ratified by all member-states. This system that gives priority to the nation-state needs to be changed to a system that works in the interest of humanity as global citizens. This is important also, because the majority of people will remain suspicious towards a world governing body, unless it develops a highly representative character.174



As early as 1955 the BIC suggested to apportion membership in the Assembly according to some form of proportionate representation.175 If the Assembly is to develop to become the Universal Parliament described in section 7.2.1, the representatives ought to be elected by the citizens of all nations and proportionate representation could be achieved by linking the number of seats to the number of inhabitants. Another step could be to change the voting-
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system in order to allow the size of population to have an effect on decisions. For example by adding the requirement of counting a vote a second time, based on the size of the population of each nation, as in the Houses of Representatives of the USA.176 Linking those two procedures together would supposedly result in more equitable outcomes.



If the General Assembly achieves to function on a more just foundation, and accordingly policies are developed that reflect the interests of the global society its resolutions should be given legal status. This will endow it with sufficient influence and an effective and credible role in the international arena, also in relation to the functions of the Security Council.177 Finally, giving recommendations and consulting with the Security Council on specific issues should be institutionalized and also manifested in Charter amendments, since the Charter still prohibits General Assembly recommendations on issues the Security Council is already dealing with. However, in practice the consultative status of the Assembly has gradually improved178.



10.3.



Reforming the Security Council



The Security Council is at present mostly criticized for the special status of the Permanent Members and its failure to represent the opinion of the general UN membership. The Permanent Membership of the Security Council was established as the continuation of the alliance between USSR, USA, China, France and the UK. Although, it is a council that is supposed to work for the good of the world, these countries did not represent all of humanity in the past, but mostly worked for furthering their own government’s interests.
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One concept related to this, is the Binding Triad by Richard Hudson requiring three times a two-third majority in order to adopt a resolution. First the votes are counted on a one country one vote basis, than the vote will be counted based on the population of each country, as in the Houses of Representatives of the USA, and finally based on the gross national product of each nation. In the author’s opinion the last vote based on economic power is questionable though, considering that it again gives high power to a small minority that at present rules over the world’s resources. The concept is described in: Suter (1992), p. 198 177 Bahá’í International Community (1995) 178 Suter (1992), p. 197
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This made the UN largely incapable of functioning as a peacebuilding organization.179 Furthermore, the worldwide process of democratization demands eventually the elimination of the veto rights of the permanent members, since otherwise the democracy at national level inflicts with the non-democratic structures at global level.180 Another important factor to address is the fact that all five permanent members possess nuclear weapons, implying to other states that these are conducive to being conferred power.181



As Shoghi Effendi has pointed out, the preponderance of one countries vote over another is against the principle of true justice.182 The BIC confirmed this by saying that the UN needs to eliminate any article that disregards and contradicts the principle of the equality of nations.183 Furthermore, the Veto is contrary to democracy, and will thus not achieve public support. Thus, the present set up of the Security Council reduces vastly the legitimacy and consequently effectiveness of this important organ. This is emphasized by its outdated composition, excluding influential countries such as Japan and India.184 Nevertheless, the solution should not be to extent the special status to a few other countries, but to create a Council that is truly representative of the entire UN membership. Consequently, it would be granted legitimacy and thus public support for its decisions.



In 1955 the BIC advocated that the Permanent Member Status together with the Veto right shall be abandoned. Furthermore, the set-up and procedures shall be changed in a way that they foster democratic processes and the independent functioning of the Security Council. Independency is required in order for this body to work for the good of all mankind.185 There are several options for the creation of a representative executive. First of all it is important to consider an equitable geographical representation, that reflects the demographic realities of
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the world. This would gradually close the so-called North-South divide and result in adequate global policies. One option for structural change would be to enlarge the Council, which might mean less efficiency, but increased effectiveness through greater membership support.186 Another possibility is a rotating membership, with periodically rotating seats shared by a certain number of members. The BIC suggested in 1955 that the Members of the Security Council shall be elected by the General Assembly for a term of two years, and no retiring member being eligible for immediate reelection. Each member of the Council shall have one representative.187 This goes in line with the requirements of ‘Abdu’l-Bahá that the members of the international executive shall be elected by the governments of the countries.



The so strengthened support of all countries is important in regard to the enforcement of sanctions on the part of the Security Council. This function has in the past often been ineffective concerning countries that were extensively independent from the United Nations system.188 Now there would be a higher unity and thus pressure on an offending country. Furthermore, equal participation and the influence of the general membership assures that the Council is not misused for pursuing an individual’s countries’ interest. Thus, a higher level of protection for weaker countries would be achieved.



General prerequisites for good governance of the Council would include the close cooperation with the General Assembly to detect the general opinion on specific issues. Furthermore, the consultation with specific countries that are affected by policies or whish to contribute to a topic in a non-public environment.189 Also consultations with other institutions that carry out executive functions, such as the Secretariat , the WHO, UNICEF and the International Labor Organization, would be conducive to effective policy-making.190
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10.4.



The United Nations and Collective Security



Since its inception the supposed objective of the UN was the maintenance of peace among the nations. As such, it should promote the establishment of a universal concept for global collective security, where every country finds it interests safeguarded and feels equally protected from aggression. This would lead to increased trust and improved cooperation among the states and eventually disarmament, as described in section 8.3. Universal membership would be necessary for a fully global collective security system, but regional agreements could already gradually be implemented under supervision of the organization.



Along with the concept of collective security goes the setting-up of an international independent force under the command of the Secretary General, under the authority of the Security Council. The mission of this force should be to prevent aggression of one country against another member country and to enforce decisions of the Security Council, also, regarding judgments of the international courts. Thus it enhances the power and credibility of this institution. The force requires the commitment of all countries to it, since it is only effective and credible, if the underlying alliance acts in full cohesion. The independence of this force from national motives is assured by improved decision-making of a reformed Security Council, which better represents the opinion of the general membership. Also, according to the BIC, by the provision that its finances are determined by the General Assembly.191 Furthermore, through the international recruitment of competent personnel from all regions of the world.



Through collective security a heightened sense of mutual trust and security should develop among the respective members of the agreement. If the system achieves global coverage, this should lead to gradual global disarmament, especially concerning weapons of mass destruction.192 The use of military force would then solely reside with the international force,



191 192
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while nations would disarm to a minimum level that is adequate for police and similar domestic functions.



Finally, this agreement on global collective security must go along with the final determination of national boundaries, since disputes over frontiers still are the main reason for conflict.193 Outstanding claims of ethnic groups need to be considered in order to find sustainable solutions.



10.5.



Changing Values



As explained in Chapter III, for governance to gain support and thus to be effective the incorporation of ethical principles, such as the attitude of serving the common good, honesty, justice and trustworthiness need to be made the standard of the United Nations, for personnel and governments alike. Consequently, the non-adherence to these standards should be sanctioned. This would result in enhanced legitimacy, credibility and democracy of the union. Also, this would contribute to the increased application of these standards at the national level. The UN has to fulfill its exemplary role and should take a lead in values-based leadership and good governance, also, concerning the transparency of and accountability for its decisions.194 Transparency is of special importance for the formation of public opinion, which then, by the means of democratic procedures can effectively and intelligently influence global policies.



Additionally, the standards of a learning organization ought to be incorporated. Since the United Nations shall last for an infinite time, it is important to institutionalize mechanisms and procedures that provide the possibility for further adaptation and development of the organization, reflecting societal changes195.
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Eventually, if changes are implemented or not depends on the will and commitment of the individual member states. The consent of the Permanent Members of the Security Council and a two-thirds majority in the General Assembly is required for an amendment of the Charter.196 The need for a change of conduct and structures ought to be recognized on the part of the powerful, whether through, what the BIC calls, enlightened self-interest197 as in the case of the gradual integration of the EU. Or else through public pressure, which for example, prevented the coming into force of the Multilateral Agreement on Investments, which supposedly had resulted in an even greater independency of MNCs.198 Or, eventually, because of the experience that values-based conduct is an effective way, if not the only one, to ensure adequate and lasting solutions to the vast problems individual nations and the union of the United Nations is facing at present.
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11. Conclusions



The Bahá’í model of world order and global governance gives a valuable basis for constructive policy-making. The thinking in processes regarding the evolution of society and its institutions towards an optimistic future, gives confidence and allows for the practical conceptualization of strategies that lead to peace and well-being. During the course of the dissertation it became clear that progress largely depends on the will of politicians to initiate changes, to fully cooperate with other countries and to support global institutions, even, if this means giving up national sovereignty. Governments either adopt changes voluntarily, due to their level of insight and maturity. Or they will be forced to adopt them through public pressure or a worsening of the global situation, resulting of the continued enforcement of inadequate policies and the lack of collaboration.



Considering the processes of the Lesser Peace and human evolution, it is apparent that society develops towards global integration. This integration needs to be accompanied by the establishment of adequate institutions that effectively manage these processes.



The nation-state centered system has shown to be insufficient in carrying out governmental functions at the global level, such as protection, the correction of socio-economic disparities and the rule of law. These deficiencies resulted in the increase of extreme poverty, international crime and human rights violations. Due to international interdependence the effects of these shortcomings are perceivable in all countries today.



The most appropriate order for current developments in the Bahá’í view is a worldcommonwealth, which is based on the federal union of states. Through the authority of this commonwealth the protection of human rights, the even distribution of financial resources, overall socio-economic development, the settlement of disputes through arbitration and the safeguarding of the environment can be ensured.
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The union of states shall be based on equal participation, justice and democracy. These principles result in legitimacy, public support, mutual trust and thus the strength to work effectively. Furthermore, in the development of adequate policies as a result of broad participation. Peoples that are affected by policies, need to participate in their elaboration. This is true for the horizontal level, namely through the equal participation of all countries in decision-making. As well as for the vertical level, through the integration of local, national and global politics into a coherent entity of democratic procedures.



Naturally, countries have to subordinate their national sovereignty to this union and have to be willing to cooperate on an even basis with their fellow countries. Still the state is assigned a special role. The subdivision in federative units, acknowledges the historical importance of the nation-state, as the previous stage of social organization of humanity. Furthermore, it assures the manageability of this vast system, since states continue to govern their national entities according to the principle of subsidiarity. Moreover, federalism contributes to the protection of worldwide diversity, through the consideration of countries’ individual interests in global consultation.



The United Nations is one major part of the development process that gradually establishes the Lesser Peace, as the political union of the nations. As such it is viewed by Bahá’ís as a precursor to future global governance. Considering the world order described above and the principles that go along with it, the necessities for transformation are clear. Equitable structures and procedures must be incorporated that reflect the United Nation’s constitutional objective of working for the common good of all mankind. Accordingly, the principle of sovereign equality needs to be subordinated to the authority of the organization, which would make the powerful enforcement of decisions possible. Furthermore, the unity of the organization will be achieved only if the preferential status and special rights for certain members are abolished. Also, for trust building and equal treatment it is of crucial importance that the staffing evenly represents the diversity of its membership. Finally, democratic
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structures and procedures must be institutionalized that pay justice to the principle of ‘It’s your world.’199 for example, in form of a parliamentary assembly. The UN as such has to become a model for good governance as an orientation for individual countries.



As a last remark, the organization ought to be integrated into an overall system of global governance, including civil-society, economy and specialized agencies. The objective of this would be to make better use of specialized expertise, to gain authority over organizations, such as the WTO and to work more efficiently, because of the delegation of tasks in regard to a body’s core competencies. However, due to the sixty years of experience, especially of the specialized agencies and due to the ever growing basis of international agreements, the United Nations has a lot to offer and confident initiatives for reform towards good governance and strengthened authority can eventually lead to its effectiveness.



The greatest motivation for the implementation of the proposed changes is the belief in the unity of mankind, and accordingly the will to establish positive living conditions for every human being. That belief, demands the introduction of policies on the part of intergovernmental organizations, which abolish structural inequalities and cause development in all regions of the world. The extended identity of world citizenship goes along with the responsibility for the well-being of all members of the human family. Good global governance needs to incorporate this new culture so as to evoke changes that will cause universal progress.
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Annex I



In its relations with the United Nations, the Bahá'í International Community promotes the principles on which a lasting peace can be built.200



200



•



Oneness of humanity. Recognition of the oneness of humanity is the foundation for peace, justice and order in the world. It implies an organic change in the structure of society.



•



Equality of men and women. The emancipation of women is a prerequisite of peace. Indeed, only as women are welcomed into full partnership with men in all fields of human endeavor will the moral and psychological climate be created in which international peace can emerge.



•



Universal standard for human rights. Human rights are inseparable from responsibilities. If peace, social progress and economic prosperity are to be established, human rights must be recognized and protected locally, nationally, and internationally. Moreover, individuals must be educated to recognize and respect their own rights and the rights of others.



•



Economic justice and cooperation. A vision of human prosperity in the fullest sense of the term-an awakening to the possibilities of the spiritual and material well-being of all the planet's inhabitants-will help galvanize the collective will to overcome such barriers to peace as the inordinate disparity between rich and poor.



•



Universal education. Because ignorance is the principal reason for the decline and fall of peoples and the perpetuation of prejudice, no nation can achieve success unless education is accorded all its citizens, both men and women. Education should promote the essential unity of science and religion.



•



An international auxiliary language. As the world becomes more interdependent, a single, universally agreed-upon auxiliary language and script must be adopted and taught in schools worldwide, as a supplement to the languages of each country. The adoption of such a language will improve communication among nations, reduce administrative costs, and foster unity among peoples and nations.



Homepage of the Bahá’i International Community, http://www.bic-un.bahai.org/about.cfm, 08/2005



66



Bibliography ‘Abdu’l-Bahá: The Secret of Divine Civilization, Bahá’í Publishing Trust, USA, (1957) ‘Abdu’l-Bahá: Paris Talks: Addresses given by ‘Abdu’l-Bahá in Paris in 1911-1912, Bahá’í Publishing Trust, UK, (1995a) ‘Abdu’l-Bahá: Promulgation of Universal Peace: Talks delivered by ‘Abdu’l-Bahá during his Visit to the US and Canada in 1912, Bahá’í Publishing Trust, USA, (1995b) ‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, Bahá’í Publishing Trust, USA, (1997) ‘Abdu’l-Bahá: Tablet to the Hague, Written to the Central Organization for a durable Peace, 17. December 1919 ‘Abdu’l-Bahá: Treatise on the Administration of State Affairs, (Provisional Translation), Document was provided by the International Teaching Center, Haifa, Israel Bahá’í International Community: Proposals for Charter Revision submitted to the United Nations by the Bahá’í International Community, National Spiritual Assembly of the United States, Wilmette, USA, (1955) Bahá’í International Community: Turning Point for all Nations, Issued on the Occasion of the 50th Anniversary of the United Nations, New York, USA, (1995) Bahá’í International Community Homepage, www.bic-un.org, 08/2005 Bahá’í Nachrichten, (German Bahá’í News), Bahá’í Verlag Germany, Hofheim, Germany, (4/2005) Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Bahá’í Publishing Trust, Wilmette, USA, (1952) Bahá’u’lláh: Tablets of Bahá’u’lláh, revealed after the Kitab-i-Aqdas, Bahá’í Publishing Trust, Wilmette, USA, (1978) Bahá’u’lláh: Epistle to the Son of the Wolf, Bahá’í Publishing Trust, Wilmette, USA, (1988) Bahá’u’lláh: The Kitáb-i-Aqdas, The most Holy Book, The Universal House of Justice, Bahá’í World Center, Haifa, Israel (1992) Berglund University Homepage, berglund.univ-tnl.fr/noisedel.html, 08/2005 Davidson, John Dr.: Dimensions of Global Reconstruction, in: Davidson, John Dr.; Tidman, Marjorie Dr.(eds.): Cooperative Peace Strategies, Bahá’í Publications Australia, Australia, (1992) 67



Erhardt, Hans-Georg: Germany and the Bundeswehr in the Network of International Organizations. (Deutschland und die Bundeswehr im Geflecht internationaler Organisationen), Österreichische Militär Zeitschrift, No.1, 2001, S. 25-32 Foqué, René: Global Governance and the Rule of Law. Human Rights and General Principles of Good Global Governance, in: Wellens, K.(ed.): International Law, Theory and Practice, Kluwer Law International, Netherlands, (1998) Hassall, Graham: Contemporary Governance and Conflict Resolution, in: Lerche, Charles O.(ed.): Healing the Body Politic, George Ronald Publisher, UK, (2004) Höffe, Otfried: A Subsidiary and Federal World Republic: Thoughts on Democracy in th Age of Globalization, in: Rittberger, Volker(ed.): Global Governance and the United Nations System, The United Nations University Press, Japan, (2001) Hopkins, Terence K.; Wallerstein, Immanuel: The Age of Transition, Trajectory of the World-System 1945-2025. Zed Books Ltd., New Jersey, USA, (1996) The International Teaching Center: Peace among the Nations, The Document was provided by the International Teaching Center, Haifa, Israel Katirai, Foad: Global Governance and the Lesser Peace, George Ronald Publisher, UK, (2001) Laszlo, Ervin: Evolutionäres Management: Globale Handlungskonzepte, (Management by Evolution: Global Concepts for Action), PAIDIA Verlag, Germany, (1992) Lerche, Charles O.: Everything that Rises must Converge. Global Governance and the Emergence of the Lesser Peace, in: Bahador, Babak; Ghanea, Nazila: Processes of the Lesser Peace, George Ronald Oxford, UK, (2002) Lopez, Olivia: Reforming the United Nations: Issues and Options, in: Lerche, Charles O.(ed.): Healing the Body Politic, George Ronald Publisher, UK, (2004) Nagler, Michael: Ideas of World Order and the Map of Peace, in: Thompson, W. Scott; Jensen, Kenneth M.(eds.): Approaches to Peace: an Intellectual Map, United States Institute of Peace, USA, (1991) Rittberger; Brühl: From International to Global Governance, in: Rittberger, Volker(ed.): Global Governance and the United Nations System, The United Nations University Press, Japan, (2001) Schrijver, Nico: The Dynamics of Sovereignty in a Changing World, in: Ginther, Konrad et al. (eds.): Sustainable Development and Good Governance, Kluwer Academic Publishers, Netherlands, (1995) Shoghi Effendi, Letter dated 18 December 1925, written on behalf of Shoghi Effendi to an Individual Believer, (1934) Shoghi Effendi, Letter dated 17 March 1934, written on behalf of Shoghi Effendi to an Individual Believer, (1934) 68



Shoghi Effendi, Letter dated 12 April 1942, written on behalf of Shoghi Effendi to an Individual Believer, (1942) Shoghi Effendi, Letter dated 19 November 1945, written on behalf of Shoghi Effendi to an Individual Believer, (1945) Shoghi Effendi, Letter dated 5 July 1952, written on behalf of Shoghi Effendi to an Individual Believer, (1945) Shoghi Effendi: The Promised Day is Come, Bahá’í Publishing Trust, Wilmette, USA, (1961) Shoghi Effendi: The World Order of Bahá’u’lláh: Selected Letters written between 1931 and 1936, Bahá’í Publishing Trust, USA, (1993) Shoghi Effendi: Citadel of Faith: Messages to America 1947-1957, Bahá’í Publishing Trust, USA, (1995) Star of the West, American Bahá’í Journal, Vol.5 No.8, August 1914 Suter, Keith: The Transformation of the UN: The 1955 Bahá’í Initiative, in: Davidson, John Dr.; Tidman, Marjorie Dr.(eds.): Cooperative Peace Strategies, Bahá’í Publications Australia, Australia, (1992) Suter, Keith: Towards a Federal World State, in : Salla, Michael; Tonetto, Walter; Martínez, Enrique(eds.): Essays on Peace. Paradigms for Global Order, Central Queensland University Press, Australia, (1995) Tyson, J.: World Peace to World Government: From Vision to Reality: A Bahá’í Approach: 1986, George Ronald Publisher, UK, (1986) The Concise Oxford Dictionary, Ninth Edition, Clarendon Press, Oxford, UK, (1998) The Universal House of Justice: The Bahá’í World, An International Record, Volume XIII, The Universal House of Justice, Haifa, Israel, (1970) The Universal House of Justice: The Promise of World Peace, Haifa, Israel, (1985) United Nations Charter: United Nations Homepage, http://www.un.org/aboutun/charter/preamble.htm, 08/2005



US Department of State Homepage: "World Military Expenditures and Arms Transfers", Published 03.02.2003, http://www.state.gov/t/vc/rls/rpt/wmeat/1999_2000, 08/2005 Wheatley, Daniel: Global Governance. Has a Paradigm-shift in World Government Theory brought the Lesser Peace Closer? in: Bahador, Babak; Ghanea, Nazila: Processes of the Lesser Peace, George Ronald Oxford, UK, (2002) 69



























[image: Good Governance Laws.pdf]
Good Governance Laws.pdf












[image: The Antinomies of 'good governance': independence ...]
The Antinomies of 'good governance': independence ...












[image: The Antinomies of 'good governance': independence ... - Tim Anderson]
The Antinomies of 'good governance': independence ... - Tim Anderson












[image: Schneider Volker et al - The Global Governance of Cybercrime.pdf ...]
Schneider Volker et al - The Global Governance of Cybercrime.pdf ...












[image: Promoting Good Governance through CSO - Legislatores Linkeage ...]
Promoting Good Governance through CSO - Legislatores Linkeage ...












[image: Good Governance - The Supreme Mantra For Multi ... -]
Good Governance - The Supreme Mantra For Multi ... -












[image: Good governance in health care the Karnataka experience.pdf ...]
Good governance in health care the Karnataka experience.pdf ...












[image: Experimenting with global governance: understanding ...]
Experimenting with global governance: understanding ...












[image: Experimenting with global governance: understanding ...]
Experimenting with global governance: understanding ...












[image: Our Global Environment]
Our Global Environment












[image: pdf-1890\global-governance-and-the-un-an ...]
pdf-1890\global-governance-and-the-un-an ...












[image: good-corporate-governance-tata-kelola-perusahaan.pdf]
good-corporate-governance-tata-kelola-perusahaan.pdf















The Exigencies of Our Time Good Global Governance ...






Mar 2, 2003 - The proposed model will be examined through the course of the .... organizations such as the United Nations cannot effectively manage global processes under ...... services in public-administration in post-conflict situations. 






 Download PDF 



















 1005KB Sizes
 0 Downloads
 146 Views








 Report























Recommend Documents







[image: alt]





Good Governance Laws.pdf 

the 2016 Acquisition for 1Q 2017. Whoops! There was a problem loading this page. Retrying... Whoops! There was a problem loading this page. Retrying... Good Governance Laws.pdf. Good Governance Laws.pdf. Open. Extract. Open with. Sign In. Main menu. 














[image: alt]





The Antinomies of 'good governance': independence ... 

the development banks and multinational companies (in Dixon 1998). .... was described as the first form of formal international 'governance', in the modern ...... Accounting Office, Report to the Chairman, Committee on Foreign Relations, U.S..














[image: alt]





The Antinomies of 'good governance': independence ... - Tim Anderson 

elements within Australian programs of good governance and regional ...... Anderson, Tim (2006c) The collapse of Australia's Pacific intervention, Online Opinion, ... Ben, Waita and Peter Larmour (Eds) (1979) Land in Solomon Islands, Institute ...














[image: alt]





Schneider Volker et al - The Global Governance of Cybercrime.pdf ... 

There was a problem loading more pages. Retrying... Whoops! There was a problem previewing this document. Retrying... Download. Connect more apps... Try one of the apps below to open or edit this item. Schneider Volker et al - The Global Governance o














[image: alt]





Promoting Good Governance through CSO - Legislatores Linkeage ... 

Promoting Good Governance through CSO - Legislatores Linkeage.pdf. Promoting Good Governance through CSO - Legislatores Linkeage.pdf. Open. Extract.














[image: alt]





Good Governance - The Supreme Mantra For Multi ... - 

Mysore. Mysore. Cordially invite you for. Three Days Joint Workshop on. â€œGood Governance - The Supreme Mantra. For Multi-Skilled Professionalâ€�. On 20th, 21st ...














[image: alt]





Good governance in health care the Karnataka experience.pdf ... 

benefi ciaries, service providers, local leaders, women's ... Section_2.pdf (accessed Nov 18, 2010). ... Global Fund to Fight AIDS, Tuberculosis and Malaria.8.














[image: alt]





Experimenting with global governance: understanding ... 

ISSN 1476-7724 (print)/ISSN 1476-7732 (online)/07/020153â€“28. Â© 2007 Taylor & ..... leaders. Thus, if we wish to understand the development of global governance struc- .... appeal of the content of political socialisation upon children. He argued .














[image: alt]





Experimenting with global governance: understanding ... 

ISSN 1476-7724 (print)/ISSN 1476-7732 (online)/07/020153â€“28 ... We then move to an analysis of data generated from an experimental study of American ..... (Krosnick & Alwin, 1989), but also the degree that attitudes acquired during child-.














[image: alt]





Our Global Environment 

New to the seventh edition is a chapter on clean energy alternatives that ... term potential of the most promising renewable energy technologies as well as ...














[image: alt]





pdf-1890\global-governance-and-the-un-an ... 

... apps below to open or edit this item. pdf-1890\global-governance-and-the-un-an-unfinished-jou ... -united-nations-intellectual-history-project-series.pdf.














[image: alt]





good-corporate-governance-tata-kelola-perusahaan.pdf 

good-corporate-governance-tata-kelola-perusahaan.pdf. good-corporate-governance-tata-kelola-perusahaan.pdf. Open. Extract. Open with. Sign In. Main menu.


























×
Report The Exigencies of Our Time Good Global Governance ...





Your name




Email




Reason
-Select Reason-
Pornographic
Defamatory
Illegal/Unlawful
Spam
Other Terms Of Service Violation
File a copyright complaint





Description















Close
Save changes















×
Sign In






Email




Password







 Remember Password 
Forgot Password?




Sign In



















Information

	About Us
	Privacy Policy
	Terms and Service
	Copyright
	Contact Us





Follow us

	

 Facebook


	

 Twitter


	

 Google Plus







Newsletter























Copyright © 2024 P.PDFKUL.COM. All rights reserved.
















